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I N  T H I S  I S S U E

This week's booklet opens with Bereshit itself: the world spoken into being, culminating in Mankind formed
from dust and breathed into life, placed in Eden with purpose and boundary. We follow Adam and Chavah
through companionship, sin, exile, and God's quiet mercy even amid consequence, then trace the troubled
line of Qayin and the arts of civilization that emerge even there, before the Torah turns to Noaĥ, the one man
who finds favor as the world's wickedness grows unbearable.

The haftarah shifts to the bond between David and Yehonatan, whose loyalty and love outlast even the claims
of throne and succession. The midrash then looks beneath the surface of creation, portraying Torah as the
blueprint God consulted in forming the world, and revisiting the angels' debate over Adam's creation—where
Truth and Peace are overruled, and man himself is called "very good."

Finally, the Chassidic teachings explore the deeper meaning of Chavah's name and teshuvah (repentance), the
bittul (self-nullification) expressed in song and labor alike, and why the world endures only through humility
before Hashem, as embodied by Avraham. The section closes with reflections on the tzaddik (righteous one) as
the world's foundation, and on how Divine will relates to human free choice, Torah study, and trial.

The overview and the section summaries in this booklet were written by AI from the texts printed here.
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The Arizal taught that sparks of holiness fell into all of creation, and our task is to find them and raise them up by using
the world for holy purposes. Torahform is an experiment in raising the holy sparks hidden within AI, using it to make
Torah and Jewish teachings more accessible to English speakers through a free weekly booklet on the week's parsha.
Hebrew texts and published translations come from Sefaria; works with no available English translation are translated
by AI and marked on the page, as are AI-written summaries. Every issue ends with its sources and their licenses. Print it,
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ראשון F I R S T  A L I YA H

God brings forth the entire ordered universe through speech alone, culminating in Mankind, created in the
image of God and given dominion over all creation, with every stage declared "good" and the whole very
good. On the seventh day God ceases from creation and blesses and sanctifies it, establishing the model for
Shabbat (Sabbath) as a day of holiness rooted in the completion of the world. A I  S U M M A RY

1 IN  THE  BEGINNING  God  created  the  heaven
and the earth.

אֵת֥א וְׁ מַ֖יִם  ָ � הַש� אֵת֥  אֱלהִֹי֑ם  רָא֣  ב�ָ ֖ית  ִ רֵאש�  ב�ְׁ

רֶץ׃ הָאָֽ

R A S H I

1:1 IN THE BEGINNING — Rabbi Isaac said: The Torah which is
the Law book of Israel should have commenced with the verse
(Exodus  12:2)  “This  month  shall  be  unto  you  the  first  of  the
months” which is the first commandment given to Israel. What
is the reason, then, that it commences with the account of the
Creation? Because of the thought expressed in the text (Psalms
111:6) “He declared to His people the strength of His works (i.e.
He gave an account of the work of Creation), in order that He
might  give  them  the  heritage  of  the  nations.”  For  should  the
peoples of the world say to Israel, “You are robbers, because you
took by force the lands of the seven nations of Canaan”, Israel
may  reply  to  them,  “All  the  earth  belongs  to  the  Holy  One,
blessed be He; He created it  and gave it  to whom He pleased.
When He willed He gave it to them, and when He willed He took
it from them and gave it to us” (Yalkut Shimoni on Torah 187).
1:1 IN  THE  BEGINNING  GOD  CREATED —  This  verse  calls
aloud for explanation in the manner that our Rabbis explained
it:  God  created  the  world  for  the  sake  of  the  Torah  which  is
called  (Proverbs  8:22)  “The  beginning (ראשית)   of  His  (God’s)
way”, and for the sake of Israel who are called (Jeremiah 2:3)
“The  beginning (ראשית)   of  His  (God’s)  increase’’.  If,  however,
you wish to explain it in its plain sense, explain it thus: At the
beginning of the Creation of heaven and earth when the earth
was without form and void and there was darkness, God said,
“Let there be light”. The text does not intend to point out the or‐
der  of  the  acts  of  Creation  —  to  state  that  these  (heaven  and
earth) were created first; for if it intended to point this out, it
should have written 'בראשונה ברא את השמים וגו “At first God cre‐
ated  etc.”  And  for  this  reason:  Because,  wherever  the  word
ראשית  occurs  in  Scripture,  it  is  in  the  construct  state.  E.  g.,
(Jeremiah 26:1)  “In the beginning of (בראשית)  the reign of Je‐
hoiakim”;  (Genesis  10:10)  “The  beginning  of (ראשית)   his  king‐
dom”; (Deuteronomy 18:4) “The first fruit of (ראשית) thy corn.”
Similarly here you must translate בראשית ברא אלהים as though it
read בראשית ברוא, at the beginning of God’s creating. A similar
grammatical construction (of a noun in construct followed by a
verb) is: (Hosea 1:2) בהושע ה'  דבר  which is as much as to ,תחלת 

say,  “At  the  beginning  of  God’s  speaking  through  Hosea,  the
Lord said to Hosea.” Should you, however, insist that it does ac‐
tually intend to point out that these (heaven and earth) were
created  first,  and  that  the  meaning  is,  “At  the  beginning  of
everything He created these, admitting therefore that the word
is in the construct state and explaining the omission of a בראשית
word  signifying  “everything”  by  saying  that  you  have  texts
which are elliptical, omitting a word, as for example (Job 3:10)
“Because it shut not up the doors of my mother’s womb” where
it does not explicitly explain who it was that closed the womb;
and  (Isaiah  8:4)  “He  shall  take  away  the  spoil  of  Samaria”
without  explaining  who  shall  take  it  away;  and  (Amos  6:12)
“Doth  he  plough  with  oxen,"  and  it  does  not  explicitly  state,
“Doth a man plough with oxen”; (Isaiah 46:10) “Declaring from
the beginning the end,” and it does not explicitly state, “Declar‐
ing from the beginning of a thing the end of a thing’ — if it is so
(that you assert that this verse intends to point out that heaven
and earth were created first), you should be astonished at your‐
self, because as a matter of fact the waters were created before
heaven and earth, for, lo, it is written, (v. 2) “The Spirit of God
was hovering on the face of the waters,” and Scripture had not
yet disclosed when the creation of the waters took place — con‐
sequently you must learn from this that the creation of the wa‐
ters  preceded  that  of  the  earth.  And  a  further  proof  that  the
heavens and earth were not the first thing created is that the
heavens were created from fire (אש) and water (מים), from which
it follows that fire and water were in existence before the heav‐
ens.  Therefore  you  must  admit  that  the  text  teaches  nothing
about the earlier or later sequence of the acts of Creation.
1:1 GOD [AS JUDGE] CREATED — It does not state 'ברא ה “The
Lord (the Merciful One) created, because at first God intended
to create it (the world) to be placed under the attribute (rule) of
strict  justice,  but He realised that the world could not thus en‐
dure and therefore gave precedence to Divine Mercy allying it
with Divine Justice. It is to this that what is written in (Genesis
2:4) alludes — “In the day that the Lord God made earth and
heaven”.
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2 And the earth was without form and void; and
darkness was on the face of the deep. And a wind
from God moved over the surface of the waters.

ניֵ֣ב ְׁ עַל־פ� ךְׁ  ֶ חֹ֖ש� וְׁ הו�  וָבֹ֔  ֙ תֹה֙ו� תָה֥  הָיְׁ הָאָרֶ֗ץ   וְׁ

יִם׃ ָֽ ניֵ֥ הַמ� ְׁ רַחֶ֖פֶת עַל־פ� ים מְׁ רו֣�חַ אֱלהִֹ֔ הוֹ֑ם וְׁ תְׁ

3 And God said, Let there be light: and there was
light.

הִי־אֽוֹר׃ג יְׁ הִי֣ אוֹ֑ר וַֽ  וַי�אֹ֥מֶר אֱלהִֹ֖ים יְׁ

4 And God saw the light,  that it  was good: and
God divided the light from the darkness.

ל֣ד ד�ֵ וַי�ַבְׁ י־טוֹ֑ב  כ�ִ אֶת־הָא֖וֹר  אֱלהִֹי֛ם  א   וַי�ַרְׁ֧

׃ ךְׁ ֶ ש� י֥ן הָא֖וֹר ו�בֵי֥ן הַחֹֽ ֵ ים ב� אֱלהִֹ֔

5 And God called the light Day, and the darkness
He  called  Night.  And  there  was  evening  and
there was morning, one day.

לָהה יְׁ ךְׁ קָרָ֣א לָ֑ ֶ לַחֹ֖ש� רָא֨ אֱלהִֹי֤ם ׀ לָאוֹר֙ י֔וֹם וְׁ קְׁ  וַי�ִ

ד׃ הִי־בקֶֹ֖ר יוֹ֥ם אֶחָֽ יְׁ הִי־עֶרֶ֥ב וַֽ יְׁ וַֽ

6 And God said, Let there be a firmament in the
midst of the waters, and let it divide water from
water.

וִיהִי֣ו יִ֑ם  ָ הַמ� תוֹ֣ךְׁ  ב�ְׁ רָקִי֖עַ  הִי֥  יְׁ ים  אֱלהִֹ֔  וַי�אֹ֣מֶר 

יִם׃ י֥ן מַ֖יִם לָמָֽ ֵ יל ב� ֔ ד�ִ מַבְׁ

R A S H I

1:2 DESOLATE AND VOID — The word תהו  signifies astonish‐
ment and amazement, for a person would have been astonished
and amazed at its emptiness.
1:2 .is estordison in old French תהו
1:2 VOID — The word signifies emptiness and empty space.
1:2 ON THE FACE OF THE DEEP — i. e. the waters which were
upon the earth.
1:2 AND THE SPIRIT OF GOD WAS HOVERING — The throne
of Divine Glory was standing in space, hovering over the face of
the waters by the breath of the mouth of the Holy One, blessed
be He, and by His command, even as a dove hovers over its nest.
In old French acoveter.
1:4 AND  GOD  SAW  THE  LIGHT  THAT  IT  WAS  GOOD,  AND
GOD CAUSED A DIVISION — Here, also, we must depend upon
the statement of the Agada: He saw that the wicked were un‐
worthy of using it (the light); He, therefore, set it apart (ויבדל),
reserving it for the righteous in the world to come (Chagigah
12a).  But according to the plain sense explain it  thus: He saw
that it was good, and that it was not seemly that light and dark‐
ness should function together in a confused manner. He there‐
fore limited this one’s sphere of activity to the daytime, and this
one’s  sphere  of  activity  to  the  nighttime  (see  Genesis  Rabbah
3:6).

1:5 THE FIRST DAY (literally, one day) — According to the regu‐
lar mode of expression used in this chapter it should be written
here “first day”, just as it is written with regard to the other days
“the second”, “the third”, “the fourth”. Why, then, does it write
one”? Because the Holy One, blessed be He, was then the“ אחד
Only One (Sole Being) in His Universe, since the angels were not
created until the second day. Thus it is explained in Genesis Rab‐
bah (Genesis Rabbah 3:8).
1:6 BE THERE AN EXPANSE — Let the expansion become fixed;
for  although  the  heavens  were  created  on  the  first  day,  they
were still in a fluid form, and they became solidified only on the
second day at the dread command (literally, rebuke) of the Holy
One, blessed be He, when he said “Let the firmament be stable”
(Genesis Rabbah 4:2). It is to this that allusion is made in what is
written in (Job 26:11): “The pillars of heaven were trembling” (i.
e. they were unstable) — this was during the whole of the first
day — and on the second (Job 26:11): “they were astonished at
His rebuke”, like a man who stands immovable, amazed at the
rebuke of one who terrifies him.
1:6 IN THE MIDST OF THE WATERS — In the exact centre of
the waters; because there is the same distance between the up‐
per  waters  and  the  firmament  as  there  is  between  the  firma‐
ment and the waters that are upon the earth. Thus you may in‐
fer that they (the upper waters) are suspended in space by the
command of the King (Genesis Rabbah 4:3).
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7 And God made the firmament, and divided the
waters  which  were  under  the  firmament  from
the  waters  which  were  above  the  firmament:
and it was so.

֙ז יִ֙ם ַ הַמ� י֤ן  ֵ ב� ל֗  ד�ֵ וַי�ַבְׁ  ֒ אֶת־הָרָקִי֒עַ אֱלהִֹים֮   וַי�ַעַ֣שׂ 

מֵעַל֣ ֖ר  ֶ אֲש� יִם  ַ֔ הַמ� ו�בֵי֣ן  יעַ  לָרָקִ֔ חַ֣ת  ַ מִת�  ֙ ר ֶ אֲש�

ן׃ הִי־כֵֽ יְׁ לָרָקִי֑עַ וַֽ

8 And  God  called  the  firmament  Heaven.  And
there  was  evening  and  there  was  morning,  a
second day.

הִי־ח יְׁ הִי־עֶרֶ֥ב וַֽ יְׁ מָיִ֑ם וַֽ ָ רָקִי֖עַ ש� רָא֧ אֱלהִֹי֛ם לָֽ קְׁ  וַי�ִ

י׃ נִֽ ֵ בקֶֹ֖ר יוֹ֥ם ש�

9 And God said, Let the waters under the heaven
be gathered together to one place, and let the dry
land appear: and it was so.

֙ט מַיִ֙ם ָ � הַש� חַ֤ת  ַ מִת� יִ֜ם  ַ הַמ� וו֨�  יִק�ָ אֱלהִֹי֗ם   וַי�אֹ֣מֶר 

ן׃ הִי־כֵֽ יְׁ ה֑ וַֽ ָ ש� תֵרָאֶ֖ה הַי�ַב�ָ ד וְׁ אֶל־מָקוֹ֣ם אֶחָ֔

10 And  God  called  the  dry  land  Earth;  and  the
gathering together of the waters He called Seas:
and God saw that it was good.

֖יִםי ַ וֵה֥ הַמ� מִקְׁ רֶץ ו�לְׁ ה֙ אֶ֔ ָ ש� רָא֨ אֱלהִֹי֤ם ׀ לַי�ַב�ָ קְׁ  וַי�ִ

י־טֽוֹב׃ א אֱלהִֹ֖ים כ�ִ י֑ם וַי�ַרְׁ֥ קָרָא֣ ימַ�ִ

11 And God said, Let the earth bring forth grass,
herb yielding seed, and fruit tree yielding fruit
after its  kind, whose seed is  in itself,  upon the
earth: and it was so.

ביא עֵשֶׂ֚ א  ֶ ש֗� ד�ֶ  ֙ הָאָרֶ֙ץ א֤  ֵ ש� דְׁ ַֽ ת� אֱלהִֹי֗ם   וַי�אֹ֣מֶר 

ר֥ ֶ אֲש� מִינ֔וֹ  לְׁ  ֙ רִי ְׁ פ� ה  עשֶֹׂ֤ רִ֞י  ְׁ פ� עֵץ֣  רַע  זֶ֔ רִי֣עַ  מַזְׁ

ן׃ הִי־כֵֽ יְׁ עוֹ־בוֹ֖ עַל־הָאָרֶ֑ץ וַֽ זַרְׁ

R A S H I

1:7 AND GOD MADE THE EXPANSE — He put it in proper con‐
dition in its place: this is the meaning of “making” it. Similarly
(Deuteronomy  21:12) צפרניה  את  ועשתה   “And  she  shall  let  grow
(literally, make) her nails”.
1:7 ABOVE THE EXPANSE — It is not said here על הרקיע “upon
the firmament״,  but מעל  “hanging from above”,  because they
(the waters) were suspended in space (Genesis Rabbah 4:3). Why
is it not stated in reference to the work of the second day “that it
was  good”?  Because  the  work  associated  with  water  was  not
completed until the third day — He only began it on the second
— and anything that is not completed is not in a state of perfec‐
tion and at its best (and so cannot be termed “good”). Therefore
on the third day when He completed the work associated with
water  and  another  work  was  commenced  and  finished,  the
words כי טוב are repeated, once in reference to the completion
of  the  work  of  the  second  day,  and  again  in  reference  to  the
completion of the work of that day (Genesis Rabbah 4:10).
1:8 AND GOD CALLED THE EXPANSE HEAVEN — The word
Carry“ שא מים Heaven, may be regarded as made up of ,”שמים“
water”, or שם מים “There is water”, or אש ומים “Fire and water”.
He mingled fire with water and of them He made the heavens
(Chagigah 12a).
1:9 THE WATERS SHALL BE DRAWN TOGETHER — For they
were then spread over the surface of the whole earth, and He
now  gathered  them  together  into  what  now  constitutes  the
Ocean, which is the largest of all seas (Genesis Rabbah 5:2).

1:10 CALLED HE SEAS — But does it not form one great sea? But
it speaks of seas because the taste of fish which comes up from
the sea at Acco is not the same as the taste of fish which comes
up from the sea at Aspamia (Genesis Rabbah 5:8).
1:11 THE EARTH SHALL SPROUT FORTH SPROUTS, HERB —
mean the same עשב nor does עשב does not mean the same as דשא
as דשא so that it is not a correct expression in Biblical Hebrew to
say תעשיב הארץ, for the species of דשא are all different, each by it‐
self being called this or that עשב, and it would not be linguistic‐
ally correct for a speaker to say this or that דשא, for by דשא  is
meant that which forms the covering of the ground when it is
filled with herbage.
1:11 THE EARTH SHALL SPROUT FORTH [SPROUTS] — Let it
be filled and covered with a garment of different grasses. In old
French דשא   is  called  herbaries;  English  herbage,  meaning  all
species of herbs growing together collectively whilst each root
by itself is called an עשב.
1:11 YIELDING SEED — that its seed should grow within itself,
so that some of it may be sown in another spot.
1:11 FRUIT TREE — that the taste of the tree be exactly the same
as that of the fruit. It did not, however, do this, but (v. 12) “the
earth brought forth a tree yielding fruit” and the tree itself was
not a fruit; therefore when Adam was cursed on account of his
sin, it (the earth) was also visited (because of its sin) and was
cursed also (Genesis Rabbah 5:9).
1:11 WHOSE SEED IS IN ITSELF — This refers to the kernels of
each  kind  of  fruit  from  which  the  tree  grows  when  they  are
planted.
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12 And the earth brought forth grass, herb yield‐
ing  seed  after  its  kind,  and  tree  yielding  fruit,
whose seed was in itself, after its kind: and God
saw that it was good.

הו�יב מִינֵ֔ רִ֤יעַ זֶרַ֙ע֙ לְׁ ב מַזְׁ א עֵשֶׂ֣ ֶ ש� ֠ וֹצֵא֨ הָאָרֶ֜ץ ד�ֶ  וַת�

א וַי�ַרְׁ֥ מִינֵה֑ו�  לְׁ עוֹ־בוֹ֖  זַרְׁ ר֥  ֶ אֲש� רִ֛י  ְׁ ה־פ� שֶׂ עֹֽ עֵץ֧  וְׁ

י־טֽוֹב׃ אֱלהִֹ֖ים כ�ִ

13 And  there  was  evening  and  there  was  morn‐
ing, a third day.

י׃יג ִֽ לִיש� ְׁ הִי־בקֶֹ֖ר יוֹ֥ם ש� יְׁ הִי־עֶרֶ֥ב וַֽ יְׁ  וַֽ

14 And God said, Let there be lights in the firma‐
ment of heaven to divide the day from the night;
and let them be for signs, and for seasons, and
for days, and years:

יִםיד מַ֔ ָ � הַש� קִי֣עַ  רְׁ ב�ִ  ֙ ארֹתֹ מְׁ הִי֤  יְׁ אֱלהִֹי֗ם   וַי�אֹ֣מֶר 

֙ אתֹֹת לְׁ הָיו֤�  וְׁ לָה  יְׁ ָ֑ הַל� ו�בֵי֣ן  הַי�וֹ֖ם  י֥ן  ֵ ב� יל  ֕ ד�ִ הַבְׁ לְׁ

נִֽים׃ ָ ש� יָמִ֖ים וְׁ ים ו�לְׁ מוֹ֣עֲדִ֔ ו�לְׁ

15 and let them be for lights in the firmament of
heaven to give light upon the earth: and it was
so.

עַל־טו הָאִ֖יר  לְׁ יִם  מַ֔ ָ � הַש� קִי֣עַ  רְׁ ב�ִ  ֙ אוֹרתֹ לִמְׁ הָיו֤�   וְׁ

ן׃ הִי־כֵֽ יְׁ הָאָרֶ֑ץ וַֽ

16 And God made the two great lights; the greater
light to rule the day, and the lesser light to rule
the night: and the stars also.

ים אֶת־טז דלִֹ֑ ת הַג�ְׁ ארֹֹ֖ ניֵ֥ הַמ�ְׁ ְׁ ים אֶת־ש�  וַי�ַעַ֣שׂ אֱלהִֹ֔

אוֹ֤ר ָ אֶת־הַמ� וְׁ וֹם  הַי�֔ לֶ֣ת  ֶ ש� מֶמְׁ לְׁ  ֙ דלֹ הַג�ָ אוֹ֤ר  ָ הַמ�

ים׃ וֹכָבִֽ אֵ֖ת הַכ� לָה וְׁ יְׁ ַ֔ לֶ֣ת הַל� ֶ ש� מֶמְׁ טןֹ֙ לְׁ הַק�ָ

R A S H I

1:12 AND THE EARTH BROUGHT FORTH etc. — Although the
expression למינהו according to its kind, was not used when the
various kinds of herbage were bidden to come forth, they heard
that the trees were so commanded and they applied to them‐
selves the argument à fortiore (ק"ו), as it is explained in an Ag‐
gadic passage in (Chullin 60a).
1:14 BE THERE LUMINARIES — They had been created on the
first day, but on the fourth He commanded them to be suspen‐
ded  in  the  firmament  (Chagigah  12a).  Indeed,  all  the  produc‐
tions of heaven and earth were created on the first day, but each
of them was put in its place on that day when it was so com‐
manded. In reference to this it is written את השמים (v. 1) In the
beginning God created that which was את with the heavens etc.,
in order to include all the productions of heaven, ואת הארץ to in‐
clude all its (the earth’s) productions (Genesis Rabbah 12:4).
1:14 מארת יהי   The word is written without the ו  after the א  (so
that  it  may  be  read ,מארת   cursed),  because  it  is  a  cursed  day
when children are liable to suffer from croup. In reference to
this we read (in Taanit 27b): On the fourth day of the week they
used to fast to avert croup from the children (Yerushalmi Taanit
4:3).
1:14 TO  CAUSE  A  DIVISION  BETWEEN  THE  DAY  AND  THE
NIGHT — This took place after the primeval (divine) light was
conserved for the righteous; but during the first seven [another
reading is “three”] days of Creation the primeval light and dark‐
ness functioned together both by day and by night.

1:14 AND THEY SHALL BE FOR SIGNS — When the heavenly
luminaries are eclipsed it is a sign of ill-omen for the world, as it
is  written,  (Jeremiah  10:2)  “Be  not  dismayed  at  the  signs  of
heaven” — when you carry out the will of the Holy One, blessed
be He, you need apprehend no calamity (Sukkah 29a).
1:14 AND FOR SEASONS (FESTIVALS) — This is written with a
view to the future when Israel would receive command regard‐
ing the festivals which would be calculated from the time of the
lunar conjunction (Genesis Rabbah 6:1).
1:14 AND  FOR  DAYS —  The  sun  functions  half  a  day  and  the
moon the other half — together a full day.
1:14 AND FOR YEARS — At the end of three hundred and sixty
five  days  [another  version:  365¼]  they  complete  their  course
through the twelve signs of the Zodiac that attend them, and
that is one year [another version: and this makes 365¼ days];
they then begin to revolve a second time in a circle similar to
their first cycle.
1:15 AND LET THEM BE FOR LIGHTS — They shall serve also
this purpose, namely, to give light to the world.
1:16 THE GREAT LUMINARIES — They were created of equal
size,  but  that  of  the  moon  was  diminished  because  she  com‐
plained and said, “It is impossible for two kings to make use of
one crown” (Chullin 60b).
1:16 AND THE STARS — Because He diminished the moon, He
increased its attendant hosts to mollify it (Genesis Rabbah 6:4).
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17 And God set them in the firmament of heaven
to give light upon the earth,

הָאִ֖יריז לְׁ מָיִ֑ם  ָ � הַש� קִי֣עַ  רְׁ ב�ִ אֱלהִֹ֖ים  אתָֹם֛  ן֥  ֵ ת�  וַי�ִ

רֶץ׃ עַל־הָאָֽ

18 and  to  rule  over  the  day  and  over  the  night,
and to divide the light from the darkness:  and
God saw that it was good.

הָא֖וֹריח י֥ן  ֵ ב� יל  ֔ ד�ִ הַבְׁ לְׁ ו�ֽ לָה  יְׁ ַ֔ ו�בַל� י�וֹ֣ם  ַ ב�  ֙ ֹל ש� לִמְׁ  וְׁ

י־טֽוֹב׃ א אֱלהִֹ֖ים כ�ִ ךְׁ וַי�ַרְׁ֥ ֶ ו�בֵי֣ן הַחֹש֑�

19 And  there  was  evening  and  there  was  morn‐
ing, a fourth day.

י׃יט בִיעִֽ הִי־בקֶֹ֖ר יוֹ֥ם רְׁ יְׁ הִי־עֶרֶ֥ב וַֽ יְׁ  וַֽ

20 And  God  said,  Let  the  waters  swarm  abund‐
antly with moving creatures that have life, and
let birds fly above the earth in the open firma‐
ment of heaven.

ה֑כ ֖רֶץ נֶפֶ֣ש� חַי�ָ ֶ יִם ש� ַ֔ צו֣� הַמ� רְׁ ְׁ ים יִש�  וַי�אֹ֣מֶר אֱלהִֹ֔

יִם׃ מָֽ ָ � קִי֥עַ הַש� ניֵ֖ רְׁ ְׁ רֶץ עַל־פ� עוֹפֵף֣ עַל־הָאָ֔ עוֹף֙ יְׁ וְׁ

21 And  God  created  the  great  crocodiles,  and
every living creature that moves, which the wa‐
ters brought forth abundantly, after their kind,
and  every  winged  bird  after  its  kind:  and  God
saw that it was good.

אֵת֣כא וְׁ ים  דלִֹ֑ הַג�ְׁ ינִם֖  נ�ִ ַ אֶת־הַת� ים  אֱלהִֹ֔ רָא֣  בְׁ  וַי�ִ

יִ֜ם ַ צו֨� הַמ� רְׁ ָ ר֩ ש� ֶ ת אֲש� שֶׂ רמֶֹ֡ ה֣ ׀ הָֽ חַי�ָ ל־נֶפֶ֣ש� הַֽ ׇ כ�

א וַי�ַרְׁ֥ הו�  מִינֵ֔ לְׁ  ֙ נָף כ�ָ ל־עוֹ֤ף  ׇ כ� אֵת֨  וְׁ ינֵהֶם֗  מִֽ לְׁ

י־טֽוֹב׃ אֱלהִֹ֖ים כ�ִ

22 And God blessed them, saying, Be fruitful, and
multiply, and fill the waters in the seas, and let
birds multiply in the earth.

או֤�כב בו֗� ו�מִלְׁ רו֣� ו�רְׁ ְׁ בָרֶ֧ךְׁ אתָֹם֛ אֱלהִֹ֖ים לֵאמרֹ֑ פ�  וַיְׁ

רֶץ׃ אָֽ הָעוֹ֖ף יִרֶ֥ב ב�ָ ים וְׁ ִ֔ י�מַ� ַ יִ֙ם֙ ב� ַ אֶת־הַמ�

23 And there was evening and there was morn‐
ing, a fifth day.

י׃כג ִֽ הִי־בקֶֹ֖ר יוֹ֥ם חֲמִיש� יְׁ הִי־עֶרֶ֥ב וַֽ יְׁ  וַֽ

R A S H I

1:20 LIVING CREATURES — Creatures that shall have vitality.
1:20 Every living creature that does not rise much above the שרץ
ground is called שרץ, e. g., of winged creatures — flies; of abom‐
inable creatures — ants, beetles and worms; of larger creatures
— the mole, snail and others of the same kind, and all fishes.
1:21 THE HUGE CREATURES — the large fishes that are in the
sea;  and according to the statement of the Agada (Bava Batra
74b) it means here the Leviathan and its consort which He cre‐
ated male and female. He, however, killed the female and pre‐
served it in salt for the benefit of the righteous in the time to
come, for had they been permitted to be fruitful and to multiply
the world could not have endured because of them.

1:21 .that have vitality — נפש חיה
1:22 AND  HE  BLESSED  THEM —  Because  people  decreased
their  number,  hunting  them  and  eating  them,  they  needed  a
blessing (Genesis Rabbah 11:2); it is true that beasts also were in
need of a blessing, but on account of the serpent that was to be
cursed  in  the  future,  He  did  not  bless  them,  in  order  that  it
might not be included in the blessing.
1:22 BE FRUITFUL — פרו is of the same root as פרי, and means
bring forth fruit.
1:22 AND  MULTIPLY —  Had  He  said  “Be  fruitful”  only,  one
creature might have brought forth a single one, and no more,
therefore  He  added ורבו   “and  multiply”,  implying  that  one
should bring forth many.
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24 And God said, Let the earth bring forth living
creatures  after  their  kind,  cattle,  and  creeping
things, and beasts of the earth after their kind:
and it was so.

֙כד ה חַי�ָ נֶפֶ֤ש�  הָאָרֶ֜ץ  וֹצֵא֨  ת� אֱלהִֹי֗ם   וַי�אֹ֣מֶר 

הִי־ יְׁ מִינָה֑� וַֽ תוֹ־אֶ֖רֶץ לְׁ יְׁ חַֽ הֵמָה֥ וָרֶמֶ֛שׂ וְׁ ה� ב�ְׁ מִינָ֔ לְׁ

ן׃ כֵֽ

25 And  God  made  the  beasts  of  the  earth  after
their  kind,  and  cattle  after  their  kind,  and
everything  that  creeps  on  the  earth  after  its
kind: and God saw that it was good.

אֶת־כה מִינָה֗� וְׁ  וַי�ַעַ֣שׂ אֱלהִֹים֩ אֶת־חַי�ַת֨ הָאָרֶ֜ץ לְׁ

אֲדָמָ֖ה הָֽ ל־רֶמֶ֥שׂ  ׇ כ� אֵת֛  וְׁ ה�  מִינָ֔ לְׁ  ֙ הֵמָה הַב�ְׁ

י־טֽוֹב׃ א אֱלהִֹ֖ים כ�ִ מִינֵה֑ו� וַי�ַרְׁ֥ לְׁ

26 And  God  said,  Let  Us  make  Mankind  in  Our
image,  after  Our  likeness:  and  let  them  have
dominion over the fish of the sea, and over the
birds of the air, and over the cattle, and over all
the  earth,  and  over  every  creeping  thing  that
creeps on the earth.

מו�תֵנ֑ו�כו דְׁ מֵ֖נו� כ�ִ צַלְׁ ה֥ אָדָם֛ ב�ְׁ ים נַֽעֲשֶׂ  וַי�אֹ֣מֶר אֱלהִֹ֔

֙ הֵמָה ו�בַב�ְׁ מַיִ֗ם  ָ � הַש� עוֹ֣ף  ו�בְׁ ם֜  הַי�ָ גַת֨  בִדְׁ  ֩ ו� ד� יִרְׁ וְׁ

רֶץ׃ רמֵֹשׂ֥ עַל־הָאָֽ מֶשׂ הָֽ כׇל־הָרֶ֖ רֶץ ו�בְׁ כׇל־הָאָ֔ ו�בְׁ

R A S H I

1:24 THE EARTH SHALL BRING FORTH — That is what I have
explained (v. 14) that all things were created on the first day, and
it was only necessary to bring them forth from the ground.
1:24 .that have vitality — נפש חיה
1:24 It means creeping swarms that creep low upon the — ורמש
ground; they appear as though they are dragged along, for how
they move is not discernible. What we call רמש and שרץ in our
(Hebrew) language, they call in old French mouvoir; English to
move.
1:25 AND HE MADE — He formed them with their full volition
and in their full stature (Chullin 60a).
1:26 WE WILL MAKE MAN — The meekness of the Holy One,
blessed be He, they (the Rabbis) learned from here: because the
man is in the likeness of the angels and they might envy him,
therefore  He  took  counsel  with  them  (Midrash  Tanchuma,
Shemot 18 and see Genesis Rabbah 8). And when He judges the
kings  He  likewise  consults  His  heavenly  council,  for  thus  we
find in the case of Ahab to whom Micha said, (1 Kings 22:19) “I
saw the Lord sitting on His throne, and all the host of heaven
standing by Him on His right hand and on His left.” Has God,
then, a right hand and a left hand? But it means that some stood
on the right side to plead in favour of the accused and others
stood on the left side to accuse; and similarly we read (Daniel
4:14), “the matter is by the decree of the watchers, and the sen‐
tence by the word of the holy ones”, — here, also, He consulted

His heavenly council and asked permission of them, saying to
them:  “There  are  in  the  heavens  beings  after  My  likeness;  if
there will not be on earth also beings after My likeness, there
will be envy among the beings that I have created” (Sanhedrin
38b).
1:26 WE WILL MAKE MAN — Although they did not assist Him
in forming him (the man) and although this use of the plural
may give the heretics an occasion to rebel (i. e. to argue in fa‐
vour of their own views), yet the verse does not refrain from
teaching proper conduct and the virtue of humbleness, namely,
that the greater should consult, and take permission from the
smaller; for had it been written, “I shall make man”, we could
not, then, have learned that He spoke to His judicial council but
to Himself. And as a refutation of the heretics it is written im‐
mediately after this verse “And God created the man”, and it is
not written “and they created” (Genesis Rabbah 8:9)
1:26 IN OUR IMAGE — in our type.
1:26 AFTER OUR LIKENESS — with the power to comprehend
and to discern.
1:26 AND THEY SHALL HAVE DOMINION OVER THE FISH …
[AND  OVER  THE  BEASTS]  —  The  expression וירדו   may  imply
dominion as well as descending — if he is worthy he dominates
over the beasts and cattle, if he is not worthy he will sink lower
than them, and the beast will  rule over him (Genesis Rabbah
8:12).
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27 So God created Mankind in His own image, in
the image of God He created him; male and fe‐
male He created them.

צֶלֶ֥םכז ב�ְׁ מ֔וֹ  צַלְׁ ב�ְׁ  ֙ אָדָם אֶת־הָֽ ׀  אֱלהִֹי֤ם  רָא֨  בְׁ  וַי�ִ

ם׃ רָא֥ אתָֹֽ קֵבָה֖ ב�ָ רָא֣ אתֹוֹ֑ זָכָר֥ ו�נְׁ אֱלהִֹ֖ים ב�ָ

28 And God blessed them, and God said to them,
Be  fruitful,  and  multiply,  replenish  the  earth,
and subdue it: and have dominion over the fish
of the sea, and over the birds of the air, and over
every living thing that moves on the earth.

אֱלהִֹי֗םכח לָהֶם֜  וַי�אֹ֨מֶר   ֒ אֱלהִֹים אתָֹם֮  בָרֶ֣ךְׁ   וַיְׁ

ד֞ו� ו�רְׁ הָ֑  ֻ ש� כִבְׁ וְׁ אֶת־הָאָ֖רֶץ  או֥�  ו�מִלְׁ בו֛�  ו�רְׁ רו֥�  ְׁ פ�

ה֖ כׇל־חַי�ָ ו�בְׁ יִם  מַ֔ ָ � הַש� עוֹ֣ף  ו�בְׁ  ֙ הַי�ָם גַת֤  דְׁ ב�ִ

רֶץ׃ ת עַל־הָאָֽ רמֶֹשֶׂ֥ הָֽ

29 And God said, Behold I have given you every
herb bearing seed, which is upon the face of all
the earth, and every tree, on which is the fruit
yielding seed; to you it shall be for food.

ל־כט ׇ אֶת־כ� לָכֶם֜  י  נָתַת֨�ִ  ֩ ֵה הִנ� אֱלהִֹי֗ם   וַי�אֹ֣מֶר 

אֶת־ רֶץ וְׁ ניֵ֣ כׇל־הָאָ֔ ְׁ ר֙ עַל־פ� ֶ ב ׀ זֹרֵעַ֣ זֶרַ֗ע אֲש� עֵשֶׂ֣

יֶה֖ הְׁ רִי־עֵץ֖ זֹרֵעַ֣ זָרַ֑ע לָכֶם֥ יִֽ וֹ֥ פְׁ ר־ב� ֶ ל־הָעֵץ֛ אֲש� ׇ כ�

ה׃ לָֽ אׇכְׁ לְׁ

30 And to every beast of the earth, and to every
bird of the air, and to everything that creeps on
the  earth,  wherein  there  is  life,  I  have  given
every green herb for food: and it was so.

כֹל֣ ׀ל מַיִ֜ם ו�לְׁ ָ � כׇל־עוֹ֨ף הַש� רֶץ ו�לְׁ אָ֠ כׇל־חַי�ַת֣ הָ֠ לְׁ  ו�ֽ

ל־ ׇ ה אֶת־כ� ֙ נֶפֶ֣ש� חַי�ָ֔ וֹ ר־ב� ֶ רוֹמֵשׂ֣ עַל־הָאָרֶ֗ץ אֲש�

ן׃ הִי־כֵֽ יְׁ ה וַֽ לָ֑ אׇכְׁ ב לְׁ יֶרֶ֥ק עֵשֶׂ֖

31 And  God  saw  everything  that  He  had  made,
and,  behold,  it  was  very  good.  And  there  was
evening and there was morning, the sixth day.

הִנ�ֵה־ט֖וֹבלא ה וְׁ ר֣ עָשָׂ֔ ֶ ל־אֲש� ׇ א אֱלהִֹים֙ אֶת־כ�  וַי�ַרְׁ֤

י׃ ִֽ � ש� ִ � הִי־בקֶֹ֖ר יוֹ֥ם הַש� יְׁ הִי־עֶרֶ֥ב וַֽ יְׁ אדֹ֑ וַֽ מְׁ

R A S H I

1:27 SO GOD CREATED THE MAN IN HIS IMAGE —in the type
that was specially made for him, for everything else was created
by a creative fiat, whilst he was brought into existence by a cre‐
ative  act  (literally,  by  hand),  as  it  is  said  (Psalms  139:5)  “And
Thou hast laid thy hand upon me.” He was made by a seal as a
coin that is made by a die that is called in old French coin. It is
similarly said, (Job 38:14) “it is changed as clay under the seal”
(Sanhedrin 38a).
1:27 IN THE IMAGE OF GOD CREATED HE HIM — It explains
to you that the form prepared for him was the form of the im‐
age of his Creator.
1:27 MALE AND FEMALE CREATED HE THEM — And further
on (Genesis 2:21) it is said: “and He took one of his ribs etc.” (The
two  passages  appear  to  be  contradictory.)  But  according  to  a
Midrashic explanation, He created him at first with two faces,
and afterwards He divided him. But the real sense of the verse
is: here it tells you that both of them were created on the sixth
day, but it does not explain to you how their creation took place;
this it explains to you in another place (Genesis Rabbah 8:1 and
see Eruvin 18a) .
1:28 AND SUBDUE IT — The word lacks a ו after the ש so that it
may  be  read  as  meaning:  and  subdue  her  (i.  e.  the  woman),
thereby teaching you that the male controls the female in order

that she may not become a gad-about; teaching you also that to
the man, whose nature is to master, was given the Divine com‐
mand to have issue, and not to the woman (Yevamot 65b).
1:29 AND  TO  EVERY  BEAST  OF  THE  EARTH —  Scripture
places cattle  and beasts  on a level  with them (human beings:
that is, it places all alike in the same category) with regard to
food, and did not permit Adam to kill any creature and eat its
flesh, but all alike were to eat herbs. But when the era of the
“Sons of Noah” began He permitted them to eat meat, for it is
said, (Genesis 9:3) “every moving thing that lives should be for
food for yourselves … “even as the herb” that I permitted to the
first man, so do “I give to you everything” (Sanhedrin 59b).
1:31 THE  SIXTH  DAY —  The  letter ,ה   the  numerical  value  of
which is 5, is added to the word ששי when the work of Creation
was complete, to imply that He made a stipulation with them
that it  endures only upon condition that Israel  should accept
the five books of the Torah (Shabbat 88a). Another interpreta‐
tion of הששי  יום   THE SIXTH DAY — The whole Creation (the
Universe) stood in a state of suspense (moral imperfection) un‐
til  the  sixth  day  —  that  is,  the  sixth  day  of  Sivan  which  was
destined to be the day when the Torah would be given to Israel
(Avodah Zara 3a).
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1 Thus the heavens and the earth were finished,
and all their host.

ם׃א בָאָֽ כׇל־צְׁ הָאָ֖רֶץ וְׁ מַיִ֥ם וְׁ ָ � ֛ו� הַש� כֻל�  וַיְׁ

2 And  by  the  seventh  day  God  ended  His  work
which He had done; and He rested on the sev‐
enth day from all His work which He had done.

ר֣ב ֶ אֲש� וֹ֖  ת� לַאכְׁ י מְׁ בִיעִ֔ ְׁ � הַש� י�וֹ֣ם  ַ ב� אֱלהִֹים֙  כַל֤   וַיְׁ

וֹ֖ ת� לַאכְׁ ל־מְׁ ׇ מִכ� י  בִיעִ֔ ְׁ � הַש� י�וֹ֣ם  ַ ב�  ֙ תֹ ב� ְׁ ש� וַי�ִ ה֑  עָשָׂ

ה׃ ר֥ עָשָֽׂ ֶ אֲש�

3 And  God  blessed  the  seventh  day,  and  sancti‐
fied it: because in it He rested from all his work
which God had created and performed.

ש� אתֹוֹ֑ג ֖ קַד�ֵ י וַיְׁ בִיעִ֔ ְׁ � בָרֶ֤ךְׁ אֱלהִֹים֙ אֶת־יוֹ֣ם הַש�  וַיְׁ

רָא֥ אֱלהִֹ֖ים ר־ב�ָ ֶ וֹ אֲש� ת�֔ לַאכְׁ ל־מְׁ ׇ בַת֙ מִכ� ָ י֣ בוֹ֤ ש� כ�ִ

וֹת׃ לַעֲשֽׂ

שני S E C O N D  A L I YA H

Hashem (God) forms adam (man) from the dust of the earth, breathes into him the breath of life, and places
him in the Garden of Eden to work it and guard it, permitting him all its fruit save that of the tree of
knowledge of good and evil, on pain of death. Recognizing that man should not be alone, Hashem brings the
animals before him so that he names each one, reflecting his unique role and dominion within
creation. A I  S U M M A RY

4 These are the generations of the heaven and of
the  earth  when  they  were  created,  in  the  day
that the Lord God made the earth and the heav‐
ens.

יוֹ֗םד אָם֑ ב�ְׁ רְׁ הִב�ָֽ הָאָ֖רֶץ ב�ְׁ מַיִ֛ם וְׁ ָ � דוֹ֧ת הַש� ֶה תוֹלְׁ  אֵל֣�

יִם׃ מָֽ ָ ש� הוָֹה֥ אֱלהִֹ֖ים אֶרֶ֥ץ וְׁ עֲשוֹׂ֛ת יְׁ

R A S H I

2:2 AND ON THE SEVENTH DAY GOD FINISHED — R. Simeon
says:  A  human  being  (literally,  flesh  and  blood)  who  cannot
know exactly his  times and moments (who cannot accurately
determine the point of  time that marks the division between
one period and that which follows it) must needs add from the
week-day and observe it as the holy day (the Sabbath), but the
Holy One, blessed be He, who knows His times and moments,
began it (the seventh day) to a very hair’s breadth (with extreme
exactness)  and  it  therefore  appeared  as  though  He  had  com‐
pleted His work on that very day (Genesis Rabbah 10:9). Another
explanation: What did the world lack? Rest! Sabbath came —
Rest came; and the work was thus finished and completed (Gen‐
esis Rabbah 10:9)!
2:3 AND GOD BLESSED … AND HE SANCTIFIED ויקדש … ויברך
— He blessed it through the Manna, that on all other days of the
week there should fall for them (the Israelites) an Omer for each
person,  whereas  on  the  sixth  day  there  should  fall  twice  as
much  of  that  bread.  So,  too,  He  sanctified  it  through  the
Manna,  that  it  should  not  fall  at  all  on  the  Sabbath  (Genesis
Rabbah 11:2). This verse is written here with reference to what
would happen in the future.

2:3 WHICH GOD IN CREATING HAD MADE — The work which
should  have  been  done  on  the  Sabbath  He  did  in  the  double
work which He executed on the sixth day, as it is explained in
Genesis Rabbah 11:9.
2:4 THESE [ARE THE GENERATIONS] — “These” means those
that are mentioned above.
ה‘ 2:4 עשות  ביום  בהבראם  והארץ  השמים  תולדות   THESE  ARE  THE
PRODUCTIONS OF THE HEAVEN AND OF THE EARTH WHEN
THEY WERE CREATED, IN THE DAY THE LORD GOD MADE
EARTH AND HEAVEN — The verse teaches you that all of them
(the productions of heaven and earth) were created on the first
day when God made earth and heaven. Another explanation of
the word בהבראם: It may be divided as בה' בראם He created them
with the letter ‘ה, as it is said, (Isaiah 26:4) עולמים צור  ה'  ביה  כי 
“For in Jah, the Lord, is the rock of worlds”, which may be ex‐
plained to mean (taking צור in sense of Former, Creator) “for by
means of ב  these two letters ה י   of the Divine Name (יהוה) God
formed the two worlds” (Menachot 29b), and this verse teaches
that this world was created by means of the ‘ה  — a suggestion
that all created beings must descend to the nether world “to be‐
hold  the  pit”  —  the  world  being  like  this  letter ה‘   ,  which  is
closed on all sides but open at the bottom, thus giving a way by
which they must descend.
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5 And no plant of the field was yet in the earth,
and no herb of the field had yet grown: for the
Lord  God  had  not  caused  it  to  rain  upon  the
earth,  and  there  was  not  a  man  to  till  the
ground.

כׇל־ה וְׁ רֶץ  בָאָ֔ יֶה֣  הְׁ יִֽ טֶרֶ֚ם  דֶה֗  ָ הַשׂ� י֣חַ  ׀ שִׂ כֹל֣   וְׁ

הוָֹה֤ טִי֜ר יְׁ י֩ לאֹ֨ הִמְׁ מָח֑ כ�ִ ה טֶרֶ֣ם יִצְׁ דֶ֖ ָ ב הַשׂ� עֵשֶׂ֥

אֶת־ עֲבדֹ֖  לַֽ יִן  אַ֔ אָדָם֣  וְׁ רֶץ  עַל־הָאָ֔  ֙ אֱלהִֹים

ה׃ אֲדָמָֽ הָֽ

6 But there went up a mist from the earth, and
watered the whole face of the ground.

ניֵ֥ו ְׁ ל־פ� ׇ ת־כ� אֶֽ קָה֖  ְׁ הִש� וְׁ מִן־הָאָרֶ֑ץ  עֲלֶ֣ה  יַֽ אֵ֖ד   וְׁ

ה׃ אֲדָמָֽ הָֽ

7 And the Lord God formed man of the dust of
the  ground,  and  breathed  into  his  nostrils  the
breath of life; and man became a living soul.

מִן־ז  ֙ עָפָר אָדָם֗  אֶת־הָֽ אֱלהִֹי֜ם  הוָֹה֨  יְׁ  ֩ י֩צֶר  וַי�ִ

ם אָדָ֖ הִי֥ הָֽ י֑ם וַיְׁ מַת֣ חַי�ִ ְׁ י֖ו נִש� ָ אַפ� ח֥ ב�ְׁ ַ פ� ה וַי�ִ הָאֲ֣דָמָ֔

ה׃ נֶפֶ֥ש� חַי�ָֽ לְׁ

R A S H I

2:5 WAS NOT YET IN THE EARTH — Wherever טרם occurs in
the Scriptures it means “not yet” and does not mean “before”. It
cannot  be  made  into  a  verbal  form,  saying הטרים   as  one  says
הקדים  (verbal form of קדם) and this passage proves that this is
the meaning and not "before" as well as another (Exodus 9:30),
תראון טרם  כי   “that ye do not yet fear the Lord”. Therefore you
must explain this verse also thus: “No plant of the field was yet
in the earth” at the time when the creation of the world was
completed on the sixth day before man was created, and וכל עשב
יצמח טרם  השדה   means “and every herb of the field had not yet
grown”. But as regards the third day of creation about which it
is written “The earth brought forth etc.” this does not signify
that they came forth above the ground but that they remained
at the opening of the ground (i. e. just below the surface) until
the sixth day (Chullin 60a).
2:5 BECAUSE  GOD  HAD  NOT  CAUSED  IT  TO  RAIN —  And
what is the reason that God had not caused it to rain? כי אדם אין
BECAUSE THERE WAS NO MAN TO TILL THE לעבוד את האדמה
GROUND,  and  there  was,  therefore,  no  one  to  recognize  the
utility of rain. When Adam came (was created), however, and
he realised that it was necessary for the world, he prayed for it
and it fell, so that trees and verdure sprang forth.
2:5 THE LORD GOD — The Lord (יהוה)  is  His  Name, whereas
signifies that He is Ruler and Judge over all. This, too, is אלהים
its meaning, according to the plain sense, wherever it occurs:
The Lord who is God (Ruler and Judge).
2:6 AND A MIST WENT UP — This has reference to the creation
of Adam: viz., He caused the deep to rise and filled the clouds
with water to moisten the dust, and man was created. It is like a
kneader  of  bread  who  first  pours  in  water  and  afterwards
kneads the dough — similarly here: He first watered the ground
and afterwards He formed man (Genesis Rabbah 14:1).

2:7 AND GOD FORMED — Here the letter yod is written twice to
intimate that there were two formations — a formation of man
for this world, and a formation of man for resurrection; in the
case of animals, however, which will not stand after death for
judgment before God the word referring to their formation—
‐is not written with two yods (Midrash Tan (Genesis 2:19)— ויצר
chuma, Tazria 1).
2:7 DUST  OF  THE  EARTH —  He  gathered  his  dust  (i.  e.  that
from which he was made) from the entire earth — from its four
corners — in order that wherever he might die, it should receive
him  for  burial  (Midrash  Tanchuma,  Pekudei  3).  Another  ex‐
planation: He took his dust from that spot on which the Holy
Temple  with  the  altar  of  atonement  was  in  later  times  to  be
built of which it is said, (Exodus 20:24) “An altar of earth thou
shalt make for Me” saying, “Would that this sacred earth may
be an expiation for him so that he may be able to endure” (Gen‐
esis Rabbah 14:8).
2:7 AND BREATHED INTO HIS NOSTRILS — He made him of
both, of earthly and of heavenly matter: the body of the earthly,
and the soul of the heavenly. For on the first day were created
heaven and earth, on the second, He created the firmament for
the heavenly beings, on the third He said, “Let the dry land ap‐
pear” — for the earthly beings,  on the fourth He created the
lights for the heavenly beings, on the fifth He said, “Let the wa‐
ters swarm…” — for the earthly beings.  Consequently on the
sixth there had to be created a being composed of both, of heav‐
enly and of earthly matter, for otherwise there would have been
envy (lack of harmony) among the works of Creation, in that
there  would  have  been  devoted  to  one  class  of  them  one  day
more of the Creation than to the others (Genesis Rabbah 12:8).
2:7 A LIVING SOUL — Also cattle and beasts are called נפש חיה
(1:20, 22, 24), but the נפש of man is the most highly developed of
all  of  them,  because  to  him  was  granted  understanding  and
speech.
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8 And the Lord God planted a garden eastward in
῾Eden; and there He put the man whom He had
formed.

םח ָ֔ ם ש� שֶׂ֣ דֶ֑ם וַי�ָ ֶ עֵדֶ֖ן מִק� ן־ב�ְׁ הוָֹה֧ אֱלהִֹי֛ם ג�ַ ע יְׁ ַ֞ ט�  וַי�ִ

ר׃ ר֥ יָצָֽ ֶ ם אֲש� אָדָ֖ אֶת־הָֽ

9 And out of the ground the Lord God made to
grow every tree that is pleasant to the sight, and
good for food; the tree of life also in the midst of
the  garden,  and  the  tree  of  the  knowledge  of
good and evil.

ל־עֵץ֛ט ׇ כ� ה  מִן־הָאֲ֣דָמָ֔  ֙ אֱלהִֹים הוָֹה֤  יְׁ ח  מַ֞  וַי�ַצְׁ
תוֹ֣ךְׁ ים֙ ב�ְׁ חַי�ִ עֵץ֤ הַֽ מַאֲכָל֑ וְׁ טוֹ֣ב לְׁ אֶ֖ה וְׁ מַרְׁ מָד֥ לְׁ נחְֶׁ

ע׃ עַת טוֹ֥ב וָרָֽ ֖ ץ הַד�ַ עֵ֕ ן וְׁ ֔ הַג�ָ

10 And  a  river  went  out  of  ῾Eden  to  water  the
garden;  and  from  thence  it  was  parted,  and
branched into four streams.

֙י ם ָ � ו�מִש� ן֑  אֶת־הַג�ָ קוֹ֖ת  ְׁ הַש� לְׁ דֶן  מֵעֵ֔ יצֵֹא֣   ֙ נָהָר  וְׁ

ים׃ ִֽ עָה֥ רָאש� ב�ָ אַרְׁ הָיָה֖ לְׁ ד וְׁ רֵ֔ ָ יִפ�

11 The name of the first is Pishon: that it is which
compasses the whole land of Ḥavila, where there
is gold;

ל־אֶרֶ֣ץיא ׇ ֹבֵב֗ אֵת֚ כ� וֹ֑ן הו֣�א הַס� יש� ִ אֶחָ֖ד פ� ם֥ הָֽ ֵ  ש�

ב׃ הָֽ ֖ם הַז�ָ ָ ר־ש� ֶ ה אֲש� חֲוִילָ֔ הַֽ

12 and the gold of that land is good: there is bdel‐
lium and the shoham stone.

אֶבֶ֥ןיב וְׁ לַח  דֹ֖ הַב�ְׁ ם֥  ָ ש� הַהִ֖וא טוֹ֑ב  הָאָרֶ֥ץ  הַב֛  זְׁ  ו�ֽ

הַם׃ ֹֽ � הַש�

13 And the name of the second river is Giĥon: it
compasses the whole land of Kush.

ל־יג ׇ ב אֵ֖ת כ� וֹבֵ֔ יחוֹ֑ן הו֣�א הַס� נִי֖ ג�ִ ֵ � ם־הַנ�ָהָר֥ הַש� ֵֽ ש�  וְׁ

׃ ו�ש� אֶרֶ֥ץ כ�ֽ

R A S H I

2:8 EASTWARD — In the east of Eden He planted the garden.
Should you say,  however,  it  is  already written, (1:27)  “and He
created the man etc.”, then I say that I have seen the Baraitha of
R. Eliezer the son of R. José the Galilean, dealing with the thirty
two  rules  of  interpretation  according  to  which  the  Torah
(Agada) can be interpreted, and the following is one of them:
when a general statement of an action is followed by a detailed
account of it, the latter is a particularisation of the former: —
“And He created the man” is a general statement, but it does not
explicitly state whence he was created and what God did unto
him. Now it repeats it and explains these things: “And the Lord
God formed man”, “and He made to grow for him the garden of
Eden”, and He caused a deep sleep to fall upon him.” He who
hears  this  might  think  that  it  is  a  different  account  entirely,
whereas it is nothing else but the details of the former general
statement. Similarly with reference to the cattle the creation of
which has been mentioned above (1:27). it resumes and writes,
(2:19) “and out of the ground the Lord [God] formed every beast

of the field etc.”, for the purpose of explaining “and He brought
them unto the man to give them names”, and also to state that
the fowls were created from the swamps.
2:9 AND HE CAUSED TO GROW — The verse speaks here only
with reference to the garden (Genesis Rabbah 13:1)
2:9 IN  THE  MIDST  OF  THE  GARDEN —  means  in  the  very
centre of the garden.
2:11 PISHON — This is the Nile, the River of Egypt. Because its
waters grow plentiful and rise and water the land, it is called
Pishon,  the  name  being  of  the  same  root  as  the  verb  in
(Habakkuk 1:8) ופשו פרשיו “and their horsemen increased”; an‐
other interpretation of  the name Pishon is:  it  is  so called be‐
cause it grows flax (פשתן) (Genesis Rabbah 16:2) for it is said with
reference  to  Egypt  (Isaiah  19:9)  “Moreover  they  that  work  in
combed flax, shall be ashamed.”
2:13 GICHON — It is so called because it flows on with a roar, its
roaring being very noisy,—similar in meaning to (Exodus 21:28)
יגח וכי   “And if  an [ox] gore” — for when it  gores it  rushes on
roaring (Berakhot 59b.).
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14 And the name of  the third river is  Ḥiddeqel:
that is it which goes toward the east of Ashshur.
And the fourth river is Perat.

יד
ךְׁ הלֵֹ֖ הַֽ הו֥�א  קֶל  ֔ חִד�ֶ  ֙ י ִ לִיש� ְׁ � הַש� הַנ�ָהָר֤  ם֨  ֵ ש�  וְׁ

ת׃ רָֽ בִיעִי֖ הו֥�א פְׁ רְׁ הָר֥ הָֽ הַנ�ָ ו֑�ר וְׁ � מַת֣ אַש� קִדְׁ

15 And the Lord God took the man, and put him
into the garden of ῾Eden to till it and to keep it.

גַן־טו חֵה֣ו� בְׁ וַי�ַנ�ִ אָדָ֑ם  הוָֹה֥ אֱלהִֹ֖ים אֶת־הָֽ ח֛ יְׁ ַ ק�  וַי�ִ

׃ ה� רָֽ מְׁ ׇ ש� ה� ו�לְׁ דָ֖ עׇבְׁ דֶן לְׁ עֵ֔

16 And the Lord God commanded the man, say‐
ing,  Of  every  tree  of  the  garden  thou  mayst
freely eat:

ֹל֥טז מִכ� לֵאמרֹ֑  ם  אָדָ֖ עַל־הָֽ ים  אֱלהִֹ֔ הוָֹה֣  יְׁ צַו֙   וַיְׁ

ל׃ אֹכֵֽ ן֖ אָכֹל֥ ת� ץ־הַג�ָ עֵֽ

17 but of the tree of the knowledge of good and
evil, thou shalt not eat of it: for on the day that
thou eatest of it thou shalt surely die.

י֗יז כ�ִ ו�  נ֑� ֶ מִמ� לאֹ֥ תאֹכַל֖  ע  וָרָ֔ טוֹ֣ב  עַ֙ת֙  הַד�ַ  ו�מֵעֵץ֗ 

מֽו�ת׃ ָ ו� מוֹ֥ת ת� ֖נ� ֶ ךָ֥ מִמ� יוֹ֛ם אֲכׇלְׁ ב�ְׁ

18 And the Lord God said, It is not good that the
man should be alone; I will make him a help to
match him.

םיח אָדָ֖ הָֽ הֱיוֹ֥ת  לאֹ־טוֹ֛ב  ים  אֱלהִֹ֔ הוָֹה֣  יְׁ  וַי�אֹ֙מֶר֙ 

וֹ׃ ד�ֽ נֶגְׁ ֥וֹ עֵזֶ֖ר כ�ְׁ ה־ל� עֱשֶׂ וֹ אֶֽ ֑ בַד� לְׁ

19 And  out  of  the  ground  the  Lord  God  formed
every beast of the field, and every bird of the air;
and  brought  them  to  the  man  to  see  what  he
would call  them: and whatever the man called
every living creature, that was its name.

ל־חַי�ַת֤יט ׇ כ� אֲדָמָה֗  מִן־הָֽ אֱלהִֹי֜ם  הוָֹה֨  יְׁ  ֩ צֶ֩ר  וַי�ִ

ם יִם וַי�ָבֵא֙ אֶל־הָאָ֣דָ֔ מַ֔ ָ � ל־עוֹ֣ף הַש� ׇ אֵת֙ כ� דֶה֙ וְׁ ָ הַשׂ�

רָא־ל֧וֹ יִקְׁ ר֨  ֶ אֲש�  ֩ כֹל וְׁ רָא־ל֑וֹ  קְׁ מַה־י�ִ א֖וֹת  לִרְׁ

מֽוֹ׃ ְׁ אָדָם֛ נֶפֶ֥ש� חַי�ָה֖ הו֥�א ש� הָֽ

R A S H I

2:14 TIGRIS — It is called חדקל because its waters are pungent in
taste (חד) and light in weight (קל) (Berakhot 59b).
2:14 EUPHRATES — It is called פרת because its waters grow (פרה)
and increase and make men healthy (Berakhot 59b). ואשור כוש 
CUSH AND ASHUR did not then exist as countries, but Scrip‐
ture writes with reference to the names which those districts
would bear in the future (Ketubot 10b; Genesis Rabbah 16).
2:14 .means AT THE EAST OF ASHUR קדמת אשור
2:14 IS THE EUPHRATES — the most important of all,  being
mentioned in connection with the Land of Israel (Genesis Rab‐
bah 16:3).
2:15 AND HE TOOK — He took him with kind words and in‐
duced him to enter (Genesis Rabbah 16:5).
2:18 IT IS NOT GOOD etc. — I shall make an help meet for him
in order that people may not say that there are two Deities, the
Holy One, blessed be He, the only One among the celestial Be‐
ings without a mate, and this one (Adam), the only one among
the terrestrial beings, without a mate (Pirkei D'Rabbi Eliezer 12).

2:18 A  HELP  MEET  FOR  HIM — כנגדו)   literally,  opposite,  op‐
posed to him) If he is worthy she shall be a help to him; if he is
unworthy she shall be opposed to him, to fight him (Yevamot
63a).
2:19 NOW OUT OF THE GROUND THE ETERNAL GOD HAD
FORMED — The formation spoken of here is the creation men‐
tioned above (1:25) “And God made the beast of the earth etc.”
and this statement comes (is repeated) here to point out that the
fowls were created from the swamps; for above it is said that
they were created from the waters and here it states that they
were created from the earth. Furthermore it teaches you here
that when they were created, immediately — on the very same
day — He brought them to Adam to give them names (Chullin
27b); and in the statement of the Agada (Genesis Rabbah 17:4) we
are told that this expression יצירה  means domination and sub‐
jugation,  like  (Deuteronomy  20:19) עיר  אל  תצור  כי   “when  thou
shalt besiege a city", for He subjugated them under the power of
Adam.
2:19 — וכל אשר יקרא לו האדם נפש חיה וגו  Invert it (the phrases of
the sentence) and then explain it thus: every living creature to
which Adam should give a name — that should remain its name
forever.
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שלישי T H I R D  A L I YA H

Eve is formed from Adam's side to become his equal counterpart, establishing marriage as the union of man
and wife into "one flesh." Through the serpent's enticement and the eating of the forbidden fruit, sin, shame,
and mortality enter the world, bringing consequences of pain, toil, and the curse upon the ground, yet God's
mercy is shown in clothing the man and woman despite their transgression. A I  S U M M A RY

20 And the man gave names to all cattle, and to
the  birds  of  the  air,  and  to  every  beast  of  the
field; but for the man there was not found a help
to match him.

עוֹ֣ףכ ו�לְׁ  ֙ הֵמָה כׇל־הַב�ְׁ לְׁ מוֹ֗ת  ֵ ש� אָדָם֜  הָֽ רָא֨  קְׁ  וַי�ִ

א־מָצָא֥ לֹֽ ם  אָדָ֕ ו�לְׁ דֶ֑ה  ָ הַשׂ� חַי�ַת֣  כֹל֖  ו�לְׁ יִם  מַ֔ ָ � הַש�

וֹ׃ ד�ֽ נֶגְׁ עֵזֶ֖ר כ�ְׁ

21 And the Lord God caused a deep sleep to fall
upon the man, and he slept: and He took one of
his sides, and closed up the flesh in its place,

םכא עַל־הָאָדָ֖ מָה֛  ד�ֵ רְׁ ַ ת� ׀  אֱלהִֹי֧ם  הוָֹה֨  יְׁ  ֩ ל ֵ  וַי�פַ�

֖ר שָׂ ב�ָ ג�ֹר֥  סְׁ וַי�ִ יו  עתָֹ֔ לְׁ מִצ�ַ  ֙ אַחַת ח֗  ַ ק� וַי�ִ ן֑  ָ יש� וַי�ִ

נ�ָה׃ ֶֽ ת� חְׁ ַ ת�

22 and of the side, which the Lord God had taken
from the man, He made a woman, and brought
her to the man.

ר־לָקַח֥כב ֶ אֲש� לָ֛ע  ת־הַצ�ֵ אֶֽ ׀  אֱלהִֹי֧ם  הוָֹה֨  יְׁ  ֩ בֶ֩ן  וַי�ִ

ם׃ אָדָֽ בִאֶ֖הָ אֶל־הָֽ ה֑ וַיְׁ ָ � אִש� ם לְׁ אָדָ֖ מִן־הָֽ

23 And  the  man  said,  This  is  now  bone  of  my
bones, and flesh of my flesh: she shall be called
Woman, because she was taken out of Man.

יכג עֲצָמַ֔ מֵֽ עֶצֶ֚ם  עַ֗ם  ַ הַפ� זאֹ֣ת   ֒ אָדָם הָֽ  וַי�אֹ֘מֶר֮ 

מֵאִ֖יש� י֥  כ�ִ ה  ָ֔ � אִש� רֵא֣  יִק�ָ זאֹת֙  לְׁ י  רִ֑ שָׂ מִב�ְׁ ֖ר  ו�בָשָׂ

את׃ חָה־ז�ֹֽ קְׁ לֻֽ

R A S H I

2:20 ולאדם לא מצא עזר FOR THE MAN HE ויפל ה' אלהים תרדמה … 
HAD  NOT  FOUND  A  HELP  MEET  FOR  HIM  …  AND  THE
ETERNAL GOD CAUSED AN OVERPOWERING SLEEP TO FALL
— When He brought them, He brought them before him male
and female of each and every kind. Thereupon he said: all these
have a mate, but I have no mate! Immediately He caused to fall
[an overpowering sleep upon him] (Genesis Rabbah 17:4).
2:21 OF HIS RIBS — The word means of his sides, similar to (Ex‐
odus 26:20) המשכן ולצלע   “and for the second side of the taber‐
nacle”; this has a bearing upon what they (the Sages) say, (Eru‐
vin 18a): They were created with two faces (sides).
2:21 AND HE CLOSED UP the place where it was cut (Berakhot
61b).
2:21 AND  HE  SLEPT  AND then  HE  TOOK  in  order  that  he
should not see the piece of flesh out of which she was created,
for she might be despised by him (Sanhedrin 39a).

2:22 AND  HE  FORMED (literally,  He  built)  —  as  a  structure,
wide below and narrower above for bearing the child, just as a
wheat-store is wide below and narrower above so that its weight
should not strain the walls (Berakhot 61a).
2:22 AND HE MADE THE RIB INTO A WOMAN — לאשה means
that is should become a woman, like (Judges 8:21) “and Gideon
made it לאפוד ” i. e., that it should become an ephod.
2:23 THIS NOW — This teaches that Adam endeavoured to find
a companion among all cattle and beasts, but found no satisfac‐
tion except in Eve (Yevamot 63a).
2:23 THIS SHALL BE CALLED WOMAN, BECAUSE THIS WAS
TAKEN  OUT  OF  MAN —  Here  we  have  a  kind  of  play  upon
words (the words אשה and איש sounding similar): hence we may
learn that the language used at the time of the Creation was the
Holy Tongue (Hebrew) (Genesis Rabbah 18:4).
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24 That  is  why  a  man  leaves  his  father  and  his
mother,  and  cleaves  to  his  wife:  and  they  be‐
come one flesh.

דָבַק֣כד וְׁ וֹ֑  אֶת־אִמ� יש� אֶת־אָבִי֖ו וְׁ עֲזׇב־אִ֔ יַֽ  ֙ ן ֵ  עַל־כ�

ד׃ ר֥ אֶחָֽ בָשָׂ הָיו֖� לְׁ וֹ וְׁ ֔ ת� ְׁ אִש� ב�ְׁ

25 And they were both naked,  the man and his
wife, and they felt no shame.

אכה לֹ֖ וְׁ וֹ֑  ת� ְׁ אִש� וְׁ ם  אָדָ֖ הָֽ ים  ִ֔ עֲרו�מ� ניֵהֶם֙  ְׁ ש� יו֤�  הְׁ  וַי�ִֽ

ו�׃ ש� ָֽ שֹ� ב� יִתְׁ

1 Now the serpent was craftier than all the beasts
of the field which the Lord God had made. And
he said to the woman, Has God said, You shall
not eat of any tree of the garden?

ר֥א ֶ אֲש� ה  דֶ֔ ָ הַשׂ� חַי�ַת֣  ֹל֙  מִכ� עָר֔ו�ם  הָיָה֣   ֙ הַנ�ָחָש�  וְׁ

י־ ה אַף֚ כ�ִֽ ָ֔ � הוָֹה֣ אֱלהִֹי֑ם וַי�אֹ֙מֶר֙ אֶל־הָאִ֣ש� ֖ה יְׁ עָשָׂ

ן׃ ֹל֖ עֵץ֥ הַג�ָֽ ל֔ו� מִכ� אכְׁ ים לאֹ֣ תֹֽ אָמַר֣ אֱלהִֹ֔

2 And the woman said to the serpent, We may eat
of the fruit of the trees of the garden:

ן֖ב ץ־הַג�ָ עֵֽ רִי֥  ְׁ מִפ� אֶל־הַנ�ָחָש֑�  ֖ה  ָ � אִש� הָֽ אֹ֥מֶר   וַת�

ל׃ נֹאכֵֽ

3 but of the fruit of the tree which is in the midst
of the garden, God has said, You shall not eat of
it, neither shall you touch it, lest you die.

ן֒ אָמַר֣ אֱלהִֹי֗ם לֹ֤אג ־הַג�ָ תוֹךְׁ ר֣ ב�ְׁ ֶ רִי֣ הָעֵץ֮ אֲש� ְׁ  ו�מִפ�

מֻתֽו�ן׃ ן־ת�ְׁ ֶ וֹ֑ פ� עו֖� ב� לאֹ֥ תִג�ְׁ ו� וְׁ נ� ֶ֔ לו�֙ מִמ� אכְׁ תֹֽ

4 And the serpent said to the woman, You shall
not surely die:

מֻתֽו�ן׃ד א־מ֖וֹת ת�ְׁ ה֑ לֹֽ ָ � אִש�  וַי�אֹ֥מֶר הַנ�ָחָ֖ש� אֶל־הָֽ

5 for  God  knows  that  on  the  day  you  eat  of  it,
then your eyes shall be opened, and you shall be
as gods, knowing good and evil.

ו�ה נ� ֶ֔ מִמ� כֶם֣  אֲכׇלְׁ  ֙ יוֹם ב�ְׁ י֗  כ�ִ ים  אֱלהִֹ֔ ידֵֹעַ֣  י֚   כ�ִ

עֵי֖ טוֹ֥ב ידְֹׁ ים  אלהִֹ֔ ֵֽ כ� יִיתֶם֙  וִהְׁ יניֵכֶם֑  עֵֽ ח֖ו�  קְׁ נִפְׁ וְׁ

ע׃ וָרָֽ

R A S H I

2:24 THEREFORE A MAN LEAVETH — The Divine Spirit says
this,  thus  prohibiting  immoral  relationship  to  the  “Sons  of
Noah” also (Sanhedrin 57b).
2:24 ONE FLESH — Both parents are united in the child.
2:25 AND  THEY  WERE  NOT  ASHAMED —  for  they  did  not
know what modestly meant, so as to distinguish between good
and evil.  Although he (Adam) had been endowed with know‐
ledge to give names to all creatures, yet the evil inclination did
not become an active principle in him until he had eaten of the
tree, when it entered into him and he became aware of the dif‐
ference between good and evil.
3:1 AND THE SERPENT WAS MORE SUBTLE — What connec‐
tion is there between the following narrative and the statement
just made? The latter should have been followed by: “and He
[the Lord God] made for Adam and his wife garments of skin
and clothed them” (3:21), but Scripture informs you with what
plan  the  serpent  assailed  them:  he  saw  them  naked  and  un‐
ashamed and he coveted her (Eve) (Genesis Rabbah 18:6).
3:1 MORE SUBTLE THAN ALL — Corresponding with his sub‐
tleness and his greatness was his downfall; “more subtle than
all” — “more cursed than all” (see 3:14). (Genesis Rabbah 19:1).

ALTHOUGH GOD HATH SAID — The meaning אף כי אמר וגו‘ 3:1
is, “Perhaps He has said unto you” ‘לא תאכלו מכל וגו YE SHALL
NOT EAT OF EVERY TREE OF THE GARDEN — And although
he saw them eating of the other fruits yet he entered into a long
conversation with her so that she should answer him, and so
that he might then have an opportunity to talk about that par‐
ticular tree.
3:3 NEITHER SHALL YE TOUCH IT — She added to God’s com‐
mand (which did not forbid touching the tree, but only eating
of its fruit) therefore she was led to diminish from it. It is to this
that  the  text  refers  (Proverbs  30:6):  “Add  thou  not  unto  His
words” (Genesis Rabbah 19:3).
3:4 YE SHALL NOT SURELY DIE — He pushed her until  she
touched  it.  He  then  said  to  her,  “Just  as  there  is  no  death  in
touching it, so there is no death in eating it” (Genesis Rabbah
19:3).
3:5 FOR [GOD] KNOWS — Every artisan detests his fellow-artis‐
ans  (“Two  of  a  trade  never  agree”).  The  serpent  suggested  to
her: God ate of the tree and created the world (Genesis Rabbah
19:4) so if you eat ...
3:5 YE WILL BE AS GOD — Creators of worlds.
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6 And  when  the  woman  saw  that  the  tree  was
good  for  food,  and  that  it  was  a  delight  to  the
eyes, and a tree to be desired to make one wise,
she took of its fruit, and did eat, and gave also to
her husband with her; and he did eat.

כִי֧ו וְׁ מַאֲכָל֜  לְׁ הָעֵץ֨   ֩ טוֹב י֣  כ�ִ ה  ָ֡ � אִש� הָֽ רֶ֣א  ֵ  וַת�

יל ֔ כ�ִ הַשְׁׂ לְׁ  ֙ הָעֵץ מָד֤  נחְֶׁ וְׁ לָעֵיניִַ֗ם  אֲוָה־הו֣�א  תַֽ

֖ה� ָ עִמ� ה֛�  ָ אִיש� ם־לְׁ ג�ַ ן֧  ֵ ת� וַת�ִ אֹכַל֑  וַת� יוֹ֖  רְׁ ִ מִפ� ח֥  ַ ק� וַת�ִ

ל׃ וַי�אֹכַֽ

7 And the eyes of  them both were opened,  and
they knew that they were naked; and they sewed
fig  leaves  together,  and  made  themselves  loin‐
cloths.

֖ם הֵם֑ז ִ ירֻמ� י֥ עֵֽ ע֔ו� כ�ִ ם וַי�ֵדְׁ֣ ניֵהֶ֔ ְׁ נָה֙ עֵיניֵ֣ ש� קַחְׁ֙ ָ פ�  וַת�ִ

ת׃ ה וַי�ַעֲשוׂ֥� לָהֶ֖ם חֲגֹרֹֽ אֵנָ֔ רו�֙ עֲלֵ֣ה תְׁ ְׁ פ� תְׁ י�ִ וַֽ

8 And they heard the voice of the Lord God walk‐
ing in the garden in the breeze of the day: and
the man and his  wife hid themselves from the
presence of  the Lord God amongst the trees of
the garden.

ן֖ח ג�ָ ַ ֥ךְׁ ב� ֵ הַל� הוָֹה֧ אֱלהִֹי֛ם מִתְׁ ע֞ו� אֶת־קוֹ֨ל יְׁ מְׁ ְׁ ש� י�ִ  וַֽ

֙ ניֵ ְׁ מִפ� וֹ֗  ת� ְׁ אִש� וְׁ אָדָם֜  הָֽ א֨  ֵ חַב� תְׁ וַי�ִ הַי�וֹ֑ם  רו֣�חַ  לְׁ

ן׃ תוֹ֖ךְׁ עֵץ֥ הַג�ָֽ ים ב�ְׁ הוָֹה֣ אֱלהִֹ֔ יְׁ

9 And the Lord God called to the man, and said to
him, Where art thou?

ל֖וֹט וַי�אֹ֥מֶר  אָדָ֑ם  אֶל־הָֽ אֱלהִֹ֖ים  הוָֹה֥  יְׁ רָא֛  קְׁ  וַי�ִ

ה׃ כ�ָ אַי�ֶֽ

R A S H I

3:6 AND THE WOMAN SAW — She approved the words of the
serpent — they pleased her and she believed him (Genesis Rab‐
bah 19:3).
3:6 THAT THE TREE WAS GOOD to make her become like God.
3:6 AND THAT IT WAS A DELIGHT TO THE EYES — even as
he had said to her: “then your eyes shall be opened”.
3:6 AND IT WAS TO BE DESIRED TO MAKE ONE WISE — even
as he had said to her: “knowing good and evil”.
3:6 AND  SHE  GAVE  ALSO  TO  HER  HUSBAND so  that  she
should not die and he remain alive to take another wife (Genesis
Rabbah 19:5).
3:6 The word גם, also, may be understood to include cattle and
beasts (that is, that she gave to these and also to her husband)
(Genesis Rabbah 19:5).
וגו‘ 3:7 ותפקחנה   [AND THE EYES OF BOTH OF THEM] WERE
UNCLOSED — Scripture speaks here with reference to intelli‐
gence (the mind’s eye) and not with reference to actual seeing;
the end of the verse proves this for it states,
3:7 AND THEY KNEW THAT THEY WERE NAKED — Even a
blind  person  knows  when  he  is  naked!  What  then  does  “and
they knew that they were naked” signify? One charge had been
entrusted to them and they now knew they had stripped them‐
selves of it (Genesis Rabbah 19:6).
3:7 FIG LEAVES — This was the tree of which they had eaten; by
the very thing through which their ruin had been caused was
some improvement effected in their condition (Sanhedrin 70b).
The other trees however prevented them from taking of their

leaves. And why is not the name of the tree clearly mentioned?
Because  the  Holy  One,  blessed  be  He,  never  wishes  to  grieve
anything He has created: hence its name is not mentioned in or‐
der that it might not be put to shame by people saying, “This is
the tree through which the world suffered” (Midrash R. Tan‐
chuma 1:4:14).
3:8 AND THEY HEARD — There are many Midrashic explana‐
tions and our Teachers have already collected them in their ap‐
propriate places in Genesis Rabbah and in other Midrashim. I,
however, am only concerned with the plain sense of Scripture
and with such Agadoth that explain the words of Scripture in a
manner  that  fits  in  with  them. וישמעו   AND  THEY  HEARD  —
What  did  they  hear?  They  heard  the  sound  of  the  Holy  One,
blessed be He, as He walked in the garden (see Genesis Rabbah
19:12).
3:8 IN THE WIND OF THE DAY — (רוח is used also in the mean‐
ing of direction,— north, east, — etc.) in that direction to which
the sun travels (באה לשם) which is the west, for towards evening
the sun is in the west, and they committed the sin in the tenth
hour (Sanhedrin 38b).
3:9 WHERE ART THOU — He knew where he was, but He asked
this in order to open up a conversation with him that he should
not become confused in his reply, if He were to pronounce pun‐
ishment  against  him  all  of  a  sudden.  Similarly  in  the  case  of
Cain, He said to him, (4:9) “where is Abel thy brother?” Simil‐
arly  with  Balaam,  (Numbers  22:9)  “what  men  are  these  with
thee?” — to open up a conversation with them; so, also, in the
case  of  Hezekiah  with  reference  to  the  messengers  of  Mero‐
dach-baladan (Isaiah 39:3).
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10 And he said, I heard Thy voice in the garden,
and I was afraid, because I was naked; and I hid
myself.

י־עֵירםֹ֥י ן֑ וָאִירָא֛ כ�ִֽ ג�ָ ַ י ב� ת�ִ מַ֖עְׁ ָ ךָ֥ ש� ֹ֕אמֶר אֶת־קֹלְׁ  וַי�

א׃ אָנֹכִ֖י וָאֵחָבֵֽ

11 And He said, Who told thee that thou wast na‐
ked? Hast thou eaten of the tree, of which I com‐
manded thee that thou shouldst not eat?

ה הֲמִן־הָעֵץ֗יא ם אָת֑�ָ י֥ עֵירֹ֖ ךָ֔ כ�ִ י֣ד לְׁ ֹ֕אמֶר מִי֚ הִג�ִ  וַי�

׃ ָ ת� לְׁ ו� אָכָֽ ֖נ� ֶ י֥ אֲכׇל־מִמ� ת�ִ בִלְׁ יתִי֛ךָ לְׁ ר֧ צִו�ִ ֶ אֲש�

12 And  the  man  said,  The  woman  whom  Thou
didst give to be with me, she gave me of the tree,
and I did eat.

ייב דִ֔ ָ עִמ� ה  נָתַת֣�ָ ר֣  ֶ אֲש�  ֙ ה ָ � אִש� הָֽ אָדָ֑ם  הָֽ  וַי�אֹ֖מֶר 

ל׃ ֥י מִן־הָעֵץ֖ וָאכֵֹֽ נָה־ל�ִ תְׁ הִו֛א נָֽ

13 And the Lord God said to the woman, What is
this that thou hast done? And the woman said,
The serpent beguiled me, and I did eat.

י֑תיג ֖ה מַה־ז�אֹ֣ת עָשִׂ ָ � הוָֹה֧ אֱלהִֹי֛ם לָאִש�  וַי�אֹ֨מֶר יְׁ

ל׃ יאַנִ֖י וָאכֵֹֽ ִ � ה הַנ�ָחָש֥� הִש� ָ֔ � אִש� אֹ֙מֶר֙ הָֽ וַת�

14 And the Lord God said to the serpent, Because
thou  hast  done  this,  thou  art  cursed  above  all
cattle, and above every beast of the field; upon
thy belly shalt thou go, and dust shalt thou eat
all the days of thy life:

י֣תָיד י֣ עָשִׂ ֮ כ�ִ ל־הַנ�ָחָש� הוָֹה֨ אֱלהִֹי֥ם ׀ אֶֽ יְׁ  וַי�אֹ֩מֶר֩ 

חַי�ַת֣ ֹל֖  ו�מִכ� ה  הֵמָ֔ ל־הַב�ְׁ ׇ מִכ�  ֙ ה אַת�ָ אָר֤ו�ר   ֒ ז�אֹת

מֵי֥ ל־יְׁ ׇ כ� אֹכַל֖  ת� עָפָר֥  וְׁ ךְׁ  תֵלֵ֔  ֣ ךָ חֹנְׁ עַל־ג�ְׁ דֶ֑ה  ָ הַשׂ�

יךָ׃ חַי�ֶֽ

15 and  I  will  put  enmity  between  thee  and  the
woman, and between thy seed and her seed; it
shall bruise thy head, and thou shalt bruise his
heel.

֖טו עֲךָ ה ו�בֵי֥ן זַרְׁ ָ֔ � אִש� ךָ֙ ו�בֵי֣ן הָֽ ינְׁ ֵֽ י֗ת ב� ִ אֵיבָה֣ ׀ אָש�  וְׁ

ו� ו�פֶנ֥� ש� ה֖ ת�ְׁ אַת�ָ וְׁ אש�  רֹ֔  ֣ ךָ ו�פְׁ ש� יְׁ עָה֑� הו֚�א  זַרְׁ ו�בֵי֣ן 

ב׃ עָקֵֽ

R A S H I

3:11 WHO TOLD THEE? — Whence has the knowledge come to
you what shame there is in standing naked?
3:11 HAST THOU EATEN OF THE TREE — The ' ה of the word
.expresses a question המן
3:12 WHOM  THOU  GAVEST  TO  BE  WITH  ME —  Here  he
showed his ingratitude (Avodah Zarah 5b).
3:13 means HE DECEIVED ME; — we find the word in the השיאני
same meaning in (2  Chronicles 32:15),  “Now therefore let  not
Hezekiah beguile you” (Genesis Rabbah 19).
3:14 BECAUSE THOU HAST DONE THIS — From here we infer
that we should not occupy ourselves with what may be in fa‐
vour of one who seduces people to idolatry, for had He asked it,
“Why  hast  thou  done  this?”,  it  could  have  answered  Him,
“When the words of the teacher and those of the pupil are con‐
tradictory, whose orders should be obeyed?” (Sanhedrin 29a). (i.
e.  if  You told them one thing and I  another,  should they not
have obeyed You?).
3:14 FROM AMONG (or, MORE THAN) ALL CATTLE AND ALL
THE BEASTS OF THE FIELD — If it was cursed more than the
cattle  whose  period  of  gestation  is  longer  than  that  of  beasts
does it not necessarily follow that it was cursed more than the
beasts? Our Rabbis have definitely established the correctness

of the following deduction in treatise Bekhorot 8a, that it (viz.,
the use of these apparently superfluous words “and more than
all the beasts of the field”) teaches that the period of gestation of
the serpent is seven years.
3:14 UPON THY BELLY SHALT THOU GO — It had feet but they
were cut off (Genesis Rabbah 20:5).
3:15 AND I WILL SET ENMITY — Your sole intention was that
Adam should die by eating it first and that you should then take
Eve for yourself (Genesis Rabbah 20:5), and you came to speak to
Eve first only because women are easily influenced and know
how to influence their husbands; therefore “I shall put enmity
[between thee and the woman]”.
3:15 HE WILL BRUISE (or, POUND) THEE— Like (Deuteronomy
9:21), “And I beat in pieces” which Onkelos translates by ושפית “I
pounded it.”
3:15 AND THOU SHALT BRUISE HIS HEEL — As you will have
no height (not stand erect) you will be able to bite him only on
the heel, but even at that spot you will kill him. The word תשופנו
is of the same import as the verb in (Isaiah 40:24). בהם נשף   “It
bloweth upon them.” When a serpent comes to bite,  it  blows
with  a  kind  of  hissing  sound.  Although  the  words ישופך   and
תשופנו  have  different  meanings,  since  they  constitute  “a  play
upon words” by sounding similar, they are both used here.
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16 Unto the woman He said,  I  will  greatly mul‐
tiply  the  pain  of  thy  childbearing;  in  sorrow
thou shalt bring forth children; and yet thy de‐
sire  shall  be  to  thy  husband,  and  he  shall  rule
over thee.

טז
בוֹנֵךְׁ֣ עִצ�ְׁ  ֙ ה ֶ ב� אַרְׁ ה֤  ב�ָ הַרְׁ אָמַר֗  ה֣  ָ � ל־הָאִש�  אֶֽ
ךְׁ ו֣�קָתֵ֔ ש� ֙ ת�ְׁ ךְׁ ֵ אֶל־אִיש� דִי֣ בָנִי֑ם וְׁ לְׁ ֵֽ עֶצֶ֖ב ת� ךְׁ ב�ְׁ רנֵֹ֔ הֵֽ וְׁ

׃ ךְׁ ל־ב�ָֽ ׇ ש� ה֖ו�א יִמְׁ וְׁ

17 And  to  the  man  He  said,  Because  thou  hast
hearkened  to  the  voice  of  thy  wife,  and  hast
eaten of the tree, of which I  commanded thee,
saying,  Thou  shalt  not  eat  of  it:  cursed  is  the
ground for thy sake; in sorrow shalt thou eat of
it all the days of thy life;

֙יז אֹ֙כַל ךָ֒֒ וַת� ֶ ת� ְׁ קוֹ֣ל אִש� ֮ לְׁ ָ ת� עְׁ מַ֘ ָ י־ש� אָדָם֣ אָמַר֗ כ�ִֽ  ו�לְׁ

ו� נ֑� ֶ ר לאֹ֥ תאֹכַל֖ מִמ� יתִי֙ךָ֙ לֵאמֹ֔ ר֤ צִו�ִ ֶ ץ אֲש� מִן־הָעֵ֔

ֹל֖ נ�ָה כ� לֶ֔ אכְׁ ֹֽ בוֹן֙ ת� עִצ�ָ ךָ ב�ְׁ עֲבו�רֶ֔ ַֽ אֲדָמָה֙ ב� אֲרו�רָ֤ה הָֽ

יךָ׃ מֵי֥ חַי�ֶֽ יְׁ

18 thorns also and thistles shall it bring forth to
thee; and thou shalt eat the herb of the field;

ביח אֶת־עֵשֶׂ֥  ֖ ָ ת� אָכַלְׁ וְׁ ךְׁ  לָ֑ מִי֣חַֽ  צְׁ ַ ת� ר  ֖ ד�ַ דַרְׁ וְׁ קוֹ֥ץ   וְׁ

ה׃ דֶֽ ָ הַשׂ�

19 in the sweat of thy face shalt thou eat bread,
till thou return to the ground; for out of it wast
thou taken: for dust thou art, and to dust shalt
thou return.

אֶל־יט  ֙ ךָ ו�בְׁ ֽ ש� עַד֤  חֶם  לֶ֔ אֹ֣כַל  ת�  ֙ י֙ךָ ֶ אַפ� זֵעַת֤   ב�ְׁ

אֶל־ ה וְׁ ת�ָ י־עָפָר֣ אַ֔ ָ כ�ִֽ ת� חְׁ֑ ֖נ�ָה לֻק�ָ ֶ י֥ מִמ� ה כ�ִ הָאֲ֣דָמָ֔

ו�ב׃ ֽ ש� עָפָר֖ ת�ָ

20 And the man called his wife’s name Ḥavva; be‐
cause she was the mother of all living (Ḥay).

תָה֖כ יְׁ י֛ הִו֥א הָֽ ה֑ כ�ִ וֹ֖ חַו�ָ ת� ְׁ ם֥ אִש� ֵ אָדָם֛ ש� רָא֧ הָֽ קְׁ  וַי�ִ

י׃ ל־חָֽ ׇ אֵם֥ כ�

R A S H I

3:16 THY PAIN — viz., the trouble of rearing children (Eruvin
100b).
3:16 AND THY CONCEPTION— viz., the pain of pregnancy.
3:16 IN PAIN THOU SHALT BEAR CHILDREN — This refers to
the pangs of childbirth (Eruvin 100b).
3:16 THY DESIRE — Similar to (Isaiah 29:8), שוקקה ונפשו   “and
his soul hath appetite”, (desires).
3:17 CURSED BE THE GROUND FOR THY SAKE — It will pro‐
duce to you cursed objects such as flies, fleas and ants; it may be
compared to the case of one who gets into depraved ways, and
people curse the breasts at which he was suckled (Genesis Rab‐
bah 5:9).
3:18 THORNS ALSO AND THISTLES SHALL IT BRING FORTH
TO THEE— תצמיח  has for subject the earth; when you sow it
with  various  kinds  of  grain,  it  shall  bring  forth  thorns  and
thistles — artichokes and cardoon — which are fit for food only
after special preparation (Genesis Rabbah 20:10).
3:18 AND  THOU  SHALT  EAT  THE  HERB  OF  THE  FIELD —
What curse is involved here? Was he not told as a blessing, (1:29)
“Behold I have given unto you every herb yielding seed”? But
what is stated here at the beginning of this passage? “Cursed be
the ground etc.… in toil shalt thou eat of it.” And after all your
toil “thorns and thistles shall it bring forth to thee”. This means

when you sow it with cereals and vegetables it shall bring forth
for you thorns and thistles and other weeds, and you will per‐
force have to eat them for lack of  other food (Pirkei  DeRabbi
Eliezer 14).
3:19 IN THE SWEAT OF THY FACE — after you have taken all
this great trouble.
3:20 AND THE MAN CALLED — Scripture now reverts to its
previous topic (Genesis 2:20) beginning with “and the man gave
names”. It broke it off (that is, interpolated the story of the ser‐
pent) only to tell you that through the giving of names Eve be‐
came  his  mate,  as  it  is  written  (Genesis  2:20)  “but  for  Adam
there was not found a help meet for him,” and that therefore
“the  [Lord  God]  caused  to  fall  a  deep  sleep  upon  him”  and
formed Eve. But because Scripture writes at the end of the story
of creation of Eve (Genesis 2:25), “and they were both naked”, it
therefore follows on with the passage dealing with the serpent,
to inform you that because he saw her nakedness and that they
displayed no feeling of shame in their actions, he desired her,
and he came upon them with his evil plan and with deceit.
3:20 EVE — חוה has the same sound as חיה (and similar meaning
“life”) — she was so called because she gives life (birth) to her
children; the interchange of ‘י and ‘ו is similar to that in (Eccle‐
siastes 2:22), לאדם הוה  מה   “for what hath a man”, where הוה  is
used in the sense of היה “to be.”
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21 For the man also and for his wife did the Lord
God make coats of skins, and clothed them.

נוֹ֥תכא תְׁ ׇ וֹ֛ כ� ת� ְׁ אִש� אָדָם֧ ו�לְׁ הוָֹה֨ אֱלהִֹי֜ם לְׁ יְׁ  ֩  וַי�ַעַ֩שׂ

ם׃ ֵֽ ש� ב�ִ עוֹ֖ר וַי�ַלְׁ

רביעי F O U R T H  A L I YA H

Adam and Chavah are exiled from Eden after eating from the tree of knowledge, with the keruvim
(cherubim) and revolving sword placed to guard the way back to the tree of life. Their son Qayin, overcome
by jealousy and anger when his offering is rejected while Hevel's is accepted, murders his brother and is
condemned to a life of wandering, though God protects him from being killed in turn and marks the
beginning of his line through Ḥanokh and his descendants. A I  S U M M A RY

22 And the Lord God said, Behold, the man is be‐
come like one of Us, knowing good and evil: and
now, what if he put forth his hand, and take also
of the tree of life, and eating, live for ever:

אַחַד֣כב אָדָם֙ הָיָה֙ כ�ְׁ הוָֹה֣ אֱלהִֹי֗ם הֵן֤ הָֽ  וַי�אֹ֣מֶר ׀ יְׁ

יָדוֹ֗ לַ֣ח  ְׁ ן־יִש� ֶ פ� ׀  ה֣  ָ עַת� וְׁ וָרָ֑ע  עַת טוֹ֣ב  לָדַ֖ ו�  נ� ֶ֔ מִמ�

ם׃ עלָֹֽ אָכַל֖ וָחַי֥ לְׁ ים וְׁ חַי�ִ֔ ם֚ מֵעֵץ֣ הַֽ לָקַח֙ ג�ַ וְׁ

23 therefore  the  Lord  God  sent  him  out  of  the
garden of ῾Eden, to till the ground from whence
he was taken.

עֲבדֹ֙ אֶת־כג ן־עֵדֶ֑ן לַֽ הוָֹה֥ אֱלהִֹ֖ים מִג�ַ חֵה֛ו� יְׁ ל�ְׁ ַ ש� יְׁ  וַֽ

ם׃ ָֽ � ח֖ מִש� ַ ר֥ לֻק� ֶ ה אֲש� הָאֲ֣דָמָ֔

24 So He drove out the man; and He placed the
keruvim at the east of the garden of ῾Eden, and
the bright blade of  a  revolving sword to guard
the way to the tree of life.

גַן־עֵדֶ֜ןכד לְׁ דֶ֨ם  ֶ מִק�  ֩ ן ֵ כ� ְׁ וַי�ַש� אָדָ֑ם  אֶת־הָֽ גָרֶ֖ש�   וַיְׁ

כֶת ֶ֔ הַפ� תְׁ הַמ�ִ  ֙ הַחֶרֶ֙ב לַ֤הַט  אֵת֨  וְׁ רֻבִי֗ם  אֶת־הַכ�ְׁ

ים׃ חַי�ִֽ רֶךְׁ עֵץ֥ הַֽ ֖ ר אֶת־ד�ֶ מֹ֕ ְׁ לִש�

R A S H I

3:21 GARMENTS FOR THE SKIN — There are Agadoth which
say that they were smooth as fingernails, cleaving to their skin;
whereas some say that they were made of material that comes
from skin, as for example, the hair of hares which is soft and
warm, and of this He made garments for them (Genesis Rabbah
20:12).
3:22 IS BECOME LIKE ONE OF US (or,  like the Being who is
One,  Unique  amongst  us)  —  Lo,  he  is  unique  among  the  ter‐
restrial ones, even as I am unique among the celestial ones. And
in what does his uniqueness consist? In knowing good and evil,
which is not so in the case of cattle and beasts (Genesis Rabbah
21:5).

3:22 AND NOW, LEST HE PUT FORTH HIS HAND… [AND EAT
AND LIVE FOR EVER] — And if he does live forever he is likely
to lead people astray, so that they may say, “He, also, is a god”;
there are also Agadic Midrashim, but they are not in keeping
with its (the verse’s) plain sense.
3:24 AT THE EAST OF THE GARDEN OF EDEN — Not in the
eastern part of the Garden but eastward of the garden of Eden
and outside the garden.
3:24 THE CHERUBIM — Angels of destruction (Exodus Rabbah
9:11).
3:24 THE  SWORD  TURNING  ITSELF —  It  was  a  revolving
sword and consequently had a להט, a flashing flame for the pur‐
pose of frightening him so that he should not enter again into
the garden. The Targum of להט, however, is שנן, like (Sanhedrin
82a) שננא  שלף   he  drew  his  blade;  old  French  lame.  There  are
Agadic Midrashim, but I come only to explain it according to its
plain sense.
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1 And  the  man  knew  Ḥavva  his  wife;  and  she
conceived,  and  bore  Qayin  saying,  I  have  ac‐
quired a manchild from the Lord.

לֶ֣ד אֶת־א ֵ הַ֙ר֙ וַת� ַ וֹ֑ וַת� ת� ְׁ ה֣ אִש� ע אֶת־חַו�ָ ם יָדַ֖ הָאָ֣דָ֔  וְׁ

ה׃ הוָֹֽ אמֶר קָנִי֥תִי אִ֖יש� אֶת־יְׁ ֹ֕ יִן וַת� קַ֔

2 And  she  again  bore,  his  brother  Hevel.  And
Hevel  was  a  keeper  of  sheep,  but  Qayin  was  a
tiller of the ground.

֙ב הִי־הֶבֶ֙ל יְׁ וַֽ אֶת־הָבֶ֑ל  אֶת־אָחִ֖יו  דֶת  לָלֶ֔ ֹסֶ֣ף   וַת�

ה׃ יִן הָיָה֖ עבֵֹד֥ אֲדָמָֽ קַ֕ אן וְׁ רעֵֹ֣ה צֹ֔

3 And  in  process  of  time  it  came  to  pass,  that
Qayin brought of the fruit of the ground an of‐
fering to the Lord.

אֲדָמָה֛ג הָֽ רִ֧י  ְׁ מִפ� קַיִ֜ן  בֵא֨  וַי�ָ יָמִי֑ם  ץ֣  ֵ מִק� הִ֖י  יְׁ  וַֽ

ה׃ יהוָֹֽ חָ֖ה לַֽ מִנְׁ

4 And Hevel, he also brought of the firstlings of
his  flock  and  of  the  fat  parts  thereof.  And  the
Lord had respect to Hevel and to his offering:

צֹאנוֹ֖ד כֹרוֹ֥ת  מִב�ְׁ גַם־הו֛�א  הֵבִי֥א  הֶבֶ֨ל   וְׁ

חָתֽוֹ׃ אֶל־מִנְׁ הוָֹ֔ה אֶל־הֶ֖בֶל וְׁ ע יְׁ ַ ש֣� בֵהֶן֑ וַי�ִ חֶלְׁ ו�מֵֽ

5 but to Qayin and to his offering He had not re‐
spect.  And  Qayin  was  very  angry,  and  his  face
fell.

֙ה קַיִ֙ן לְׁ חַ֤ר  וַי�ִ עָה֑  ָ ש� לאֹ֣  אֶל־מִנְׁחָתוֹ֖  וְׁ אֶל־קַיִ֥ן   וְׁ

יו׃ נָֽ ָ ל֖ו� פ� ְׁ פ� י�ִ ד וַֽ אֹ֔ מְׁ

6 And  the  Lord  said  to  Qayin,  Why  art  thou
angry? and why art thou crestfallen?

הו ָ מ� לָ֖ וְׁ ךְׁ  לָ֔ חָרָ֣ה  ה  ָ לָ֚מ� אֶל־קָיִ֑ן  הוָֹה֖  יְׁ  וַי�אֹ֥מֶר 

יךָ׃ ל֥ו� פָנֶֽ נָפְׁ

7 If thou doest well, shalt thou not be accepted?
and if  thou doest  not well,  sin crouches at  the
door,  and  to  thee  shall  be  his  desire.  Yet  thou
mayst rule over him.

יבז תֵיטִ֔ לאֹ֣   ֙ אִם וְׁ ת  אֵ֔ שְׁׂ  ֙ יטִיב ֵ אִם־ת�  הֲל֤וֹא 

ה֖ ָ אַת� וְׁ ו֣�קָת֔וֹ  ש� ת�ְׁ  ֙ אֵלֶי֙ךָ וְׁ רבֵֹץ֑  א֣ת  ָ חַט� תַ֖ח  ֶ לַפ�

וֹ׃ ל־ב�ֽ ׇ ש� מְׁ ת�ִ

R A S H I

4:1 (1) ידע  והאדם   AND  THE  MAN  KNEW  already  before  the
events  related  above  took  place  —  before  he  sinned  and  was
driven out of the Garden of Eden. So, also, the conception and
birth of Cain took place before this. Had it been written, וידע
אדם  it would imply that after he was driven out children were
born to him (Genesis Rabbah 22:2).
4:1 קין  — She  called  him  so  with  reference  to  her  use  of  the
word.
4:1 :with the Lord”; she meant to say“ עם ה‘ is like את קניתי; — ‘ ה
when He created me and my husband He created us by Himself,
but in the case of this one we are copartners with Him (cf. Nid‐
dah 31a).
4:1 את קין signify extension ’את‘ The threefold— את אחיו את הבל … 
of the scope of the text,  teaching that a twin sister was born
with Cain, and that with Abel two were born; consequently the
text states ותוסף  “and she bore more’’  than the previous time
(Genesis Rabbah 22:3).
4:2 A  FEEDER  OF  FLOCKS —  Because  the  earth  had  been
cursed he refrained from cultivating it.

4:3 OF  THE  FRUIT  OF  THE  GROUND —of  the  worst  fruits
(Genesis Rabbah 22:5); there is an Agada which says that it was
linseed (Midrash Tanchuma, Bereshit 9).
4:4 AND HE HAD REGARD— and He turned to; similarly in the
next verse “He had no respect for his offering” means, “He did
not turn to it.” Similarly, (Isaiah 17:8) ולא ישעה אל המזבחות which
means “And he shall not turn towards the altars”; so also (Job
.turn away from him” — disregard him“ שעה מעליו (14:6
4:4 AND HE HAD REGARD — Fire descended from heaven and
consumed his offering.
4:7 IF THOU MENDEST — Its meaning is as the Targum gives
it: “if thou wilt improve thy doings, thou shalt be forgiven”.
4:7 SIN CROUCHETH AT THE ENTRANCE — Right up to the
door of your grave (until your death) your sin will be preserved.
4:7 AND UNTO THEE IS ITS LONGING — The longing of sin; it
refers to the evil inclination. This is continually longing and de‐
siring to make you sin.
4:7 NEVERTHELESS THOU MAYEST RULE OVER IT — If you
desire to, you can gain the victory over it (Kiddushin 30b).
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8 And Qayin talked with Hevel his brother: and it
came to pass, when they were in the field, that
Qayin  rose  up  against  Hevel  his  brother,  and
slew him.

יוֹתָם֣ח הְׁ ב�ִ  ֙ הִי יְׁ וַֽ אָחִי֑ו  אֶל־הֶבֶ֣ל  קַיִ֖ן   וַי�אֹ֥מֶר 

הו�׃ גֵֽ קׇ֥ם קַיִ֛ן אֶל־הֶבֶ֥ל אָחִ֖יו וַי�ַהַרְׁ ה וַי�ָ דֶ֔ ָ שׂ� ַ ב�

9 And the Lord said to Qayin, Where is Hevel thy
brother?  And  he  said,  I  know  not:  am  I  my
brother’s keeper?

֙ט וַי�אֹ֙מֶר אָחִי֑ךָ  הֶבֶ֣ל  אֵ֖י  יִן  אֶל־קַ֔ הוָֹה֙  יְׁ  וַי�אֹ֤מֶר 

כִי׃ ֹמֵר֥ אָחִ֖י אָנֹֽ י הֲש� ת�ִ עְׁ לאֹ֣ יָדַ֔

10 And He said, What hast thou done? the voice
of  thy  brother’s  blood  cries  to  Me  from  the
ground.

יי יךָ צעֲֹקִי֥ם אֵלַ֖ מֵי֣ אָחִ֔ י֑תָ קוֹ֚ל ד�ְׁ  וַי�אֹ֖מֶר מֶה֣ עָשִׂ

ה׃ אֲדָמָֽ מִן־הָֽ

11 And  now  cursed  art  thou  from  the  earth,
which  has  opened  her  mouth  to  receive  thy
brother’s blood from thy hand;

תָה֣יא צְׁ ָ ר֣ פ� ֶ אֲש� אֲדָמָה֙  מִן־הָֽ ה  אָת֑�ָ ה֖ אָרו֣�ר  ָ עַת�  וְׁ

ךָ׃ דֶֽ מֵי֥ אָחִ֖יךָ מִי�ָ יהָ לָקַחַ֛ת אֶת־ד�ְׁ ִ֔ אֶת־פ�

12 when  thou  tillest  the  ground,  it  shall  not
henceforth yield to thee her strength; a fugitive
and a vagabond shalt thou be on the earth.

ֹחָ֖ה�יב ת־כ� ֵ ת� א־תֹסֵף֥  לֹֽ ה  אֶת־הָאֲ֣דָמָ֔  ֙ עֲבדֹ תַֽ י֤   כ�ִ

רֶץ׃ יֶה֥ בָאָֽ הְׁ ךְׁ נעָ֥ וָנָד֖ ת�ִֽ לָ֑

13 And Qayin said to the Lord, My punishment is
greater than I can bear.

א׃יג שֹֽׂ דוֹ֥ל עֲוֺנִי֖ מִנ�ְׁ הוָֹה֑ ג�ָ  וַי�אֹ֥מֶר קַיִ֖ן אֶל־יְׁ

14 Behold, Thou hast driven me out this day from
the face of the earth; and from Thy face I shall be
hid; and I shall be a fugitive and a vagabond in
the earth; and it shall come to pass, that anyone
that finds me shall slay me.

היד אֲדָמָ֔ הָֽ ניֵ֣  ְׁ פ�  ֙ מֵעַל הַי�וֹ֗ם  אתִֹי֜  ת�ָ  ְׁ רַש֨� ג�ֵ  ֩  הֵן

הָיָה֥ כׇל־ רֶץ וְׁ אָ֔ הָיִי֜תִי נעָ֤ וָנָד֙ ב�ָ תֵר֑ וְׁ ָ ניֶ֖ךָ אֶס� ָ ו�מִפ�

נִי׃ גֵֽ הַרְׁ אִ֖י יַֽ מצְֹׁ

R A S H I

4:8 AND  CAIN  SPAKE  TO  ABEL —  He  began  an  argument,
striving and contending with him, to seek a pretext to kill him.
There are Midrashic explanations of these words, but this is the
plain sense of the text.
4:9 WHERE IS ABEL THY BROTHER — thus entering into a
friendly conversation with him: perhaps he might repent and
say, “I have killed him, and sinned against You” (Genesis Rab‐
bah 19:11).
4:9 I KNOW NOT — He became a deceiver of the Most High (i. e.
he  persuaded  himself  that  he  could  deceive  Him)  (Numbers
Rabbah 20:6).
4:9 AM I MY BROTHER’S KEEPER — This is a question. Simil‐
arly, wherever ‘ה has a חטף פתח it introduces a question.
4:10 THY BROTHERS BLOOD — דמי is plural — bloods” — his
blood and the blood of his possible descendants (Genesis Rab‐
bah 22:9). Another explanation of why the plural is used: he in‐

flicted upon him many wounds, because he knew not whence
his soul would depart (i. e. which blow would prove fatal) (San‐
hedrin 37b).
4:11 CURSED BE THOU FROM THE GROUND or, MORE THAN
THE  GROUND  —  More  than  the  ground  has  already  been
cursed on account of its sin (cf. Rashi on Genesis 1:11): in this,
too, it has again sinned
4:11 IN THAT IT HATH OPENED ITS MOUTH TO TAKE THY
BROTHER’S BLOOD: therefore do I impose upon it an addition‐
al curse regarding you—“it shall not henceforth yield unto thee
its strength”.
4:12 A VAGABOND AND A WANDERER — You shall not be per‐
mitted to dwell in one place.
4:13 MY PUNISHMENT IS GREATER THAN I CAN BEAR (liter‐
ally, my sin is greater than what can be borne) — This is a ques‐
tion: You bear the worlds above and below. and is it impossible
for You to bear my sin? (Genesis Rabbah 22:11).
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15 And the Lord said to him, Therefore whoever
slays  Qayin,  vengeance  shall  be  taken  on  him
sevenfold. And the Lord set a mark upon Qayin,
lest any finding him should smite him.

עָתַיִ֖םטו בְׁ ִ יִן ש� קַ֔ ל־הרֵֹג֣  ׇ כ� הוָֹה֗ לָכֵן֙   וַי�אֹ֧מֶר ל֣וֹ יְׁ

וֹת־אתֹוֹ֖ י֥ הַכ� ת�ִ בִלְׁ קַיִ֙ן֙ א֔וֹת לְׁ הוָֹה֤ לְׁ ם יְׁ שֶׂ֨ ם֑ וַי�ָ יֻק�ָ

אֽוֹ׃ ל־מצְֹׁ ׇ כ�

16 And Qayin went out from the presence of the
Lord, and dwelt in the land of Nod, to the east of
῾Eden.

רֶץ־נוֹ֖דטז אֶֽ ב�ְׁ ב  ֶ וַי�ֵש֥� הוָֹה֑  יְׁ ניֵ֣  פְׁ מִל�ִ קַיִ֖ן   וַי�ֵצֵ֥א 

דֶן׃ מַת־עֵֽ קִדְׁ

17 And Qayin knew his wife; and she conceived,
and bore Ḥanokh: and he built a city, and called
the name of the city, after the name of his son,
Ḥanokh.

יז
אֶת־חֲנוֹ֑ךְׁ לֶ֣ד  ֵ וַת� הַ֖ר  ַ וַת� וֹ  ֔ ת� ְׁ אֶת־אִש�  ֙ קַיִ֙ן  וַי�ֵדַ֤ע 

נוֹ֥ ב�ְׁ ֖ם  ֵ ש� כ�ְׁ יר  הָעִ֔ ם֣  ֵ ש�  ֙ רָא קְׁ וַי�ִ יר  עִ֔ נֶֹ֣ה  ב�  ֙ הִי יְׁ וַֽ

׃ חֲנֽוֹךְׁ

R A S H I

4:15 VERILY, WHOSOEVER SLAYETH CAIN — This is  one of
the verses where the construction is elliptical (literally, which
abbreviate their statements), which give only a suggestion and
do not fully explain. “Verily, whosoever slayeth Cain” express a
threat,  suggesting  the  consequence  —  “thus  shall  be  done  to
him”, “thus and thus shall be his punishment”, without expli‐
citly explaining what the punishment would be.
4:15 VENGEANCE SHALL BE TAKEN SEVENFOLD — God says,
I do not wish to take vengeance on Cain now, but at the end of
seven generations I will execute my vengeance upon him, that
Lamech, one of  his  descendants,  will  arise and slay him. The
end of this verse which states, “vengeance shall be taken in the
seventh generation” — which is the vengeance taken on Cain
for Abel — teaches us that the first part of the verse is a threat
made in order that no creature might injure him. A similar el‐
liptical expression is the following: (2 Samuel 5:8) “And David
said, whosoever smiteth the Jebusites and getteth up to the gut‐
ter” — but it does not explicitly state what would be done to that
person. Scripture, however, here speaks by a suggestion only,
meaning, whosoever smiteth the Jebusites and getteth up to the
gutter  and  approacheth  the  gate  and  conquereth  it  and  the
blind etc. … slaying also them (the blind and the lame) because
they said, “there are the blind and the lame: David cannot come
into the house” — he who smiteth these, I shall make him chief
and captain. Here (in the Book of Samuel) it abridges the narrat‐
ive, but in Chronicles (1 Chronicles 11:6) it explicitly states, “he
shall become chief and captain.”
4:15 AND THE LORD SET A SIGN FOR CAIN — He inscribed on
his forehead a letter of His Divine Name (Pirkei DeRabbi Eliezer
21).  Other  editions  of  Rashi  add  the  following:  another  inter‐
pretation of “Whoever will find me will slay me”: this refers to

cattle and beasts, since there were then no human beings in the
world of whom he might be afraid except his father and mother,
and, of course, he did not fear that they would slay him. He,
therefore, said, “Until now the fear of me was upon all animals
— as it is written”, (Genesis 9:2) “And the fear of you shall be
upon all beasts of the field” etc. — now, however, because of my
sin the animals will no longer fear me and will kill me. God im‐
mediately set a sign for Cain, viz., he again made the animals be
in fear of him.
4:16 AND CAIN WENT AWAY — He went away in pretended hu‐
mility as though he would deceive the Most High (Genesis Rab‐
bah 22:13).
4:16 IN  THE  LAND  OF  NOD —  In  the  land  where  all  exiles
wander about.
4:16 ON THE EAST OF EDEN — Thereto his father went into ex‐
ile when he was driven out from the Garden of Eden. as it  is
said, (3:24) “And He placed in the east of the Garden of Eden” a
watch  on  the  road  that  leads  to  the  entrance  of  the  Garden,
from which one may infer that Adam was there (in the East)
(Genesis  Rabbah 21:9).  Indeed, we find, also,  that the Eastern
quarter always forms a place of  refuge for murderers,  as it  is
said, (Deuteronomy 4:41) “Then Moses set aside three cities of
refuge towards the place of sun-rise [that a murderer might flee
thither].”  Another  explanation  of נוד  בארץ   IN  THE  LAND  OF
NOD — (taking נוד in the sense of “movement”) — wherever he
went  the  earth  quaked  beneath  him,  and  people  said,  “Turn
away  from  him:  this  is  the  man  who  killed  his  brother”
(Midrash Tanchuma, Bereshit 9).
4:17 AND HE WAS— Cain was, not Enoch — בונה עיר BUILDING
A  CITY העיר  שם  ויקרא   AND  HE  CALLED  THE  NAME  OF  THE
CITY (named the city) as a memorial of his son — חנוך.
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18 And to Ḥanokh was born ῾Irad: and ῾Irad be‐
got  Meĥuya᾽el:  and  Meĥiyya᾽el  begot
Metusha᾽el: and Metusha᾽el begot Lemekh.

אֶת־יח ד  יָלַ֖ ד  עִירָ֕ וְׁ ד  אֶת־עִירָ֔  ֙ חֲנוֹךְׁ לַֽ לֵ֤ד  ו�ָ  וַי�ִ

ל אֵ֔ ָ תו֣�ש� אֶת־מְׁ  ֙ יָלַד יאֵל֗  חִי�ָ ו�מְׁ חֽו�יָאֵל֑  מְׁ

׃ מֶךְׁ אֵל֖ יָלַ֥ד אֶת־לָֽ ָ תו�ש� ו�מְׁ

חמישי F I F T H  A L I YA H

Lemekh's two wives, Ada and Żilla, bear children who become the progenitors of civilization's foundational
arts: Yaval fathers nomadic herding and tent-dwelling life, Yuval fathers music through the lyre and pipe,
and Tuval-qayin fathers metalworking in brass and iron. Even within the morally troubled line of Qayin
(Cain), the Torah credits humanity's early cultural and technological development—herding, music, and
craftsmanship—to this family. A I  S U M M A RY

19 And Lemekh took to him two wives: the name
of the one was ῾Ada, and the name of the other
Żilla.

היט עָדָ֔ אַחַת֙  הָֽ ם֤  ֵ י֑ם ש� ִ י֣ נָש� ֵ ת� ְׁ מֶךְׁ ש� לֶ֖ ח־ל֥וֹ  ַֽ ק�  וַי�ִֽ

ה׃ נִי֖ת צִל�ָֽ ֵ � ם֥ הַש� ֵ ש� וְׁ

20 And ῾Ada bore Yaval: he was the father of such
as dwell in tents, and of such as have cattle.

ב֥ אֹ֖הֶלכ ֵ י ישֹ� ה אֲבִ֕ ה אֶת־יָבָל֑ הו֣�א הָיָ֔ לֶ֥ד עָדָ֖ ֵ  וַת�

ה׃ נֶֽ ו�מִקְׁ

21 And his brother’s name was Yuval: he was the
father of all such as handle the lyre and pipe.

ֹפֵשׂ֥כא ל־ת� ׇ כ� י  אֲבִ֕ ה  הָיָ֔ הו֣�א  יו�בָל֑  אָחִ֖יו  ם֥  ֵ ש�  וְׁ

ב׃ עו�גָֽ וֹ֖ר וְׁ נ� כ�ִ

R A S H I

4:18 AND IRAD BEGET — There are passages where it says of
the male הוליד,  and there are places where it says ילד,  because
this root ילד is used in two senses: in reference to a woman giv‐
ing birth to a child through the agency of  a  male old French
naitre; English to give birth to and the act of begetting by a man
old  French  engendrer;  English  engender,  beget.  When  it  says
it speaks of the man in his relation to [in the Hiphil form] ,הוליד
the act of giving birth by the woman — this or that man caused
his wife to give birth to a son or daughter; when it says ילד  it
refers to the act of begetting by the man himself.
4:19 AND  LAMECH  TOOK  UNTO  HIMSELF —  It  would  not
have been necessary to state all this in detail except to inform us
by the conclusion of the narrative that the Holy One, blessed be
He,  kept  the  promise  He  made  when  He  said, קין  יקם  שבעתים 
“vengeance shall be taken of Cain after seven generations״; for
Lamech arose after he had begotten children and had raised the
seventh generation and killed Cain. It is to this that the state‐
ment refers: כי איש הרגתי לפצעי וגו “for I have slain a man to my
wounding etc.” (v. 23).
4:19 TWO WIVES — This was the custom of the generation that
lived before the time of the Flood; they had two wives, one for
child-bearing,  the  other  for  frivolous  companionship  and
charm; the latter was given a cup of some drug to drink in order
that she might become barren, and was dressed up like a bride

and  fed  with  the  best  food,  whilst  her  fellow-wife  was  left
without her husband’s companionship and ever mourned like a
widow. Job expressly mentions this (Job 24:21).  “He is a com‐
panion to (or, he feedeth) the barren that beareth not, and does
not good to the widow”, as it is explained in the Agada of Pereq
Chelek (see also Genesis Rabbah 23:2).
4:19 ADAH — She was the wife intended for propagation, and
she was so named because she was repulsive to him and was
kept aloof from him [other versions read “from his table “] for
”.kept aloof סורה is the Aramaic word for עדה
4:19 ZILLAH — She was the one for companionship alone, and
she was so named because she always abided in his shadow (צל
means “shadow”). Thus is the statement of the Agada in Genesis
Rabbah 23:2).
4:20 THE  FATHER  OF  SUCH  AS  ABIDE  IN  TENTS  AND  OF
SUCH THAT HAVE CATTLE — He was the first of those who
pastured  cattle,  and  he  dwelt  in  tents,  a  month  here  and  a
month there, on account of the pasture necessary for his sheep;
for when the grass was finished in one place he went away and
pitched  his  tent  in  another  place.  There  is  a  Midrashic  state‐
ment (Genesis Rabbah 23:3) that he built temples for idol wor‐
ship, (for ומקנה may be read ומקנה –– provoking jealousy), just as
you say,  (Ezekiel  8:3)  "the image of  jealousy which provoketh
God to jealousy" (המקנה); similarly his brother handled the harp
and guitar to make music for idol worship.
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22 And Żilla, she also bore Tuval-qayin, forger of
every  sharp  instrument  in  brass  and  iron:  and
the sister of Tuval-qayin was Na῾ama.

ש�כב לטֵֹ֕ יִן  קַ֔ ו֣�בַל  אֶת־ת�  ֙ דָה לְׁ יָֽ גַם־הִו֗א  ֣ה  צִל�ָ  וְׁ

ו�בַל־קַיִ֖ן ת�ֽ אֲחוֹ֥ת  וַֽ זֶל֑  ו�בַרְׁ ת  ֶ חֹ֖ש� נְׁ ל־חֹרֵש֥�  ׇ כ�

ה׃ נַֽעֲמָֽ

שישי S I X T H  A L I YA H

Lemekh's boastful song of violence stands in contrast to the renewal of humanity through Shet and Enosh,
whose generations mark the beginning of calling upon God's name; the ensuing genealogy from Adam
through Ḥanokh traces humanity's descent as beings created in the Divine likeness, culminating in Ḥanokh,
who "walked with God" and was taken by Him rather than dying in the ordinary way. A I  S U M M A RY

23 And Lemekh said to his wives, ῾Ada and Żilla,
Hear my voice; wives of Lemekh, hearken to my
speech: for I have slain a man for wounding me,
and a young man for my hurt.

יכג מַעַ֣ן קוֹלִ֔ ְׁ ש� ה֙  צִל�ָ וְׁ עָדָ֤ה  י֗ו  ָ נָש� לֶמֶ֜ךְׁ לְׁ  וַי�אֹ֨מֶר 

֙ י ת�ִ הָרַגְׁ֙ אִי֤ש�  י֣  כ�ִ רָתִי֑  אִמְׁ זֵנ֖�ָה  הַאְׁ מֶךְׁ  לֶ֔ י֣  ֵ נְׁש�

י׃ רָתִֽ ֻ חַב� יֶלֶ֖ד לְׁ י וְׁ עִ֔ פִצְׁ לְׁ

R A S H I

4:22 TUBAL-CAIN —  He  refined  Cain’s  handicraft.  The  word
‐spices which give a re) תבלין is connected in meaning with תובל
fined and improved taste to food); he refined and improved the
work of Cain by providing weapons for murderers (Genesis Rab‐
bah 23:3).
4:22 THE  FORGER  OF  EVERY  CUTTING  INSTRUMENT  OF
BRASS AND IRON — He sharpened tools used in brass and iron
work; לוטש   has  the  some  meaning  as  (Job  16:9) ילטוש   “He
sharpeneth his eye upon me.” The word חרש is not of the form
,(a participle) פועל but of the form ,(.etc אכֶֹל, אהֶֹל a noun like) פעל
for it has the vowel קמץ קטן (what we term צירה) and its accent is
on the last syllabic (whereas the noun form has the accent on
the first syllable, and the second has a Segol, like קדש), and the
meaning is that he sharpened and polished all  cutting imple‐
ments (כל חרש) used in work of brass and iron.
4:22 NAAMAH — She was Noah’s wife (Genesis Rabbah 23:3).
4:23 HEAR MY VOICE — For his wives separated from him be‐
cause he had killed Cain and Tubal-Cain, his own son. Lamech
was blind and Tubal-Cain used to lead him. The latter saw Cain

and thought him to be an animal. He therefore told his father to
draw  the  bow,  and  thus  Lamech  killed  him.  As  soon  as  he
learned that it was his forefather Cain, he smote his hands to‐
gether, struck his son between them and so killed him too. His
wives thereupon separated from him, and he endeavoured to
appease them,
4:23 saying שמען קולי “Hear my voice”— obey me and return to
me: for the man I slew — was he slain by my wounding? i. e. did
I  wound  him  with  premeditation,  that  the  wound  should  be
called by my name (i. e. attributed to me); and the child that I
slew — was it slain by my blow? (i. e. by a blow directed inten‐
tionally by me?) [Rashi here inserts the word בתמיה  which he
uses  frequently  to  direct  that  the  preceding  words  should  be
read as a question.] Did I not act inadvertently and not with pre‐
meditation? This was not my wound, nor was this my blow!
4:23 wound, is the stroke inflicted by a sword or arrow (old פצע
French macheure).
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24 If  Qayin  shall  be  avenged  sevenfold,  truly
Lemekh seventy and sevenfold.

ה׃כד עָֽ בְׁ ִ ש� עִי֥ם וְׁ בְׁ ִ מֶךְׁ ש� לֶ֖ ם־קָיִ֑ן וְׁ עָתַיִ֖ם יֻק�ַ בְׁ ִ י֥ ש�  כ�ִ

25 And Adam (Man) knew his wife again; and she
bore a son, and called his name Shet: For God,
said she, has appointed me another seed instead
of Hevel whom Qayin slew.

רָא֥כה קְׁ ן וַת�ִ ֵ֔ לֶ֣ד ב� ֵ וֹ וַת� ֔ ת� ְׁ  וַי�ֵדַ֨ע אָדָם֥ עוֹד֙ אֶת־אִש�

ר אַחֵ֔ זֶרַ֣ע   ֙ אֱלהִֹים י  ת־לִ֤ ָֽ ש� י֣  כ�ִ ת֑  ֵ ש� מ֖וֹ  ְׁ אֶת־ש�

יִן׃ י֥ הֲרָגוֹ֖ קָֽ בֶל כ�ִ חַ֣ת הֶ֔ ַ ת�

26 And to Shet, to him also there was born a son;
and he called his name Enosh: then men began
to call upon the Lord by name.

מ֖וֹ אֱנוֹ֑ש�כו ְׁ רָא֥ אֶת־ש� קְׁ ן וַי�ִ ֵ֔ ד־ב� ַ ם־הו�א֙ יֻל� ת֤ ג�ַ ֵ ש�  ו�לְׁ

ה׃ הוָֹֽ ם֥ יְׁ ֵ ש� א ב�ְׁ רֹ֖ ל לִקְׁ אָז֣ הו�חַ֔

1 This  is  the  book  of  the  generations  of  Adam
(Man). In the day that God created mankind, in
the likeness of God He made him;

֙א אֱלהִֹים רֹ֤א  ב�ְׁ יוֹ֗ם  ב�ְׁ אָדָ֑ם  ת  דֹ֖ וֹלְׁ ת� פֶר  סֵ֔  זֶה֣ 

ה֥ אתֹֽוֹ׃ מו֥�ת אֱלהִֹ֖ים עָשָׂ דְׁ ם ב�ִ אָדָ֔

2 male and female He created them; and blessed
them,  and  called  their  name  Man,  in  the  day
when they were created.

רָ֤א אֶת־ב קְׁ וַי�ִ בָרֶ֣ךְׁ אתָֹם֗  וַיְׁ רָאָם֑  ב�ְׁ קֵבָה֖  ו�נְׁ  זָכָר֥ 

ם׃ אָֽ רְׁ יוֹ֖ם הִב�ָֽ ם ב�ְׁ מָם֙ אָדָ֔ ְׁ ש�

3 And  Adam  lived  a  hundred  and  thirty  years,
and begot a son in his own likeness, after his im‐
age; and called his name Shet:

מו�תוֹ֖ג דְׁ ה וַי�וֹ֥לֶד ב�ִ נָ֔ ָ אַת֙ ש� י֤ם ו�מְׁ ִ לשֹ� ְׁ חִי֣ אָדָם֗ ש�  וַיְׁ

ת׃ ֵֽ מ֖וֹ ש� ְׁ רָא֥ אֶת־ש� קְׁ מוֹ֑ וַי�ִ צַלְׁ כ�ְׁ

R A S H I

4:24 IF CAIN SHALL BE AVENGED SEVENFOLD — (according
to Rashi, as previously explained, it signifies “If vengeance shall
be taken on Cain after seven generations”). If in the case of Cain
who killed with premeditation the punishment was suspended
for him until the seventh generation, in the case of myself who
slew inadvertently does it not necessarily follow that it should
be suspended for me until many seven generations?
4:24 SEVENTY  AND  SEVEN —  He  uses  a  term  that  denotes
many periods of seven generations. Thus did R. Tanchuma 1:1:11
explain this passage; but the Midrash Rabbah (Genesis Rabbah
23:4) does not mention that Lamech slew anyone at all, and only
states that his wives had lived apart from him after they had
born children, because God’s decree had been issued that Cain’s
descendants  should  be  exterminated  after  seven  generations.
They said, “Why should we bear children only to be destroyed?
Soon  the  Flood  will  come  and  will  sweep  everyone  away!”
Lamech then said unto them, “Did ‘I’ slay a man ‘לפצע  for my
wounding” (i.e. that I should be wounded — punished)? Did “I”
slay Abel who was a man in height but a child in years, that my
descendants should be exterminated on account of this sin (the
sin of Cain who killed Abel)? If Cain who did kill had his pun‐
ishment  suspended  until  the  seventh  generation,  I  who  have
not killed — does it not necessarily follow that my punishment)
should be suspended for many seven generations? This, how‐
ever, is an absurd argument a fortiori, for if so, the Holy One,
blessed be He, could never exact his debt nor fulfil his word.

4:25 AND ADAM KNEW — Lamech came to Adam Harishon,
complaining about his wives. He (Adam) said to them: “Is it for
you to be overparticular regarding God’s decrees? You do your
duty, and He will do His!” They replied to him: “First correct
yourself:  have  you  not  lived  apart  from  your  wife  these  130
years, ever since, through you, death was decreed as a punish‐
ment?” At once ‘וגו עוד  אדם  וידע   “Adam knew his wife עוד  ” —
What signifies the word עוד? It is used here to teach that his love
for her was now greater than before (Genesis Rabbah 23:4-5).
4:26 THEN IT WAS BEGUN [TO CALL etc.] — The word הוחל
must be connected in meaning with חולין  “profane matters “)
viz, calling the names of men and the names of idols after the
name of the Holy One, blessed be He — making them the objects
of idolatrous worship and calling them Deities (Genesis Rabbah
23:7).
5:1 THIS IS THE BOOK OF THE GENERATIONS OF ADAM —
This is the record (or, enumeration) of the generations of Adam.
There are however, many Midrashic observations on this verse
IN THE DAY THAT [GOD] CREATED etc. — This ביום ברא וגו‘ 5:1
states that on the day when he was created he begot progeny
(Genesis Rabbah 24:7).
5:3 A HUNDRED AND THIRTY YEARS — Until then he lived
apart from his wife (Genesis Rabbah 24:6).
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4 and  the  days  of  Adam  after  he  had  begotten
Shet  were  eight  hundred  years:  and  he  begot
sons and daughters:

מנֶֹה֥ד ְׁ ת ש� ֵ֔ חֲרֵי֙ הוֹלִידוֹ֣ אֶת־ש� מֵי־אָדָם֗ אַֽ יו֣� יְׁ הְׁ  וַי�ִֽ

נִי֖ם ו�בָנֽוֹת׃ נָה֑ וַי�וֹ֥לֶד ב�ָ ָ מֵאֹ֖ת ש�

5 and all the days that Adam lived were nine hun‐
dred and thirty years: and he died.

֙ה מֵאוֹת ע֤  ַ ש� ת�ְׁ י  ר־חַ֔ ֶ אֲש�  ֙ אָדָם מֵי֤  ל־יְׁ ׇ כ� י֞ו�  הְׁ  וַי�ִֽ

ת׃ נָה֑ וַי�ָמֹֽ ָ ֖ים ש� ִ לשֹ� ְׁ ה ו�ש� נָ֔ ָ ש�

6 And Shet lived a hundred and five years,  and
begot Enosh:

נָה֑ וַי�וֹ֖לֶד אֶת־ו ָ אַת֣ ש� נִי֖ם ו�מְׁ ָ ת חָמֵש֥� ש� ֵ֕ חִי־ש� יְׁ  וַֽ

׃ אֱנֽוֹש�

7 and Shet lived after he begot Enosh eight hun‐
dred and seven years, and begot sons and daugh‐
ters:

יםז נִ֔ ָ בַ֣ע ש� ֶ חֲרֵי֙ הוֹלִידוֹ֣ אֶת־אֱנ֔וֹש� ש� ת֗ אַֽ ֵ חִי־ש� יְׁ  וַֽ

נִי֖ם ו�בָנֽוֹת׃ נָה֑ וַי�וֹ֥לֶד ב�ָ ָ מנֶֹה֥ מֵא֖וֹת ש� ְׁ ו�ש�

8 and all the days of Shet were nine hundred and
twelve years: and he died.

ע֥ח ַ ש� ה ו�תְׁ נָ֔ ָ רֵה֙ ש� י֤ם עֶשְׁׂ ֵ ת� ְׁ ת ש� ֵ֔ מֵי־ש� ל־יְׁ ׇ ֙ כ� יו� הְׁ  וַי�ִֽ

ת׃ נָה֑ וַי�ָמֹֽ ָ מֵא֖וֹת ש�

9 And Enosh lived ninety years, and begot Qen‐
an:

ן׃ט נָה֑ וַי�וֹ֖לֶד אֶת־קֵינָֽ ָ עִי֣ם ש� ְׁ ש� חִי֥ אֱנוֹ֖ש� ת�ִ  וַיְׁ

10 and  Enosh  lived  after  he  begot  Qenan  eight
hundred  and  fifteen  years,  and  begot  sons  and
daughters:

חֲמֵש֤�י ן  אֶת־קֵינָ֔ הוֹלִידוֹ֣   ֙ חֲרֵי אַֽ אֱנוֹ֗ש�  חִי֣   וַיְׁ

נִי֖ם וַי�וֹ֥לֶד ב�ָ נָה֑  ָ מנֶֹה֥ מֵא֖וֹת ש� ְׁ ו�ש� ה  נָ֔ ָ ש� רֵה֙  עֶשְׁׂ

ו�בָנֽוֹת׃

11 and all  the days of Enosh were nine hundred
and five years: and he died.

ע֥יא ַ ש� ו�תְׁ ים  נִ֔ ָ ש� חָמֵש֣�  אֱנ֔וֹש�  מֵי֣  ל־יְׁ ׇ כ�  ֙ יו� הְׁ  וַי�ִֽ

ת׃ נָה֑ וַי�ָמֹֽ ָ מֵא֖וֹת ש�

12 And Qenan lived seventy years, and begot Ma‐
halal᾽el:

ל׃יב אֵֽ הֲלַלְׁ נָה֑ וַי�וֹ֖לֶד אֶת־מַֽ ָ עִי֣ם ש� בְׁ ִ חִי֥ קֵינָן֖ ש�  וַיְׁ

13 and  Qenan  lived  after  he  begot  Mahalal᾽el
eight  hundred  and  forty  years,  and  begot  sons
and daughters:

ליג אֵ֔ הֲלַלְׁ אֶת־מַֽ הוֹלִידוֹ֣   ֙ אַחֲרֵי קֵינָן֗  חִי֣   וַיְׁ

נִי֖ם נָה֑ וַי�וֹ֥לֶד ב�ָ ָ מנֶֹה֥ מֵא֖וֹת ש� ְׁ ה ו�ש� נָ֔ ָ עִי֣ם ש� ב�ָ אַרְׁ

ו�בָנֽוֹת׃

14 and all the days of Qenan were nine hundred
and ten years: and he died.

ע֥ מֵא֖וֹתיד ַ ש� ים ו�תְׁ נִ֔ ָ ר ש� ן עֶשֶׂ֣ מֵי֣ קֵינָ֔ ל־יְׁ ׇ ֙ כ� יו� הְׁ  וַי�ִֽ

ת׃ נָה֑ וַי�ָמֹֽ ָ ש�

15 And Mahalal᾽el lived sixty five years, and be‐
got Yered:

נָה֑טו ָ ש� י֣ם  ִ � ש� ִ ש� וְׁ נִי֖ם  ָ ש� חָמֵש֥�  ל  אֵ֔ הֲלַלְׁ מַֽ חִי֣   וַיְׁ

רֶד׃ וַי�וֹ֖לֶד אֶת־יָֽ
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16 and Mahalal᾽el lived after he begot Yered eight
hundred and thirty years, and he begot sons and
daughters:

רֶדטז אֶת־יֶ֔ הוֹלִידוֹ֣   ֙ חֲרֵי אַֽ אֵל֗  הֲלַלְׁ מַֽ חִי֣   וַיְׁ

נִי֖ם נָה֑ וַי�וֹ֥לֶד ב�ָ ָ מנֶֹה֥ מֵא֖וֹת ש� ְׁ ה ו�ש� נָ֔ ָ י֣ם ש� ִ לשֹ� ְׁ ש�

ו�בָנֽוֹת׃

17 and all the days of Mahalal᾽el were eight hun‐
dred and ninety five years: and he died.

היז נָ֔ ָ עִים֙ ש� ְׁ תִש� ל חָמֵש֤� וְׁ אֵ֔ מֵי֣ מַהֲלַלְׁ ל־יְׁ ׇ ֙ כ� יו� הְׁ  וַי�ִ

ת׃ נָה֑ וַי�ָמֹֽ ָ מנֶֹה֥ מֵא֖וֹת ש� ְׁ ו�ש�

18 And Yered lived a hundred and sixty two years,
and he begot Ḥanokh:

נָה֑יח ָ ש� אַת֣  ו�מְׁ נָה֖  ָ ש� י֛ם  ִ � ש� ִ ש� וְׁ יִ֧ם  ַ ת� ְׁ ש� חִי־יֶ֕רֶד  יְׁ  וַֽ

׃ וַי�וֹ֖לֶד אֶת־חֲנֽוֹךְׁ

19 and  Yered  lived  after  he  begot  Ḥanokh  eight
hundred years, and begot sons and daughters:

מנֶֹה֥יט ְׁ ש� אֶת־חֲנ֔וֹךְׁ  הוֹלִידוֹ֣   ֙ חֲרֵי אַֽ חִי־יֶרֶ֗ד  יְׁ  וַֽ

נִי֖ם ו�בָנֽוֹת׃ נָה֑ וַי�וֹ֥לֶד ב�ָ ָ מֵא֖וֹת ש�

20 and all  the days of Yered were nine hundred
and sixty two years: and he died.

ע֥כ ַ ש� ה ו�תְׁ נָ֔ ָ ים֙ ש� ִ � ש� ִ ש� יִ֤ם וְׁ ַ ת� ְׁ רֶד ש� מֵי־יֶ֔ ל־יְׁ ׇ יו�֙ כ� הְׁ  וַי�ִֽ

ת׃ נָה֑ וַי�ָמֹֽ ָ מֵא֖וֹת ש�

21 And Ḥanokh lived sixty five years,  and begot
Metushelaĥ:

אֶת־כא וַי�וֹ֖לֶד  נָה֑  ָ ש� ֖ים  ִ � ש� ִ ש� וְׁ חָמֵש֥�  חֲנ֔וֹךְׁ  חִי֣   וַיְׁ

לַח׃ ָֽ תו�ש� מְׁ

22 and Ḥanokh walked with God after he begot
Metushelaĥ three hundred years, and begot sons
and daughters:

הוֹלִידוֹ֣כב  ֙ חֲרֵי אַֽ אֱלהִֹי֗ם  אֶת־הָֽ חֲנוֹ֜ךְׁ  ךְׁ֨  ֵ הַל� תְׁ  וַי�ִ

נִי֖ם ב�ָ וַי�וֹ֥לֶד  נָה֑  ָ ש� מֵא֖וֹת  לֹ֥ש�  ְׁ ש� לַח  ֶ֔ תו�ש� אֶת־מְׁ

ו�בָנֽוֹת׃

23 and  all  the  days  of  Ḥanokh  were  three  hun‐
dred and sixty five years:

הכג נָ֔ ָ ש�  ֙ ים ִ � ש� ִ ש� וְׁ חָמֵש֤�  חֲנוֹ֑ךְׁ  מֵי֣  ל־יְׁ ׇ כ� הִ֖י   וַיְׁ

ה׃ נָֽ ָ לֹ֥ש� מֵא֖וֹת ש� ְׁ ו�ש�

24 and Ḥanokh walked with God: and he was not;
for God took him.

י־לָקַח֥כד ו� כ�ִֽ נ� אֵינֶ֕ אֱלהִֹי֑ם וְׁ ֥ךְׁ חֲנוֹ֖ךְׁ אֶת־הָֽ ֵ הַל� תְׁ  וַי�ִ

ים׃ אתֹוֹ֖ אֱלהִֹֽ

R A S H I

5:24 AND ENOCH WALKED [WITH GOD] — He was a righteous
man, but his mind was easily induced) to turn from his right‐
eous ways and to become wicked. The Holy One, blessed be He,
therefore took him away quickly and made him die before his
full time. This is why Scripture uses a different expression when

referring to his death by writing ואיננו “and he was not”, mean‐
ing,  he  was  not  in  the  world  to  complete  the  number  of  his
years.
5:24 FOR GOD TOOK HIM — before his time; a similar meaning
of לקח  “to take” we find in (Ezekiel  24:16),  “I  take away from
thee the desire of thine eyes [by a plague]”.
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שביעי S E V E N T H  A L I YA H

Human wickedness spreads until all the impulses of man's heart are evil continually, prompting the Lord to
resolve to destroy all flesh from the earth; yet amid this corruption, Noaĥ alone finds favor in the eyes of the
Lord. A I  S U M M A RY

25 And  Metushelaĥ  lived  a  hundred  and  eighty
seven years, and begot Lemekh:

אַת֣כה ו�מְׁ נָה֖  ָ ש� מנִֹי֛ם  ְׁ ו�ש� בַ֧ע  ֶ ש� לַח  ֶ֔ תו�ש� מְׁ חִי֣   וַיְׁ

׃ מֶךְׁ נָה֑ וַי�וֹ֖לֶד אֶת־לָֽ ָ ש�

26 and Metushelaĥ lived after he begot Lemekh
seven hundred and eighty two years, and begot
sons and daughters:

כו
מֶךְׁ אֶת־לֶ֔ הוֹלִידוֹ֣   ֙ חֲרֵי אַֽ לַ֗ח  ֶ תו�ש� מְׁ חִי֣   וַיְׁ

נָה֑ וַי�וֹ֥לֶד ָ בַע֥ מֵא֖וֹת ש� ְׁ ה ו�ש� נָ֔ ָ מוֹנִים֙ ש� ְׁ יִ֤ם ו�ש� ַ ת� ְׁ ש�

נִי֖ם ו�בָנֽוֹת׃ ב�ָ

27 and all the days of Metushelaĥ were nine hun‐
dred and sixty nine years: and he died.

הכז נָ֔ ָ ים֙ ש� ִ � ש� ִ ש� ע וְׁ ַ ש֤� ֵ לַח ת� ֶ֔ תו�ש� מֵי֣ מְׁ ל־יְׁ ׇ ֙ כ� יו� הְׁ  וַי�ִ

ת׃ נָה֑ וַי�ָמֹֽ ָ ע֥ מֵא֖וֹת ש� ַ ש� ו�תְׁ

28 And Lemekh lived a hundred and eighty two
years, and begot a son:

נָה֑כח ָ אַת֣ ש� נָה֖ ו�מְׁ ָ מנִֹי֛ם ש� ְׁ יִ֧ם ו�ש� ַ ת� ְׁ מֶךְׁ ש� חִי־לֶ֕ יְׁ  וַֽ

ן׃ ֵֽ וַי�וֹ֖לֶד ב�

29 and he called his name Noaĥ, saying, This one
shall comfort us for our work and the toil of our
hands,  because  of  the  ground  which  the  Lord
has cursed.

נחֲַמֵנ֤ו�כט יְׁ זֶ֞֠ה  לֵאמרֹ֑  נֹחַ֖  מוֹ֛  ְׁ אֶת־ש� רָא֧  קְׁ  וַי�ִ

ר֥ ֶ אֲש� ה  מִן־הָאֲ֣דָמָ֔ ינו�  יָדֵ֔ בוֹ֣ן  ו�מֵעִצ�ְׁ  ֙ נ֙ו� עֲשֵׂ ַ מ� מִֽ

ה׃ הוָֹֽ ה� יְׁ רָ֖ רְׁ אֵֽ

30 And  Lemekh  lived  after  he  begot  Noaĥ  five
hundred  and  ninety  five  years,  and  begot  sons
and daughters:

חָמֵש֤�ל חַ  אֶת־נֹ֔ הוֹלִידוֹ֣   ֙ חֲרֵי אַֽ חִי־לֶמֶ֗ךְׁ  יְׁ  וַֽ

נִי֖ם וַי�וֹ֥לֶד ב�ָ נָה֑  ָ וַחֲמֵש֥� מֵאֹ֖ת ש� ה  נָ֔ ָ עִים֙ ש� ְׁ תִש� וְׁ

ו�בָנֽוֹת׃

31 and  all  the  days  of  Lemekh  were  seven  hun‐
dred and seventy seven years: and he died.

בַע֥לא ְׁ ה ו�ש� נָ֔ ָ עִים֙ ש� בְׁ ִ ש� בַ֤ע וְׁ ֶ מֶךְׁ ש� מֵי־לֶ֔ ל־יְׁ ׇ הִי֙ כ� יְׁ  וַֽ

ת׃ נָה֑ וַי�ָמֹֽ ָ מֵא֖וֹת ש�

R A S H I

5:28 AND HE BEGOT A SON (בן “son”, connected with the root
to build”) — from whom the world was built up (peopled)‘‘ בנה
(Tanchuma 1:1:11)
5:29 THIS  WILL  COMFORT  US —  He  will  ease  from  off  us
the toil of our hands. For until Noah came people had no (ינחמנו)
agricultural instruments and he prepared such for them. The
earth had brought forth thorns and thistles when they sowed

wheat in consequence of the curse imposed upon Adam Haris‐
hon:  in  the  days  of  Noah,  however,  this  ceased  (Tanchuma
1:1:11). This is what is meant by the word ינחמנו (viz., ינח מנו). If,
however, you do not explain it in this manner, but from the root
to comfort”, then the meaning you give to this expression“ נחם
(connecting it with the idea of “comfort”) will have no applica‐
tion to the name נח, and you would have to call him מנחם “Com‐
forter”.
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32 And  Noaĥ  was  five  hundred  years  old:  and
Noaĥ begot Shem, Ḥam, and Yefet.

חַ אֶת־לב נָה֑ וַי�וֹ֣לֶד נֹ֔ ָ ן־חֲמֵש֥� מֵא֖וֹת ש� ֶ הִי־נֹ֕חַ ב� יְׁ  וַֽ

פֶת׃ אֶת־יָֽ ֖ם אֶת־חָם֥ וְׁ ֵ ש�

1 And it came to pass, when men began to mul‐
tiply  on  the  face  of  the  earth,  and  daughters
were born to them,

אֲדָמָה֑א הָֽ ניֵ֣  ְׁ עַל־פ� ב  לָרֹ֖ ם  אָדָ֔ הָֽ י־הֵחֵל֣  כ�ִֽ  ֙ הִי יְׁ  וַֽ

ם׃ דו֥� לָהֶֽ ו�בָנוֹ֖ת יֻל�ְׁ

2 that the distinguished men saw that the daugh‐
ters of men were fair; and they took them wives
of all whom they chose.

י֥ טבֹתֹ֖ב ם כ�ִ אָדָ֔ נוֹ֣ת הָֽ אֱלהִֹים֙ אֶת־ב�ְׁ ניֵ־הָֽ או֤� בְׁ רְׁ  וַי�ִ

רו�׃ חָֽ ר֥ ב�ָ ֶ ֹל֖ אֲש� ים מִכ� ִ֔ חו֤� לָהֶם֙ נָש� קְׁ הֵנ֑�ָה וַי�ִ

3 And the Lord said,  My spirit  shall  not always
strive on account of man, for that he also is flesh:
and  his  days  shall  be  a  hundred  and  twenty
years.

םג עלָֹ֔ לְׁ  ֙ אָדָם בָֽ רו�חִי֤  א־יָדוֹ֨ן  לֹֽ הוָֹה֗  יְׁ  וַי�אֹ֣מֶר 

ים רִ֖ עֶשְׁׂ וְׁ מֵאָה֥  יו  יָמָ֔ הָיו֣�  וְׁ ר֑  בָשָׂ הו֣�א  ם֖  ג�ַ ַ ש� ב�ְׁ

ה׃ נָֽ ָ ש�

R A S H I

5:32 FIVE HUNDRED YEARS OLD — R. Judan said: “How is it
that all the previous generations had children at the age of hun‐
dred years and this one (Noah) at the age of 500 years? The Holy
One, blessed be He, said, “If they (Noah’s children) be wicked,
they will perish by the water of the Flood and it will grieve this
righteous man; if they be righteous, I shall have to trouble him
to  construct  several  arks.”  He  therefore  restrained  him  from
having children until he was 500 years old, in order that Japhet,
the  oldest  of  his  sons  (cf.  Rashi  on  Genesis  10:21)  should  not
reach the punishable age before the Flood. For it is written (Isai‐
ah 65:20), “For as a lad shall one die when he is one hundred
years old”, meaning, that in the future time, he will only then
be of punishable age, and this was so, too, before the giving of
the Torah (Genesis Rabbah 26:2) .
5:32 SHEM, HAM AND JAPHETH — But was not Japheth the
eldest?  But  you  naturally  first  interest  yourself  in  Shem  who
was  a  righteous  man,  who  was  born  circumcised  (a  sign  of
righteousness) and from whom Abraham was to descend (Gen‐
esis Rabbah 26:3).
6:2 THE SONS OF ELOHIM — The sons of princes and rulers
(Genesis Rabbah 26:15). Another explanation of בני האלהים is that
these were princely angels who came as messengers from God:
they,  too,  intermingled  with  them  (the  daughters  of  men).
Wherever the word אלהים  occurs in the Scriptures it  signifies
authority, and the following passages prove this: (Exodus 4:16)
“and thou shalt be his (אלהים) master”, and (Exodus 7:1) “See, I
have made the (אלהים) a master.”

6:2 THAT THEY WERE FAIR — Rabbi Judan said, “It is written
here טבת, for when they were being made to appear “good” by
being decked out to be taken beneath the marriage canopy one
of the lords would come and carry her off first (Genesis Rabbah
26:5).
6:2 OF ALL WHOM THEY CHOOSE — even if it were a married
woman or a man or an animal (Genesis Rabbah 26:5).
6:3 MY  SPIRIT  SHALL  NOT  STRIVE  AGAINST  MAN —  My
Spirit shall not be in a state of discontent and shall not strive
with Myself because of man.
6:3 ALWAYS — for a long time. Behold, My Spirit has been con‐
tending  within  Me  whether  to  destroy  or  whether  to  show
mercy:  such contending (deliberation)  shall  not be forever —
meaning, for a long time.
6:3 FOR THAT HE ALSO IS FLESH — This is the same as ם ג�ַ ָ ש� — ב�ְׁ
that is to say: because this quality is also in him viz., that he is
only flesh, and yet he does not humble himself before Me; what
would he do if he were of fire or of some other resisting matter!
Similarly we find ַ ש�  for ָ דבורה (Judges 5:7) ,ש� קמתי  ַ ש� עד   “Until I
Deborah arose”, where it is the same as קמתי ָ so also (Judges ;ש�
אתה מדבר עמי (6:17 ַ that it is thou who talkest with me”, where“ ש�
it is the same as אתה ָ .so also here — ש�
6:3 THEREFORE HIS DAYS SHALL BE etc.  — For 120 years I
will be long-suffering with them, and if they repent not I shall
bring a flood upon them. If, now, you object, saying that from
the birth of Japheth until the Flood there were only 100 years,
remember  that  there  is  no  “earlier”  or  “later”  in  the  Torah
(events are not always related in chronological order) (Pesachim
6b): the decree (regarding the Flood) was issued twenty years
before  Noah  had  any  children  —  so  we  find  in  Seder  Olam.
There are many Midrashic explanations of the words לא ידון but
this is transparently its plain sense.
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4 There were Nefilim in the earth in those days;
and also after that, when the distinguished men
came in to the daughters of men, and they bore
children to them; the same were mighty men of
old, men of renown.

חֲרֵי־ד גַם֣ אַֽ וְׁ י�ָמִי֣ם הָהֵם֒  ַ רֶץ֮ ב� ים הָיו֣� בָאָ֘ פִלִ֞  הַנ�ְׁ

ם אָדָ֔ הָֽ נוֹ֣ת  אֶל־ב�ְׁ אֱלהִֹים֙  הָֽ ניֵ֤  יָבאֹ֜ו� ב�ְׁ ר֨  ֶ כֵן֗ אֲש�

י֥ ֵ ם אַנְׁש� ר֥ מֵעוֹלָ֖ ֶ רִֹ֛ים אֲש� ב� ה הַג�ִ ָ ד֖ו� לָהֶם֑ הֵמ֧� יָלְׁ וְׁ

ם׃ ֵֽ � הַש�

מפטיר M A F T I R

5 And the Lord saw that the wickedness of man
was great in the earth, and that all the impulse
of the thoughts of his heart was only evil  con‐
tinually.

כׇל־ה אָרֶ֑ץ וְׁ ם ב�ָ ה֛ רָעַת֥ הָאָדָ֖ י֥ רַב�ָ הוָֹ֔ה כ�ִ א יְׁ  וַי�ַרְׁ֣

וֹם׃ ל־הַי�ֽ ׇ ע כ� וֹ רַק֥ רַ֖ בתֹ֣ לִב�֔ ְׁ ש� יֵצֶ֙ר֙ מַחְׁ

6 And the Lord repented that He had made man
on the earth, and it grieved Him at His heart.

אָרֶ֑ץו ב�ָ ם  אָדָ֖ אֶת־הָֽ ה֥  י־עָשָׂ כ�ִֽ הוָֹ֔ה  יְׁ נ�ָחֶ֣ם   וַי�ִ

וֹ׃ ב֖ אֶל־לִב�ֽ עַצ�ֵ תְׁ וַי�ִ

R A S H I

6:4 THE  GIANTS —  Thy  were  called נפילים   because  they  fell
‐the world (Genesis Rab (הפילו) and caused the downfall of (נפלו)
bah 26:7).
6:4 In Hebrew the giants are usually called בימים ההם .ענקים IN
THOSE DAYS — In the days of the generations of Enosh and the
sons of Cain (Genesis Rabbah 26:7).
6:4 AND ALSO AFTER THAT — Although they witnessed the
destruction of the generation of Enosh when the Ocean rose and
flooded a third part of the world, yet the generation of the Flood
did not humble itself and take a lesson from them (Genesis Rab‐
bah 26).
6:4 WHEN [THE SONS OF GOD] CAME IN, they (the women)
bore  children,  giants  like  them  (the  fathers)  (Genesis  Rabbah
26:7).
6:4 MIGHTY — in rebellion against God.
6:4 MEN  OF  RENOWN (literally,  men  of  name)  —  Men  who
bore distinctive names: עירד, מחויאל, מתושאל being so named be‐
cause these names have reference to their destruction, for they
were wiped out and torn out from the world (מחוי-אל would sig‐
nify  “wiped-out-by-God”, מתושאל   “Torn-out-by-God).  Another
explanation is that they were men of devastation (אנשי שם-מון) —
who devastated the world (Genesis Rabbah 26:7).
6:6 AND THE LORD REPENTED THAT HE HAD MADE — (The
first  word  is  connected  with  that  which  means  “comfort”)  It
was a consolation to Him that He had created man on earth, for
had he been one of the heavenly beings he would have incited
them also to rebel against God (Genesis Rabbah 27:4).
6:6 GRIEVED HIM — means, in the mind of God man became
an object  to be troubled (punished):  it  entered God’s  heart  to
grieve him. This is how the Targum of Onkelos understands the

verse. Another explanation of verse 6: וינחם  AND [THE LORD]
REPENTED — The thoughts of God turned from Divine mercy
to Divine justice: He considered what to do with man whom He
had made on the earth. Wherever this term is used in the Scrip‐
ture it  means “considering what to do”. Examples are:  (Num‐
bers  23:19)  “nor  the  son  of  man  that  He  should  consider
‐regard (ויתנחם) and reconsider“ (Deuteronomy 32:36) ;”(ויתנחם)
ing  His  servants”;  (Exodus  32:14)  “and  the  Lord  reconsidered
regarding the evil”; (1 Samuel 15:11) “I am reconsidering (וינחם)
that I have set up Saul to be king” — all these passages (נחמתי)
denote a change of mind.
6:6 AND IT GRIEVED HIM AT HIS HEART— He mourned at the
failure  of  His  handiwork.  Similarly  (2  Samuel  19:3)  ‘The  king
grieved (נעצב) for his son”. (Similarly here: God grieved for his
(man’s) heart: that it had changed from good to bad). The fol‐
lowing extract from the Midrash Rabbah I am writing in order
that  you  may  know  how  to  refute  the  arguments  of  certain
heretics: A gentile once asked Rabbi Joshua, the son of Korcha,
saying to him, “Do you not admit that the Holy One, blessed be
He, knows what is to happen in the future?” He replied, “Yes.”
The gentile retorted, “But is it not written ‘and He was grieved
in His heart’?” He answered: “Have you ever had a son born to
you?” The reply was “Yes.” He asked (the gentile): “And what did
you do?” He replied: “I rejoiced and I made others rejoice also.”
The Rabbi asked him: “But did you not know that he must die?”
The heathen replied: “At the time of joy,  let  there be joy,  at  the
time of mourning let there be mourning”. The Rabbi then said:
“Such, too, is the way of the Holy One, blessed be He: although
it was clear to Him that in the end men would sin and would be
destroyed, He did not refrain from creating them for the sake of
the righteous men who were to issue from them” (Genesis Rab‐
bah 27:4).

B E R E S H I T  ·  G E N E S I S  6 : 4 – 6 בראשית

T O R A H F O R M . C O M 30



7 And the Lord said, I will destroy man whom I
have  created  from  the  face  of  the  earth:  both
man,  and  beast,  and  creeping  things,  and  the
birds  of  the  air;  for  I  repent  that  I  have  made
them.

֙ז רָא֙תִי ר־ב�ָ ֶ חֶה֨ אֶת־הָאָדָ֤ם אֲש� הוָֹה֗ אֶמְׁ  וַי�אֹ֣מֶר יְׁ

מֶשׂ ה עַד־רֶ֖ הֵמָ֔ אָדָם֙ עַד־ב�ְׁ ה מֵֽ אֲדָמָ֔ ניֵ֣ הָֽ ְׁ מֵעַל֙ פ�

ם׃ יתִֽ י֥ עֲשִׂ י כ�ִ ת�ִ י֥ נִחַמְׁ֖ מָיִ֑ם כ�ִ ָ � עַד־עוֹ֣ף הַש� וְׁ

8 But Noaĥ found favour in the eyes of the Lord. ה׃ח הוָֹֽ עֵיניֵ֥ יְׁ נֹ֕חַ מָצָ֥א חֵ֖ן ב�ְׁ  וְׁ

R A S H I

6:7 AND GOD SAID I WILL BLOT OUT THE MAN — He is dust
and I shall bring water upon him and blot him out: that is why
this root מחה  is used (it expresses the idea of sponging out by
means of wet or dampness) (Genesis Rabbah 28:2).

6:7 FROM MAN, TO BEAST — These also corrupted their way
(Genesis Rabbah 28:8). Another explanation is: All things were
created on man’s account; when he ceases to be, what need of
them? (Sanhedrin 108a)
6:7 כי נחמתי כי עשיתים  means for I have thought out what to do
because I have made them. (Cf. this with Rashi’s second explan‐
ation of 5:6 וינחם).
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הפטרה

Haftarah

הפטרה I  S A M U E L  2 0 : 1 8 - 4 2

Yehonatan risks his father Sha᾽ul’s fury to confirm, through the sign of the arrows, that the king is bent on
killing David, and warns his beloved friend to flee for his life. Their parting is sealed with weeping and a
renewed covenant invoking the Lord as eternal witness between themselves and their descendants, showing
loyalty and love transcending even the claims of royal succession. A I  S U M M A RY

18 Then  Yehonatan  said  to  David,  Tomorrow  is
the  new  moon:  and  thou  shalt  be  missed,  be‐
cause thy seat will be empty.

י֥יח כ�ִ  ָ ת� דְׁ קַ֕ נִפְׁ וְׁ חֹדֶ֑ש�  מָחָר֣  הוֹנָתָן֖  יְׁ  וַי�אֹמֶר־ל֥וֹ 

ךָ׃ בֶֽ ָ קֵד֖ מוֹש� ָ יִפ�

19 And  on  the  third  day,  thou  shalt  be  greatly
missed;  then  thou  shalt  go  down  to  the  place
where thou didst hide thyself on that day (of the
deed), and shalt remain by the stone Ezel.

ר־יט ֶ ק֔וֹם אֲש� ָ ד ו�בָאתָ֙ אֶל־הַמ� אֹ֔ רֵד֣ מְׁ ֵ ֙ ת� ָ ת� ְׁ ש� ַ ל� ִ ש�  וְׁ

ָ֔ אֵ֖צֶל הָאֶבֶ֥ן ת� בְׁ ַ יָש֣� ה֑ וְׁ עֲשֶׂ ַ מ� יוֹ֣ם הַֽ ֖ם ב�ְׁ ָ � ת�ָ ש� רְׁ֥ ַ ת� נִסְׁ

זֶל׃ הָאָֽ

20 And I will shoot three arrows on the side of it,
as though I shot at a mark.

יכ ח־לִ֖ ַֽ ל� ַֽ ש� לְׁ אוֹרֶ֑ה  הֿ֣  צִד�ָ י֖ם  הַחִצ�ִ ת  ֶ לֹ֥ש� ְׁ ש�  וַאֲנִ֕י 

ה׃ רָֽ ָ מַט� לְׁ

R A S H I

20:18 Tomorrow is the New Moon. And it is customary for all
those who eat at the king's table to come on the festive day to
the table.
20:18 And you will be missed. My father will miss you, and ask
where you are. Because your seat will be empty. For your seat in
which  you  sit,  will  be  empty,  and  so  did  Targum  Yonoson
render, 'and you will be sought, for your seat will be vacant.'
20:18 And you will be missed. An expression of remembering.
20:18 Will be empty. An expression of missing.
20:19 For three days. You shall  triple the days,  and then you
should go down very much, i.e., when the third day arrives, you
should go down into a secret place, and hide very well, because
they will seek you then. And you shall come to this secret place,

where you are hiding today, which is a work day. And similarly
Targum Yonoson renders, on a week day, for he hid on that day,
as it is stated, 'and Dovid hid in the field,' and immediately, 'it
was the New Moon' on the next day.
20:19 The  marker  stone. A  stone  which  was  a  landmark  for
travelers.
20:19 The marker for those who travel. And similarly Targum
Yonoson renders אֶבֶן אָתָא, 'the stone [that served as] a sign.'
20:20 I will shoot in that direction. This is not a dotted ה׳. Thus
ה Every word which requires .[to a side] לַצ�ַד is interpreted like צִד�ָ
a 'ל' as a prefix, Scripture puts a 'ה' as a suffix, meaning, 'at the
side of that stone, I  will  shoot arrows to a target'  so that the
youth will not understand, and this sign will be for you to di‐
vine whether you need to run away.
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21 And, behold, I will send a lad, saying, Go, find
out the arrows. If I expressly say to the lad, Be‐
hold,  the  arrows  are  on  this  side  of  thee,  take
them; then come thou: for it is well for thee, and
there is nothing to fear; as the Lord lives.

אֶת־כא צָא֣  מְׁ ךְׁ  לֵ֖ עַר  ַ֔ אֶת־הַנ� לַ֣ח  ְׁ אֶש�  ֙ ֵה הִנ�  וְׁ

׀ י֣ם  הַחִצ�ִ ֵה֥  הִנ� לַנ�עַַ֜ר  אמַֹר֨   ֩ אִם־אָמרֹ י֑ם  הַחִצ�ִ

אֵי֥ן וְׁ  ֛ ךָ לְׁ ל֥וֹם  ָ י־ש� כ�ִ וָבאָֹ֛ה  ׀  ו�  קָחֶנ֧� וָהֵנ֗�ָה   ֣ ךָ ְׁ מִמ�

ה׃ הוָֹֽ בָר֖ חַי־יְׁ ד�ָ

22 But if I say thus to the young man, Behold, the
arrows are beyond thee; go thy way: for the Lord
has sent thee away.

֣כב ךָ ְׁ מִמ� י֖ם  הַחִצ�ִ ֵה֥  הִנ� לֶם  לָעֶ֔  ֙ אמַֹר ֹה֤  אִם־כ�  וְׁ

ה׃ הוָֹֽ חֲךָ֖ יְׁ ַ ל� ִֽ י֥ ש� ךְׁ כ�ִ אָה לֵ֕ וָהָלְׁ֑

23 And as touching the matter which thou and I
have  spoken  of,  behold,  the  Lord  be  between
thee and me for ever.

הוָֹה֛כג יְׁ ֵה֧  הִנ� ה  וָאָת֑�ָ אֲנִי֣  נו�  רְׁ֖ ַ ב� ד�ִ ר֥  ֶ אֲש� ר  בָ֔ הַד֨�ָ  וְׁ

ם׃ ךָ֖ עַד־עוֹלָֽ ינִי֥ ו�בֵינְׁ ֵ ב�

24 So David hid himself in the field: and when the
new moon was come, the king sat down to eat
the meal.

כד
לֶ֛ךְׁ ֶ ב הַמ� ֶ דֶש� וַי�ֵש֧� הִי֣ הַחֹ֔ דֶ֑ה וַיְׁ ָ שׂ� ַ וִד֖ ב� תֵר֥ ד�ָ ָ ס�  וַי�ִ

חֶם לֶאֱכֽוֹל׃ ֶ֖ )על( ]אֶל־[הַל�

25 And  the  king  sat  upon  his  seat,  as  at  other
times, upon a seat by the wall: and Yehonatan,
arose, and Avner sat by Sha᾽ul’s side, and David’s
place was empty.

פַעַ֗ם אֶל־כה פַעַ֣ם ׀ ב�ְׁ בוֹ֜ כ�ְׁ ָ לֶךְׁ עַל־מוֹ֨ש� ֶ֠ מ� ב הַ֠ ֶ  וַי�ֵש֣�

ד֣ מִצ�ַ נֵר֖  אַבְׁ ב  ֶ וַי�ֵש֥� ן  הוֹ֣נָתָ֔ יְׁ קׇ֙ם֙  וַי�ָ יר  הַק�ִ֔ ב֙  ַ מוֹש�

ד׃ וִֽ קוֹ֥ם ד�ָ קֵד֖ מְׁ ָ פ� או֑�ל וַי�ִ ָ ש�

26 Nevertheless  Sha᾽ul  spoke not anything that
day: for he thought, It is an accidental pollution,
he is not clean; yes, indeed, he is not clean.

י֤כו כ�ִ הַהו֑�א  י�וֹ֣ם  ַ ב� א֖ו�מָה  מְׁ או֛�ל  ָ ש� ר֥  ֶ לאֹ־דִב�  וְׁ

י־לאֹ֥ כ�ִ ה֖ו�א  טָהוֹ֛ר  י֥  ת�ִ לְׁ ב�ִ ה֔ו�א  רֶה֣  מִקְׁ  ֙ אָמַר

טָהֽוֹר׃

R A S H I

20:21 Behold, I will then send… And it is customary for the one
who is looking for a shot arrow to go to the place where he sees
the arrow flying, but he cannot calculate exactly; sometimes he
searches for it, and the arrow is beyond him, and sometimes he
goes beyond the arrow and searches for it, and you shall divine
with this [sign].
20:21 If  I  say  to  the  lad…take  [the  arrows]  and  come. You
should emerge from your hiding place, and take it, and come to
me, for you have nothing to fear,  for it  is  well  with you. The
Holy One, Blessed is He, desires that you be here, and do not
fear, even if I have heard evil from [my] father.
20:22 But, if I say thus…then go for Adonoy has sent you away.
The Holy One, Blessed is He, tells you to run away and escape.
20:23 But as for the matter of which we have spoken. The cov‐
enant which we made together.
20:23 Behold, Adonoy is [witness] between me and you. A wit‐
ness concerning that matter.

20:25 On the seat against the wall. At the head of the couch,
next to the wall.
20:25 Yonoson rose. He stood up from his place, because it is
not proper for a son to recline beside his father; their custom
was to eat while reclining on couches, and Dovid would recline
between  Yonoson  and  Shaul.  Now  that  Dovid  did  not  come,
Yonoson did not recline until Avneir sat down beside Shaul, and
afterwards, Yonoson sat beside Avneir. And if you say that he
did not sit as all, Scripture states, 'And Yonoson rose from the
table,' implying that he had been sitting.
20:26 Something happened. He has experienced [a discharge
of] semen.
20:26 He must be impure. And he has not yet immersed himself
for his [discharge of] semen, for had he immersed himself for
his [discharge of] semen, he would not have to wait for sunset
[to eat] ordinary food.
20:26 For he is not ritually pure. This [clause] gives reason for
the matter, because he is not pure, he, therefore, did not come,
so that he would not contaminate the feast.
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27 And it came to pass on the morrow after the
new moon which was the second day, that Dav‐
id’s  place  was  empty:  and  Sha᾽ul  said  to  Ye‐
honatan his son, Why does the son of Yishay not
come to the meal, neither yesterday, nor today?

קוֹ֣םכז מְׁ קֵד֖  ָ פ� וַי�ִ י  נִ֔ ֵ � הַש�  ֙ הַחֹדֶ֙ש� חֳרַ֤ת  ׇ מ� מִֽ הִי֗   וַיְׁ

ו֜�עַ לאֹ־ מַד� נ֔וֹ  ב�ְׁ הוֹנָתָן֣  אֶל־יְׁ או�ל֙  ָ וַי�אֹ֤מֶר ש� וִד֑  ד�ָ

חֶם׃ ם־הַי�וֹ֖ם אֶל־הַל�ָֽ מוֹ֥ל ג�ַ ם־ת�ְׁ י֛ ג�ַ ַ בָא֧ בֶן־יִש�

28 And Yehonatan answered Sha᾽ul, David earn‐
estly asked leave of me to go to Bet-leĥem:

וִד֛כח ד�ָ אַל֥  ְׁ נִש� אלֹ֨  ְׁ נִש� או֑�ל  ָ אֶת־ש� הוֹנָתָן֖  יְׁ  וַי�ַעַ֥ן 

חֶם׃ י֥ת לָֽ ֵ י עַד־ב� דִ֖ ָ מֵעִמ�

29 and  he  said,  Let  me  go,  I  pray  thee;  for  our
family has a sacrfice in the city; and my brother,
he has commanded me to be there: and now, if I
have found favour in thine eyes, let me get away,
I pray thee, and see my brothers.  Therefore he
does not come to the king’s table.

לָנ֜ו�כט חָה֨  ָ פ� ְׁ מִש�  ֩ זֶבַ֩ח י֣  כ�ִ נָ֡א  חֵנִ֣י  ל�ְׁ ַ ש� ֹ֡אמֶר   וַי�

֙ ה֗ אִם־מָצָא֤תִי חֵן עַת�ָ י וְׁ ה־לִי֙ אָחִ֔ הו֤�א צִו�ָ עִי֗ר וְׁ ב�ָ

ן֣ ֵ עַל־כ� אֶת־אֶחָי֑  אֶה֣  אֶרְׁ וְׁ נ�ָא֖  טָה  לְׁ֥ ָ אִמ� יךָ  עֵינֶ֔ ב�ְׁ

׃ לֶךְׁ ֶֽ חַ֖ן הַמ� לְׁ ֻ א אֶל־ש� לאֹ־בָ֔

30 Then  Sha᾽ul’s  anger  burned  against  Ye‐
honatan, and he said to him, Thou perverse and
rebellious  son,  do  not  I  know  that  thou  hast
chosen the son of Yishay to thine own disgrace,
and to the disgrace of thy mother’s nakedness?

ן־נעֲַוַת֖ל ֶֽ ן וַי�אֹ֣מֶר ל֔וֹ ב� יהוֹ֣נָתָ֔ או�ל֙ ב�ִ ָ חַר־אַף֤ ש�  וַי�ִֽ

י ַ֔ בֶן־יִש� ה֙ לְׁ י־בחֵֹר֤ אַת�ָ י כ�ִֽ ת�ִ ֑ו�ת הֲל֣וֹא יָדַעְׁ֗ ד� רְׁ ַ הַמ�

ךָ׃ ֶֽ וַת֥ אִמ� ת עֶרְׁ ֶ בשֹ֖� ךָ֔ ו�לְׁ ת�ְׁ ְׁ בׇש֨� לְׁ

31 For  as  long  as  the  son  of  Yishay  lives  on  the
ground,  thou  shalt  not  be  established,  nor  thy
kingdom. And now send and fetch him to me for
he shall surely die.

הלא י֙ חַי֣ עַל־הָאֲדָמָ֔ ַ ן־יִש� ֶ ר֤ ב� ֶ י֣ כׇל־הַי�ָמִי֗ם אֲש�  כ�ִ

קַח֤ וְׁ לַח֨  ְׁ ש� ה֗  עַת�ָ וְׁ כו�תֶךָ֑  ו�מַלְׁ ה֣  ָ אַת� וֹ֖ן  תִכ� לאֹ֥ 

י֥ בֶן־מָ֖וֶת הֽו�א׃ י כ�ִ אתֹוֹ֙ אֵלַ֔

32 And  Yehonatan  answered  Sha᾽ul  his  father,
and said to him, Why should he be slain? what
has he done?

אֵלָ֛יולב וַי�אֹ֧מֶר  אָבִי֑ו  א֖ו�ל  ָ אֶת־ש� ן  הוֹ֣נָתָ֔ יְׁ  ֙  וַי�ַעַ֙ן

ה׃ ה יו�מַ֖ת מֶה֥ עָשָֽׂ ָ לָמ֥�

R A S H I

20:27 The day after the New Moon. The day following the re‐
newal of the moon.
20:27 The second [day]. The second day of the month.
20:29 And he,  my brother,  summoned me. The eldest  of  the
household, summoned me that I be here; and he is my brother
Eliav.
20:29 Let me hurry away. Esmucier in O.F. I shall go away for a
day and come [back].

20:30 A straying woman, deserving of punishment. ָנע is an ex‐
pression of straying and wandering, a gadding woman. Just as
you have זַעֲוָה from זָע, similarly you have נעֲַוָה from ָנע, and the 'ת'
is for construct state, for it is connected to וּת ד� רְׁ ַ .הַמ�
20:30 Deserving of punishment. Who deserves to be chastised
and disciplined. Another explanation is that when the men of
Binyomin grabbed the girls of Shiloh, who came out to dance in
the vineyards, Shaul was bashful, and did not want to grab, un‐
til she herself came, behaving insolently, and pursued him.
20:30 Straying. Because  of  the  vineyards.  And  that  is  the
winepress,  as  in  'purge  the  winepress'  [and]  'His  winepresses
will drip with wine,' in the Targum's translation of 'His eyes are
red [from wine].'
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33 And  Sha᾽ul  raised  the  spear  at  him  to  smite
him:  whereby  Yehonatan  knew  that  it  was  de‐
termined of his father to slay David.

֙לג וַי�ֵדַ֙ע ֹתוֹ֑  הַכ� לְׁ יו  עָלָ֖ ת־הַחֲנִי֛ת  אֶֽ או֧�ל  ָ  וַי�ָטֶ֨ל ש�

הָמִי֥ת אֶת־ י־כָלָ֥ה הִי֛א מֵעִם֥ אָבִי֖ו לְׁ ן כ�ִ הוֹ֣נָתָ֔ יְׁ

ד׃ וִֽ ד�ָ

34 So Yehonatan arose from the table in fierce an‐
ger, and ate no food on the second day of the new
moon: for he was grieved for David, because his
father had put him to shame.

א־לד לֹֽ וְׁ חֳרִי־אָף֑  ׇ חָ֖ן ב� לְׁ ֻ � מֵעִם֥ הַש� הוֹנָתָן֛  יְׁ קׇ֧ם   וַי�ָ

אֶל־ צַב֙  נעְֶׁ י֤  כ�ִ חֶם  לֶ֔  ֙ נִי ֵ � הַש� יוֹם־הַחֹדֶ֤ש�  ב�ְׁ ל  אָכַ֞

יו׃ לִמ֖וֹ אָבִֽ י֥ הִכְׁ וִ֔ד כ�ִ ד�ָ

35 And it came to pass in the morning, that Ye‐
honatan went out into the field at the time ap‐
pointed with David, and a little lad with him.

וִד֑לה מוֹעֵד֣ ד�ָ ה לְׁ דֶ֖ ָ הוֹנָתָן֛ הַשׂ� קֶר וַי�ֵצֵא֧ יְׁ ֹ֔ הִי֣ בַב�  וַיְׁ

וֹ׃ נעַַ֥ר קָטֹ֖ן עִמ�ֽ וְׁ

36 And he said to his lad, Run, find out now the
arrows which I shoot. And as the lad ran, he shot
an arrow beyond him.

ר֥לו ֶ ים אֲש� צָא֥ נָא֙ אֶת־הַחִ֣צ�ִ֔ נַֽעֲר֔וֹ רֻץ֗ מְׁ  וַי�אֹ֣מֶר לְׁ

הַחֵ֖צִי הו�א־יָרָה֥  וְׁ ץ  רָ֔ הַנ�עַַ֣ר  מוֹרֶ֑ה  אָנֹכִי֖ 

הַעֲבִרֽוֹ׃ לְׁ

37 And when the lad was come to the place of the
arrow  which  Yehonatan  had  shot,  Yehonatan
cried  after  the  lad,  and  said,  But  the  arrow  is
beyond thee?

הלז יָרָ֖ ר֥  ֶ אֲש� צִי  הַחֵ֔ קוֹ֣ם  עַד־מְׁ  ֙ הַנ�עַַ֙ר  וַי�ָבאֹ֤ 

אמֶר ֹ֔ וַי�  ֙ הַנ�עַַ֙ר אַחֲרֵ֤י  הוֹנָתָן֜  יְׁ רָא֨  קְׁ וַי�ִ הוֹנָתָן֑  יְׁ

אָה׃ לְׁ ךָ֥ וָהָֽ ְׁ הֲל֥וֹא הַחֵ֖צִי מִמ�

38 And  Yehonatan  cried  after  the  lad.  Make
speed,  haste,  stay  not.  And  Yehonatan’s  lad
gathered up the arrows, and came to his master.

הלח ָ ח֖ו�ש� הֵרָה֥  מְׁ עַר  ַ֔ הַנ� אַחֲרֵי֣   ֙ הֽוֹנָתָן יְׁ רָ֤א  קְׁ  וַי�ִ

ים[ אֶת־]הַחִ֣צ�ִ֔  ֙ הֽוֹנָתָן יְׁ נעַַ֤ר  ט  ֵ֞ לַק� וַיְׁ עֲמדֹ֑  ַ ל־ת� אַֽ

יו׃ )החצי( וַי�ָבאֹ֖ אֶל־אֲדנָֹֽ

39 But  the  lad  knew  not  anything:  only  Ye‐
honatan and David knew the matter.

דָוִ֔דלט וְׁ  ֙ הֽוֹנָתָן יְׁ אַךְׁ֤  או֑�מָה  מְׁ לאֹ־יָדַע֣  הַנ�עַַ֖ר   וְׁ

ר׃ בָֽ עו֖� אֶת־הַד�ָ יָדְׁ

40 And  Yehonatan  gave  his  weapons  to  his  lad,
and said to him, Go, carry them to the city.

ר־ל֑וֹמ ֶ אֲש� אֶל־הַנ�עַַ֖ר  יו  לָ֔ ֵ אֶת־כ�  ֙ הֽוֹנָתָן יְׁ ן֤  ֵ ת�  וַי�ִ

יר׃ ךְׁ הָבֵי֥א הָעִֽ וַי�אֹ֣מֶר ל֔וֹ לֵ֖

R A S H I

20:34 He was saddened over Dovid. Concerning Dovid.
20:34 Because  his  father  had  humiliated  him. Concerning
Dovid.

20:35 For the meeting with Dovid. At  the time which Dovid
had set for him.
20:36 Beyond him. The arrow went beyond the lad.
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41 And as soon as the lad was gone, David arose
out of a place toward the south, and fell on his
face  to  the  ground,  and  bowed  himself  three
times:  and  they  kissed  one  another,  and  wept
one with another, until David exceeded.

י֥ומא ָ אַפ� לֹ֨ לְׁ פ� גֶב וַי�ִ ֶ֔ דָוִד֗ קָם֚ מֵאֵצֶ֣ל הַנ� א֒ וְׁ  הַנ�עַַ֘ר֮ ב�ָ

אִי֣ש� ׀  קו֣�  ְׁ � ש� י�ִ וַֽ עָמִי֑ם  ְׁ פ� לֹ֣ש�  ָ ש� ח֖ו�  ַ ת� ְׁ ש� וַי�ִ צָה  אַרְׁ֛

וִד֖ עַד־ד�ָ הו�  אֶת־רֵעֵ֔ אִי֣ש�   ֙ ו� כ� בְׁ וַי�ִ אֶת־רֵעֵה֗ו� 

יל׃ ד�ִֽ הִגְׁ

42 And Yehonatan said to David, Go in peace, see‐
ing that we have sworn both of us in the name of
the Lord, saying, The Lord be between me and
thee, and between my seed and thy seed for ever.

֩מב ר ֶ אֲש� ל֑וֹם  ָ ש� לְׁ לֵ֣ךְׁ  דָוִד֖  לְׁ הוֹנָתָן֛  יְׁ  וַי�אֹ֧מֶר 

הוָֹה֞ ר יְׁ הוָֹה֙ לֵאמֹ֔ ם֤ יְׁ ֵ ש� נו� ב�ְׁ ניֵ֜נו� אֲנחְַׁ֗ ְׁ נו� ש� עְׁ֨ ַ ב� ְׁ נִש�

עֲךָ֖ עַד־ זַרְׁ ו�בֵי֥ן  עִי֛  זַרְׁ ו�בֵי֥ן  ו�בֵינֶךָ֗  ינִי֣  ֵ יֶה֣ ׀ ב� יִהְׁ

ם׃ עוֹלָֽ

R A S H I

20:41 From  near  the  southern  side. [Targum  renders,]  'from
the side of the landmark stone which was toward the south.'
20:41 Until Dovid exceeded. I.e., he cried more.

20:42 Go to peace. And the oath which we have sworn, may ה׳
be its witness forever.
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מדרשים

Midrash

Bereshit Rabbah 1:1
O N  G E N E S I S  1 : 1

Torah, personified as the "amon" of Proverbs 8:30, is understood through multiple meanings—caretaker,
covered, hidden, great, and ultimately artisan—to teach that God consulted the Torah as a blueprint when
creating the world, just as a human king relies on an architect's plans to build a palace. This is derived from
reading "bereshit" (in the beginning) as referring to the Torah itself, called "reshit" in Proverbs 8:22,
establishing Torah as the preexistent design through which the universe came into being. A I  S U M M A RY

Rabbi Hoshaya the Great began: “I was with Him as
an amon, a delight day after day…” (Proverbs 8:30) –
amon  means  a  child’s  caretaker,  amon  means
covered,  amon  means  hidden,  and  some  say  amon
means greatness. Amon means a child’s caretaker, as
it  says:  “As  a  caretaker  [omen]  carries  a  nursing
child”  (Numbers  11:12).  Amon  means  covered,  as  it
says:  “Those  covered  [ha’emunim]  in  scarlet…”
(Lamentations 4:5). Amon means hidden, as it says:
“He was omen Hadassa” (Esther 2:7).  Amon means
great,  as  it  says:  “Are  you  better  than  No  Amon
[which sits in the rivers]?” (Nahum 3:8),  which we
translate in Targum as: Are you better than the great
city  of  Alexandria,  which  is  located  among  the
rivers?

Another matter, amon means artisan [uman]. The
Torah is saying: ‘I was the tool of craft of the Holy
One  blessed  be  He.’  The  way  of  the  world  is  that
when a flesh-and-blood king builds a palace he does
not build it based on his own knowledge, but rather
based  on  the  knowledge  of  an  artisan.  And  the
artisan  does  not  build  it  based  on  his  own
knowledge, but rather, he has [plans on] sheets and
tablets by which to ascertain how he should build its
rooms, how he should build its doors.

So too, the Holy One blessed be He looked in the
Torah  and  created  the  world.  The  Torah  says:
“Bereshit  God  created”  (Genesis  1:1),  and  reshit  is
nothing other than the Torah, as it says: “The Lord
made  me  at  the  beginning  of  [reshit]  His  way”
(Proverbs 8:22).

Bereshit Rabbah 8:5
O N  G E N E S I S  1 : 3 1

When the ministering angels debated before Adam's creation, Kindness and Righteousness favored it while
Truth and Peace opposed it, citing man's capacity for falsehood and discord; God resolved the impasse by
casting Truth down to earth, prompting the angels to protest this demeaning of His own seal until Truth
was restored. The midrash further identifies the word "meod" (very) in "very good" with "adam" (man),
teaching that man himself is called very good. Rav Huna adds that while the angels were still absorbed in
their deliberation, God had already created man, rendering their debate moot. A I  S U M M A RY

Rabbi Simon said: When the Holy One blessed be He
came to create Adam the first man, the ministering
angels  divided  into  various  factions  and  various

groups. Some of them were saying: ‘Let him not be
created,’ and some of them were saying: ‘Let him be
created.’
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That is what is written: “Kindness and truth met;
righteousness  and  peace  touched”  (Psalms  85:11).
Kindness said: ‘Let him be created, as he performs
acts  of  kindness.’  Truth  said:  ‘Let  him  not  be
created, as he is all full of lies.’ Righteousness said:
‘Let  him  be  created,  as  he  performs  acts  of
righteousness.’ Peace said: ‘Let him not be created,
as he is all full of discord.’

What did the Holy One blessed be He do? He took
Truth  and  cast  it  down  to  earth.  That  is  what  is
written:  “You  cast  truth  earthward”  (Daniel  8:12).
The  ministering  angels  said  before  the  Holy  One
blessed be He: ‘Master of the universe, why are You

demeaning  Your  very  seal?  Let  Truth  ascend  from
the earth.’ That is what is written: “Truth will spring
from the earth” (Psalms 85:12).

The Rabbis say in the name of Rabbi Ḥanina bar
Idi, and Rabbi Pinḥas and Rabbi Ḥilkiya said in the
name  of  Rabbi  Simon:  Meod,  this  refers  to  Man
[adam]. That is what is written: “God saw everything
that He had made, and, behold, it was very [meod]
good” (Genesis 1:31) – Man [adam] was good.

Rav Huna, the rabbi of Tzippori, said: While the
ministering angels were busy deliberating with one
another  and  engaging  with  one  another,  the  Holy
One  blessed  be  He  created  him.  He  said  to  them:
‘Why  are  you  deliberating?  Man  has  already  been
created.’

M O R E  O N L I N E

3 more midrashim
Bereshit Rabbah 14:9, Bereshit Rabbah 22:9, Bereshit Rabbah 24:5, each to read or print.

torahform.com/bereshit
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חסידות

From the Chassidic Courts

Ohev Yisrael
A P TA  ·  O H E V  Y I S R A E L ,  B E R E S H I T

Chavah's name is spelled with a vav rather than a yud to teach that after sinning and doing teshuvah
(repentance), she and Adam became attached not merely to the Torah's central life-force (the level of
tzaddikim, symbolized by the dot in the middle of the letter) but to the supernal world of primordial Divine
will itself — the root of all chiyus (vitality) — a level higher than that of the tzaddik, since "the place where
ba'alei teshuvah (those who have repented) stand, complete tzaddikim cannot stand." Thus "Chavah, mother
of all life" means that through sin and subsequent teshuvah, she became bound to the very source and root
of all life, drawing that supernal vitality down into the world through the letters yud and vav. A I  S U M M A RY

And  the  man  called  his  wife's  name  Chavah  (Eve),
etc.,  "for  she  was  the  mother  of  all  life."  Rashi,  of
blessed memory, explains that it is a lashon nofel al
lashon (a wordplay, language echoing language). At
first glance it  is  very puzzling: why did he call  her
name "Chavah" with a vav, and not "Chayah" with a
yud, seeing that she is "the mother of all life (chai)"?
But by setting one's heart and examining carefully,
this will be well explained.

For  behold,  there  are  several  kinds  of  "chiyus"
(life-force/vitality)  in  the  world.  There  is  a  good
chiyus, such as the level of the tzaddikim (righteous
ones) who always walk in the Torah of Hashem. For
the Torah HaKedoshah (the Holy Torah) is the root
and  the  chiyus  of  all  the  worlds,  for  through  the
Torah the existence of all the worlds was created. If
so, the tzaddikim do not go outside the boundary of
the  Torah  and  the  mitzvot  (commandments),  and
the Torah HaKedoshah is for them the central point
around  which  all  their  actions  revolve  —  speech,
hearing,  sight,  and  walking  —  all  is  through  the
ways of the Torah, and then they are attached to the
Life  of  the  Worlds  (Chei  HaOlamim).  This
corresponds  to  the  vowel-point  melafum,  the  "u"
(shuruk/cholam-vav), whose dot is in the middle of
the letter — meaning that they are attached to the
central middle point, which is the Torah, which is
an inner point and chiyus for all the worlds.

But  there  are  to  be  found  several  people  who
lower this chiyus from the worlds downward, and,
Heaven forbid, "bring it down to the dust," because
they go outside the boundary of the Torah and the
mitzvot.  If  so,  how  is  it  possible  for  them  to  be
attached  to  the  Life  of  the  Worlds,  since  all  the
chiyus  of  the  worlds  comes  through  Torah  and
mitzvot, and they have been cut off from the realm
of Torah and the root of the mitzvot? From where,
then,  will  their  help  and  their  chiyus  come,  since
they  have  lowered  the  chiyus  beneath  the  worlds?
This corresponds to the vowel-point chirik, the "i,"
whose dot is beneath the letter, with the letter riding
atop the dot — for in truth the dot is the chiyus of
the letter and directs the letter. And when a person
lowers the chiyus of all the holy attributes (middot),
he thereby lowers the dot beneath the letter.

If so, there would be no remedy for such people,
Heaven forbid, to return to their root — except when
he truly and wholeheartedly takes to heart how he
has been cut off from the root of the chiyus of all the
worlds,  and  how  he  is  beneath  all  the  beings  that
exist in the world, and he has no one to rely upon
except the mercy and kindness of Hashem, blessed
be He, out of the will of His primordial thought that
preceded the creation of the world.

As  our  Sages  of  blessed  memory  said:  when  the
Holy One, blessed be He, wished to create the world,
the Torah said before Him, "Will he not in the future
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sin before You?" And Hashem answered her: "Have I
then been called 'Erech Apayim' (Slow to Anger) for
nothing?" If so, teshuvah (repentance) preceded the
world, for He, may He be blessed, was watching and
gazing,  from  the  moment  it  arose  in  His  will  to
create  the  worlds,  until  the  end  of  all  the
generations,  and  from  the  foundation  of  His
dwelling He foresaw how there would come to be in
the world several people who would be cut off from
the chiyus of  the worlds and would go outside the
boundary of the Torah. And Hashem prepared the
cure before the wound — that when they return in
complete teshuvah before Him and return to their
root, then Hashem will  receive them. If so, in this
very  thought  of  the  world  of  teshuvah,  there  is
existence for him.

Therefore, when a person wishes to set right and
repair  what  he  has  distorted,  he  needs  to
contemplate with his intellect how far he is removed
from all the chiyus of the worlds, and that he has no
remedy in actuality except through the primordial
thought which preceded all the worlds, and which is
the root and the chiyus of all the worlds and all the
letters  —  and  there  he  has  existence.  If  so,  he
becomes attached to an elevated level, which is the
mother  and  root  of  the  chiyus  of  all  the  worlds,
which  is  teshuvah  ila'ah  (higher/supernal
repentance).

This  corresponds  to  the  vowel-point  cholam,
whose  dot  is  above  the  letter,  as  in  "ֹ"  —  and  so  it
turns out that what was previously in a lower level,
beneath the worlds and the letters — which is  the
aspect of chirik — is now elevated upward, so that
the dot rises and sits atop the letter. This is the aspect
of cholam (ח-ו-ל-ם), and from this it is transformed
and  becomes  "mochel" ,מ-ו-ח-ל)   "forgiving")  —  and
from  there  He  draws  forth  forgiveness  (mechilah)
for all his sins.

This is the intent of our Sages of blessed memory
who  said:  the  place  where  ba'alei  teshuvah  (those
who  have  returned  in  repentance)  stand,  complete
tzaddikim  (righteous  ones)  cannot  stand.  For  the
level of one who returns in teshuvah (repentance) is
higher  and  more  exalted  than  the  level  of  the
tzaddik,  for  how  could  the  tzaddik  stand  at  this
level, since he never tasted the taste of transgression

and never went outside the boundary of the Torah
and  the  mitzvot  (commandments),  but  is  always
attached and bound to the vitality of the worlds and
the middot (divine attributes), where the vitality of
the worlds is  found — unlike the one who returns
from his sins, who has no place within the vitality of
the worlds, and must strengthen himself and attach
his soul through thought and primordial will, which
is the world of teshuvah.

Nevertheless, even though he is attached there in
the world of thought, since he is below, in the world
of actual existence, he must draw down for himself
life from the source of vitality and the root of roots
into the worlds. And this is the aspect of the "line,"
which is the letter vav, indicating the drawing-forth
from the point of the yud, the supernal will, which
is  drawn  through  the  line  of  the  vav  —  vitality  —
into the worlds. Understand this.

And  according  to  this,  one  can  direct  the
explanation of  the dispute among the Amoraim in
the Gemara Rosh Hashanah (8a): one says "nosei" (he
bears/lifts up), and one says "koveish" (he subdues).
And  it  is  one  matter,  for  these  words  and  those
words are not in dispute.

For one speaks of the aspect of the return — how
it  comes  to  attach  to  the  supreme  Thought  above;
this  is  the  aspect  of  "nosei,"  that  the  Holy  One,
blessed  be  He,  gazes  upon  the  power  of  the  act  of
teshuvah (repentance) that is born from this matter
— namely, that through sinning and then returning,
one thereby comes to a lofty elevation and becomes
attached to the upper world, the root of teshuvah,
which is above the vitality of the worlds. And this is
the meaning of "nosei avon" (He bears/lifts up sin) —
that  through  the  sin  comes  an  elevation  (hitnasut)
for  the  person,  who  becomes  attached  to  the
supreme  Name,  this  being  the  aspect  of  "teshuvah
tashuv  Hei"  (return,  you  shall  return  to  the  letter
Heh).

And  the  one  who  says  "koveish"  speaks  of  the
aspect  of  drawing  it  down  afterward  —  from  the
supreme attachment into the actuality of the worlds,
the  bringing  down  of  the  flow  (shefa)  below.  And
this is the supreme delight that the blessed Hashem
bestows. And this is "koveish," in the manner of "He
will  subdue  our  sins"  (yichbosh  avonoteinu)  —
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meaning that through the transgression comes the
subduing  of  the  flow  downward.  And  understand
this well.

Now, before Chavah sinned and caused Adam to
sin, they were attached to the "Life of the Worlds" at
the central point, through the letters of the Torah.
This was not so after they sinned and did teshuvah
(repentance) — for then they became attached to the
supernal world, to the primordial will, which is the
root of the life-force of all worlds. This is why Adam

called his wife's name Chavah (Eve) — meaning that
she became [attached] through the letters yud and
vav, by drawing down life-force from the world of
primordial thought into the lower world; therefore
she was called Chavah. For she was "the mother of
all  life"  —  meaning  that  through  the  sin  she
committed  and  her  consequent  need  to  return  [in
teshuvah],  she  thereby  became  attached  to  the
mother and root of all life. And the wise person will
understand all this.

Translation: translated by AI (anthropic/claude-sonnet-5)

Torah Ohr
C H A B A D  ·  T O R A H  O H R ,  B E R E S H I T

Elevation from one level of being to a higher one—whether of souls, angels, or the sacrificial offerings rising
as a pleasing aroma—can only occur through the bittul (self-nullification) of yesh (existence), an inner
nullification that is expressed as "song"; the varying depths of song (simple, double, triple, fourfold)
correspond to how much this bittul is interwoven with middos (attributes) such as ahavah (love) and yirah
(fear). Yuval, father of harp-players, embodies this bittul that draws the soul upward, while Yaval, father of
tent-dwellers and livestock-keepers, embodies the makif (encompassing, transcendent) illumination from
above that has no fixed "above" or "below" and so can descend to infuse even lowly, physical pursuits like
shepherding with this same quality of bittul. A I  S U M M A RY

Yaval, he was the father of those who dwell in tents
and  have  livestock.  And  his  brother's  name  was
Yuval; he was the father of all who play the harp and
the organ. Behold, our Rabbis,  of  blessed memory,
said:  "All  masters  of  song  go  forth  with  song,  etc."
The meaning is that every aspect of elevation from
one state of being to another state of being — such as
from the lower Garden of Eden to the higher Garden
of Eden, and the like — comes about through song,
which  is  an  aspect  of  the  nullification  of  yesh
(existence/somethingness). For, as is known, a yesh
cannot come into being from a yesh unless the yesh
first becomes an aspect of ayin (nothingness);  only
then can another yesh come into being from it, with
an increase of blessing. This is like the parable of a
seed planted in the earth, which must first rot in the
earth, and afterward many seeds can sprout from it.

Similarly, above, with souls and angels — in order
for  there  to  be  an  ascent  for  them  through  an
increase of  comprehension, they must first be in a
state of self-nullification of yesh (selfhood/existence)

regarding  the  first  comprehension  that  they  had,
and  only  afterward  can  they  ascend  to  a  greater
comprehension. This is the aspect of the pillar that
stands between the lower Gan Eden and the upper
Gan  Eden  —  it  is  the  aspect  of  bittul  (self-
nullification), as mentioned above. And this is [the
meaning  of]  "all  the  masters  of  song  go  forth"  in
their  comprehension,  and  are  drawn  to  ascend
upward through song. Therefore, at the time of the
offering of the sacrifice, there also had to be song,
because the matter of  the sacrifices is  an elevation
from below to above — isheh reiach nicho'ach (a fire-
offering, a pleasing aroma) — and this too requires
the aspect of song, the aspect of bittul, as mentioned
above, so that it can be elevated.

Now behold, there is a simple song and a doubled
song, as is known, that in the pillar there are three
colors  –  white  and  red,  which  are  the  aspect  of
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chessed and gevurah (lovingkindness and severity),
and green, the aspect of hiskallelus (intermingling),
etc.

For  behold,  in  the  aspect  of  bittul  (self-
nullification)  there  are  many  levels.  There  is  the
aspect of simple bittul, a single point, the aspect of
the  letter  yud,  and  there  is  an  aspect  of  bittul  in
which  there  is  also  included  a  middah  (attribute)
such as ahavah (love) or yirah (fear), etc.

And likewise in the outer garments of the middos,
which  are  chessed  and  gevurah,  there  is  also
hiskallelus – chessed within gevurah – as in the case
of  one  who  strikes  his  son,  which  is  the  aspect  of
gevurah,  and  included  within  this  is  the  aspect  of
chessed and ahavah, since out of love he wishes to
guide  him  in  the  straight  path;  and  therefore  he
strikes specifically his own son and not another, for
"whom he loves, he reproves."

And when the bittul is simple bittul, it is called a
simple  song;  and  when  there  is  in  it  also  another
middah – ahavah or yirah (see what is written in the
commentary on the Zohar, parshas Korach, on the
verse  "the  invited  of  the  assembly")  –  it  is  called  a
doubled song; and when there is  hiskallelus of the
middos (ahavah and yirah, both together within the
bittul), it is called a tripled song.

And  in  like  manner  there  is  also  a  quadrupled
song  (see  what  is  written  regarding  techeiles,
argaman,  tola'as  shani,  and  shesh  mashzar,  which
are the hiskallelus of four aspects together – ahavah,
yirah, rachmanus [mercy], and the aspect of shesh,
which is hidden love, etc.)

–  for  "as  the  four  winds  of  the  heavens  have  I
scattered you," which is the hiskallelus from north
to  south  through  the  wind  blowing  from  north  to
south,  and  likewise  from  east  to  west,  etc.  (and
sometimes there is a hiskallelus of all four aspects –
east,  west,  north,  and  south  –  through  the  wind
blowing in that manner, etc.)

And  this  is  also  the  matter  of  the  sun's  journey
from east to west – this too is a matter of bittul, and
it is the aspect of the nefesh (soul) within the sun,
which  is  the  aspect  of  its  hasagah  (apprehension);
and because of this, the body of the sun itself travels

always, in its physicality, in an aspect of bittul (as is
explained  regarding  the  matter  of  "sun,  be  still  in
Gibeon," etc., in the discourse "Charvos Tzurim").

And there are two opinions regarding its journey –
whether it is on account of love and longing, or on
account  of  simple  bittul.  And  in  truth,  there  is
sometimes simple bittul, and sometimes there is in it
also an aspect of ahavah, as above.

(And this is  what is  meant by "the sun rises...  it
goes to the south and turns about to the north," etc.,
as  is  explained  on  this  in  the  Zohar,  beginning  of
parshas  Vayeitzei,  that  this  is  to  bring  about  a
hiskallelus of the four aspects – east and west, south
and north, etc. "Rises and sets" are east and west.)

This is the meaning of "Yuval, the father of all who
play the harp, etc." The explanation: Yuval is a term
of הולכה   (conveyance),  that  he  conveys  and  draws
upward by means of the harp and the organ, [which
are]  the  aspect  of  song,  as  mentioned  above,  that
through song comes the elevation; "they go out with
song, etc."

Yuval,  he  was  the  father  of  those  who  dwell  in
tents and have mikneh (livestock) — as it is written,
"The  sun  was  placed  there,  a  tent  for  them."  The
meaning is:  in order that the sun should have this
quality, that it should have a quality of bittul (self-
nullification)  and  yearning,  this  is  accomplished
through  "a  tent  for  them."  A  tent  is  a  bechinah
(aspect)  of  makif  (encompassing,  transcendent
influence) from above, from which this illumination
is drawn, that it should always be in a state of bittul.

This is the bechinah of Yuval, as in the language of
"vayaval  lachamorim"  (and  he  brought/mixed
[straw] to the donkeys), which is a matter of bilbul
(mingling)  and  intermixture.  The  meaning  is  that
this is an illumination from the bechinah of makif,
where there is no division, and so everything can be
mixed together, so that the illumination may also be
drawn down below, so that afterward there can be
the bechinah of Yuval, "the father of all who handle
the kinor (lyre)," which is the bechinah of bittul as
above.  This  is  the  meaning  of  "the  father  of  those
who  dwell  in  tents  and  have  mikneh"  —  for  the
bechinah of tent is the bechinah of makif as above,
and therefore it can also apply to mikneh, to draw
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[the illumination] down below (for the makif has no
above or below, as it is written, "and from beneath
are the arms of the world").

This  is  like  Yaakov,  who  shepherded  the  flocks
"with  a  rod  of  poplar,  fresh,"  etc.  (the  inclusion  of
Chesed,  Gevurah,  Tiferet;  see  Zohar,  Vayetze),  for
while  another  person  who  shepherds  flocks
shepherds  in  a  physical  way,  Yaakov,  who  was  a

dweller in tents,  drew down from the bechinah of
makifim  to  be  a  shepherd  of  flocks.  This  is  the
meaning of "dweller of tents and mikneh," as above.

(And see what is written concerning the matter of
Yuval  in  Parashat  Shelach,  on  the  verse  of  the
mekoshesh  [wood-gatherer];  and  see  further
concerning  the  matter  of  mikneh  in  Parashat
Vayetze, on the verse "and these six years with your
flock,"  etc.,  and  on  the  verse  "And  these  are  the
mishpatim [judgments]," etc.)

Translation: translated by AI (anthropic/claude-sonnet-5)

Kedushat Levi
B E R D I T C H E V  ·  B E R E S H I T ,  K E D U S H AT  L E V I

Finding favor in Hashem's eyes brings true menuchah (rest), as the name "Noach" implies, and this connects
to the idea that Hashem's malchut (kingship) requires a nation to serve Him — which is why, on Shabbat (the
seventh day, corresponding to malchut), Hashem is described as yearning for His "work," namely humanity
in the world of asiyah (the world of action), whose service below—unlike that of the angels above—truly
establishes His Kingship. A I  S U M M A RY

"Noach found favor in the eyes of Hashem" (Bereshit
6:8). If a person finds favor in the eyes of Hashem,
then he is "Noach" (Noah), from the term menuchah
(rest), for he has rest through his finding favor in the
eyes  of  Hashem.  And  this  is  what  we  say,  "Magen
Avraham"  (Shield/Protector  of  Avraham)  —
meaning  Avraham  embodies  chesed
(lovingkindness), as is known, and Hashem, may He
be blessed, shields a person by virtue of chesed. And
we say "Magen David" (Shield/Protector of David) —
for  David  embodies  the  attribute  of  malchut
(kingship),  as  is  known  in  the  holy  books,  and
Hashem, blessed be He, shields by virtue of malchut,
as mentioned in the holy books, since He created the
world so that He would be a King — and there is no
king without a nation — a nation helps so that His
Name be called King.

And  this  is  the  explanation  of  the  midrash:
"Vayechal  Elokim  bayom  hashevi'i"  (And  Elokim
completed  on  the  seventh  day)  —  that  He  yearned
(kasaf) on the seventh day for His work — see there
the intent. Because the Shabbat is [the attribute of]
malchut, as known from the writings of the Ari za"l,

and  therefore  on  the  seventh  day,  which  looks
toward the attribute of malchut, and a king needs a
nation, therefore on the seventh day He longs and
yearns for His work which He made — meaning, of
the  world  of  asiyah  (the  world  of  action/making),
namely, man, who is in the world of asiyah. For the
essence of His kingship, as it were, blessed be He, is
that  man,  who  is  in  this  world,  serves  Him,  as
mentioned  in  the  holy  books  —  that  the  angels
above, it is no wonder that they serve above without
the yetzer hara (evil inclination).

And therefore, "Vayechal Elokim bayom hashevi'i
melachto  asher  asah"  —  for  on  the  seventh  day,
which  is  a  looking  toward  malchut,  He  yearns  for
the  world  of  asiyah,  which  is  man  who  is  in  this
world.  Man  is  called  "the  world  of  asiyah,"  for
through this His Name is called King, for a king is [a
king] through a nation — and understand this.
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Maor VaShemesh
K R A K O W  ·  M A O R  VA S H E M E S H ,  B E R E S H I T

The earlier worlds were destroyed because each sought to reign on its own, forgetting the Elokut (Divinity)
that is the root and source of all existence, whereas the world endures only through one who, like Avraham,
humbles himself completely before Hashem, calling himself "dust and ashes." This is the meaning of
"behibar'am be'Avraham" (through Avraham) and of the small ה (hei): true endurance of the world depends
on each person regarding himself as small and submissive before Hashem. A I  S U M M A RY

In another way, it seems to me to give a reason for
the  small ה   (hei)  and  for  the  derash  (interpretive
teaching)  of  the  Chachamim  zal  (our  Sages,  of
blessed memory) on "behibar'am" (when they were
created)  [being  read  as]  "be'Avraham"  (through
Avraham),  according  to  the  midrash  (interpretive
teaching)  on  "eleh  toldot  hashamayim  veha'aretz"
(these  are  the  generations  of  the  heavens  and  the
earth).  "Eleh"  (these)  disqualifies  the  earlier  ones.
And what did it disqualify? "Tohu u'vohu" (formless
and void) — this teaches that the Kadosh Baruch Hu
(Holy  One,  Blessed  be  He)  created  worlds  and
destroyed them: this one pleased Him, and this one
did not please Him.

And  the  matter  is  as  follows:  when  the  worlds
descended in chain, from world to world, until this
physical world, His Elokut (Divinity), may His Name
be  blessed,  was  forgotten  by  them,  and  they
imagined  that  there  was  no  master  or  ruler  over
them, and each one said, "I shall reign" — therefore
they were destroyed.

And the essential point one must know is that He,
may His Name be blessed, is the Master and Ruler,
the  root  and  source  of  all  worlds,  and  one  must
submit  before  Him  —  as  Avraham  did,  who  said,
"V'anochi afar va'efer" (And I am but dust and ashes).
And through such a person, the world is sustained in
his  merit.  This  is  [the  meaning  of]  "behibar'am
be'Avraham"  —  that  one  should  hold  himself
according  to  the  quality  of  Avraham,  to  be  anav
(humble) and submissive before Him, may His Name
be blessed — unlike the earlier generations, each of
whom said, "I shall reign," and therefore they were
destroyed.

And this is also hinted at by the small ה (hei): that
every  person  should  regard  himself  as  small  and
lowly  before  His  Name,  may  it  be  blessed,  and
through  this  the  world  will  endure.  V'kal  lehavin
(and this is easy to understand).

Translation: translated by AI (anthropic/claude-sonnet-5)

Esh Kodesh
P I A S E C Z N O  ·  B E R E S H I T ,  E S H  K O D E S H

True mastery of Torah means that one's very essence becomes transformed by it, so that a person who is
genuinely a "ba'al Mikra" or "ba'al Mishnah" can overcome the yetzer hara (evil inclination) even at times of
feasting or distress, especially when fixed times for Torah study themselves serve to arouse and strengthen
him. Since the world was created for the sake of Yisrael and the Torah, even amid hardship we hope that
this original purpose will soon be revealed, and that Torah study—especially through set shiurim (study
sessions)—will help us withstand whatever impedes us, whether indulgence or suffering. A I  S U M M A RY

For it is found in the Gemara, Sanhedrin 101a: Our
Rabbis  taught:  One  who  recites  a  verse  from  Shir
HaShirim (Song of Songs) and the like, as if it were a

song,  and  one  who  recites  a  verse  at  houses  of
feasting not in its  proper time—because the Torah
[girded itself in sackcloth and stood before the Holy
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One,  blessed  be  He,  and  said]:  Master  of  the
universe,  Your  children  have  made  me  like  a  harp
upon  which  clowns  play.  He  said  to  her:  My
daughter, at the time when they eat and drink, with
what  should  they  occupy  themselves?  She  said  to
Him: Master of the universe—if they are masters of
Mikra (Scripture), let them occupy themselves with
Mikra;  if  they  are  masters  of  Mishnah,  let  them
occupy  themselves  with  Mishnah;  if  they  are
masters of Talmud, let them occupy themselves with
the  halachot  (laws)  of  Pesach  on  Pesach,  with  the
halachot of Atzeret on Atzeret, and so forth.

Now, it requires explanation: what is the question
that the Holy One, blessed be He, asks of the Torah—
at  the  time  when  they  eat  and  drink,  with  what
should  they  occupy  themselves?  Does  He  Himself,
blessed be He, not know with what they will occupy
themselves? And why did the Torah specify in such
detail—"if they are masters of Mikra..." "if they are
masters  of  Mishnah..."  "if  they  are  masters  of
Talmud..."—and not simply say, in general, that they
should  learn,  for  certainly  each  person  will  learn
whatever he is capable of?

Indeed,  the  Torah  itself,  which  said  "ve-dibarta
bam" (and you shall speak of them), likewise did not
specify  in  detail  what  each  person  should  learn,
since each one knows on his own what he ought to
learn.

And perhaps this is a merit (zechut) that the Holy
One, blessed be He, found for them — an excuse for
the Torah reading of verses in houses of feasting, at
the time when people are eating and drinking, when
the  yetzer  hara  (evil  inclination)  rules  over  them
then, for a lion does not roar from a box of straw as it
does  from  a  box  of  flesh.  With  what,  then,  should
they occupy themselves? And about this the Torah
said, "If they are masters of Scripture..." etc.

For  we  have  already  discussed  that  one  who
studies Torah, yet whose very essence does not also
become transformed into Torah and holiness, is only
like a chest in which books happen to be found — he
himself remains wood, just as he was. And this same
distinction  may  also  be  seen  in  the  midrash
(Midrash Rut, chapter 2, and Yerushalmi Chagigah,
chapter 2, halachah 1): when Rabbi Meir wished to
save  Acher  ("the  Other,"  i.e.,  Elisha  ben  Avuyah)

from  Gehinnom,  he  said,  "We  save  the  case  of  the
scroll  along  with  the  scroll;  we  save  Acher  for  the
sake of his Torah." That is, he likened Acher only to a
case  in  which  a  scroll  happens  to  be  found,  and
nevertheless he saves him just as one saves the case
of the scroll together with the scroll.

But this is not so regarding a true talmid chacham
(Torah  scholar)  and  tzaddik  (righteous  person).  Of
such a person the Gemara says (Makkot 22b): "How
foolish are those people who stand up before a Torah
scroll,  yet  do not stand up before a  great man!"  —
that is,  they likened him to the Torah scroll  itself,
and even more than that — not to the case alone.

This  is  what  the  Torah  answered:  if  they  are
"ba'alei  mikra"  (masters  of  Scripture),  then  if  they
themselves have become masters of Scripture, then
even at the time when they are eating and drinking,
they will not allow their yetzer (evil inclination) to
incite them. If they are "ba'alei mishnah" (masters of
Mishnah),  and  so  forth  —  then  even  one  whose
yetzer  does  incite  him,  nevertheless,  since  they
themselves  are  masters  of  Mikra,  Mishnah,  etc.,
they must overcome it. And furthermore, the Torah
said: let them occupy themselves with the halachot
(laws)  of  Pesach  on  Pesach,  with  the  halachot  of
Atzeret on Atzeret, with the halachot of the festival
on  the  festival  —  so  that  the  time  itself  will  also
arouse  them.  For  this  is  a  great  matter,  to  set  for
oneself fixed times for Torah, since then, even if  a
person himself forgets or has obstacles, nevertheless
the time itself arouses him and strengthens him to
overcome the obstacles.

So too now, when we have many impediments —
not  from  eating  and  drinking,  but  rather,  on  the
contrary, from troubles and suffering, Heaven have
mercy  —  nevertheless,  every  person,  even  the
merchant  and  the  craftsman,  used  to  have  fixed
times for Torah study. Therefore, the times of these
set  shiurim  (study  sessions)  will  themselves  help
him not to neglect them. And indeed, now that we
have  more  free  time,  we  need,  at  the  start  of  this
period, to establish for ourselves even more shiurim
than before. And may Hashem have mercy and save
us, so that we may be able to engage in Torah and
avodah (divine service) amid expansiveness.
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We return to the above: since they are essentially
masters  of  Mikra  (Scripture)  and  masters  of
Mishnah, they are therefore able to overcome also
the hindrances — whether of satiety from eating and
drinking, or, God forbid, of distress. "Bereishit bara
Elokim  et  hashamayim  ve'et  ha'aretz"  (In  the
beginning God created the heavens and the earth) —
for the sake of Yisrael and the Torah. And since the
very essence of the world is for the sake of Yisrael

and  the  Torah,  therefore  even  though  there  are
times  when,  God  forbid,  the  world  stands  against
Yisrael  and  the  Torah,  nevertheless  we  hope  to
Hashem that speedily it will again be revealed that
the essence of  the world is  to save Yisrael  and the
Torah,  and  that  the  first  intent  of  creation  will  be
revealed — that everything exists for the sake of the
Torah and Yisrael. Amen.

Translation: translated by AI (anthropic/claude-sonnet-5)

Me'or Einayim
C H E R N O B Y L  ·  M E ' O R  E I N AY I M ,  B E R E S H I T

The true tzaddik (righteous one) is the "one pillar" and yesod (foundation) of the world because he binds and
unifies himself with every spiritual level, from the lowest rung of free choice (the letter Tav) up to the
highest source (the letter Aleph), and thereby, like a foundation lifting an entire building, raises all the
worlds together with himself toward the Alufo (Master) of the world — which is why Chazal teach that the
world was created and endures for the sake of even one tzaddik. Whatever befalls him, good or difficult, the
tzaddik uses to draw ever closer to Hashem, while the rasha (wicked one) reacts oppositely — growing
distant through blessing and only drawing near through suffering. A I  S U M M A RY

Tractate Yoma: Rabbi Elazar said: From the blessings
of the tzaddikim (righteous ones) you may learn the
curse  meant  for  the  resha'im  (wicked  ones),  and
from the curses of the resha'im you may learn the
blessing  meant  for  the  tzaddikim,  etc.  And  Rabbi
Elazar  said:  Even  for  the  sake  of  one  tzaddik  the
world was created, as it is said, "And Elokim saw the
light,  that  it  was  good"  (Bereshit  1:4),  and  "good"
refers to nothing but a tzaddik, as it is said, "Say of
the tzaddik that it is good" (Yeshayahu 3:10), etc. And
Rabbi  Chiya  said  in  the  name  of  Rabbi  Yochanan:
Even for the sake of one tzaddik the world continues
to  exist,  as  it  is  said,  "And  the  tzaddik  is  the
foundation of the world" (Mishlei 10:25).

Rabbi Shimon ben Lavi said: What is the meaning
of that which is written, "If it concerns the scorners,
He  scorns  them..."  (Mishlei  3:34)?  If  one  comes  to
defile  himself,  the  way  is  opened  for  him;  if  one
comes to purify himself, he is assisted.

The school of Rabbi Yishmael taught: Sin dulls the
heart of a person, as it is said, "and you shall become
defiled (ונטמתם)   by  them"  (Vayikra  11:43)  —  do  not
read  it  as "ונטמתם"   but  as "ונטמטם"   (and  your  heart

shall  be  dulled).  And  the  commentators  explained
that the letter tav of "ונטמתם" is interchangeable with
the  letter  tet,  by  virtue  of  their  shared  place  of
articulation among the letters ד-ט-ל-נ-ת  (the letters
formed with the tongue against the teeth).

To understand the matter: it is known what our
Sages, may their memory be blessed, said in Tractate
Taanit: there is one pillar in the world reaching from
the earth to the heavens, and who is it? The tzaddik
(righteous one). For it is known from what we wrote
elsewhere, that the Creator, blessed be He, created
all  the  worlds  through  the  Torah,  which  are  the
twenty-two letters of the Torah, in that the Creator,
blessed be He, contracted Himself within the letters.
The beginning of His contraction and emanation was
in the letter Aleph, and afterward He contracted the
light of the flow of His glory and splendor, together
with the letter Aleph, into the letter Bet; and so with
these two letters into the letter Gimmel; and so from
letter to letter is the revelation of His divinity, until
the  letter  Tav  —  for  Tav  is  the  final  rung,  where
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there is both good and evil: "Tav" can spell "tichyeh"
(you shall  live)  or "tamut" (you shall  die),  which is
the matter of free choice, as is known.

And the true tzaddik must bind himself to all the
rungs,  even  to  the  lower  rungs,  which  are  in  the
place of free choice, which is the aspect of Tav, and
draw  himself  close  to  them,  rung  by  rung,  by  the
secret of Tashrak (the reverse order of the alphabet
from Tav to Aleph), until the letter Aleph, which is
the Alufo (Master/Chief) of the world. For since even
the lower rungs were created through the letters of
the  Torah  —  for  the  letter  Tav,  too,  is  among  the
letters  of  the  Torah  —  there  also  the  Alufo  of  the
world  contracted  the  revelation  of  His  divinity,  as
stated; only that it is at the end of the rung, far from
the Aleph.

Therefore  the  tzaddik  who  binds  himself  to  the
Creator,  blessed  be  He,  must  bind  himself  to  the
aspect  of  all  the  letters  of  the  Torah,  from  Tav  to
Aleph,  in  order  to  draw  all  the  rungs  close  to  the
Alufo of the world. This is the essence of complete
service: that all the lower rungs be raised upward, as
is known.

All this is based on what we wrote elsewhere.

And this is "one pillar there is in the world, and
who is it? The tzaddik (righteous one)," who is called
"echad"  (one)  on  account  of  the  unity  (achdut)  by
which he unifies himself  with all  the grades,  from
the earth to the sky — meaning, from the end of the
grades, which are in earthliness, which is the aspect
of the letter tav, the final grade, up to the sky, which
is the uppermost grade, the aspect of the letter alef.

And therefore the tzaddik is also called "kol" (all),
as  the  verse  states  (I  Chronicles  29:11),  "ki  kol
bashamayim u'va'aretz" (for all is in heaven and on
earth). And Onkelos translates it, "da'achid bishmaya
ve'ar'a"  (who grasps/holds heaven and earth) — on
account of the fact that he is included together with
all the grades and holds fast to heaven and earth.

And therefore the tzaddik is  called "yesod olam"
(the  foundation  of  the  world),  which  is  like  the
parable  of  a  building  that  stands  upon  its
foundation; and when one wishes to raise it higher,
one raises it from beneath, from the foundation, and
through this  the entire building that is  built  upon

that foundation is lifted up. So too the tzaddik: when
he binds himself together with all the grades, at the
time that he is  elevated above, he lifts up together
with  him  all  the  grades  —  like  the  parable  of  the
foundation within the building.

This is the meaning of "for the sake of one tzaddik
(righteous  person)  the  world  was  created"  —  for
what  purpose  did  Rabbi  Elazar  say  this,  and  what
does  it  yield  for  us?  Rather,  it  teaches  us  the
understanding mentioned above, that the world was
created only for the sake of the tzaddikim (righteous
ones),  who  are  at  the  level  of  "one,"  who  unite
themselves with every level, as stated, and who are
elevated  through  all  the  levels.  And  since  it  is
certainly,  and  all  the  more  so,  necessary  for  every
single  tzaddik  to  include  himself  with  all  the
tzaddikim  who  are  "one"  —  since  he  must  include
himself even with all the lower levels — therefore it
says "one tzaddik," even though they are many, for
they are reckoned as one on account of unity, as it is
written (Exodus 19:2), "And Israel encamped there,"
etc., "as one heart." And therefore also in Chagigah
they said in this language: "There is one pillar in the
world," etc.

This is also the meaning of what is said afterward,
that  even  for  the  sake  of  one  tzaddik  (righteous
person)  the  world  endures,  as  it  is  said  (Proverbs
10:25), "And a tzaddik is the foundation of the world"
— for were it not for the tzaddik, the world would
not endure even a single moment, on account of the
deeds of the wicked, who cause the world to fall and
separate  it  from  the  Alufo  (Master/Chief)  of  the
world, as the verse states, "and a talebearer separates
alufim (chief friends)" — meaning that they separate
the aspect of the tav from the aspect of the alef. And
through the bonding and unity of the tzaddik with
all the levels, the world is raised above its fall and is
elevated and united within the aspect of alef, which
is the Alufo of the world. Through the elevation of
the  yesod  (foundation),  the  entire  structure  is
elevated,  and  this  is  why  talmidei  chachamim
(Torah  scholars)  are  called  "builders,"  as  the  Sages
said, "Do not read 'your children' but 'your builders'"
— for they sustain the entire structure of the world.
And this is through one tzaddik, who unites himself
with the lower levels, so that the world endures from
its fall, as it is said, "and a tzaddik is the foundation
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of  the  world"  —  meaning  he  is  like  the
aforementioned  yesod,  which,  when  elevated,
elevates the entire structure with it.

Therefore, whatever measure the Kadosh Baruch
Hu  (Holy  One,  Blessed  be  He)  metes  out  to  the
tzaddik,  and  all  the  events  that  befall  him,  from
everything he is elevated and binds himself above to
the  Borei  (Creator),  blessed  be  He.  And  even  if
Hashem, may He be blessed, deals kindly with him
and shows him a shining countenance in this world,
he  is  very  fearful  of  Him,  blessed  be  His  Name,
because  He  is  repaying  him  in  this  world  —  and
because of this he cleaves and binds himself to the
Borei, blessed be He, more and more.

Likewise, when he sees a curse upon the wicked,
he  grows  stronger  and  rises  even  higher,  as  our
Rabbis, may their memory be blessed, learned from

Scripture  that  when  the  Holy  One,  blessed  be  He,
executes  judgment  upon  the  wicked,  His  Name  is
elevated and raised up — this is through the tzaddik,
who from everything he sees,  whether concerning
himself or others, whether for good or for ill, draws
closer  through  this  more  and  more  to  the  Borei,
blessed be He and blessed be His Name, by binding
and connecting himself with all the levels, as stated.

This is not so with the wicked: when the Kadosh
Baruch  Hu  brings  upon  them  blessing  and  good,
then,  on  the  contrary,  through  this  they  distance
themselves  from  Him,  blessed  be  He,  as  the  verse
says  (Deuteronomy  32:15),  "And  Yeshurun  grew  fat
and kicked." And it is written, "Lest I be satisfied, and
I deny." But when He brings a curse upon them, then
their  hearts  are  broken  and  they  draw  themselves
closer to Hashem, blessed be He.

Translation: translated by AI (anthropic/claude-sonnet-5)

Ba'al Shem Tov
M E Z H I B U Z H  ·  B A'A L  S H E M  T O V,  B E R E S H I T

Divine will (ratzon), unlike human will, is primordial and eternal, so the world's creation at a particular
time reflects no change in God but the precise unfolding of what He always willed, even though His
knowledge (yedi'ah) of the good deed existed beforehand — teaching that will can stand opposed to and
override knowledge. This same principle resolves the tension between G-d's foreknowledge and human free
choice: though Hashem knows in advance how a person will act, His will is that we improve our deeds, and
since will overrides knowledge, a person remains free to follow the Divine will through Torah and mitzvot
(commandments) rather than be bound by the foreknown outcome, making this world one of nisayon (trial)
for the tzaddik (righteous person). A I  S U M M A RY

"In the beginning God created, etc."  To resolve the
difficulty that all the early sages, of blessed memory,
raised:  why  did  the  Holy  One,  blessed  be  He,  not
create  the  world  before  this  time,  since  action  is
always better than absence of action — why did His
will, may He be blessed, change from not-willing to
willing at the time He created, and not before this,
seeing that He, may He be blessed, is not subject to
change,  as  it  is  written  (Malachi  3:6),  "I,  the  Lord,
have not changed"?

The resolution of this matter is that He, may His
Name be blessed, is not comparable to a flesh-and-
blood  worker.  For  a  flesh-and-blood  worker,  the

wisdom that he has now he did not have before —
his wisdom is acquired, and he is also possessed of
lack. By way of parable: because he needs a place to
dwell in, therefore when he acquires the wisdom to
build  himself  a  house,  he  then  builds  himself  a
house.

But He, may His Name be blessed, His wisdom is
essential  and  not  acquired,  and  He  is  also  not
possessed of any lack. Therefore, this will that arose
in His will to create the world was not a will newly
arising  in  Him  at  the  time  of  the  creation  of  the
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world; rather, just as He, may His Name be blessed,
is  primordial  (kadmon),  so  too  His  will  is
primordial.

And  from  eternity  past  it  was  immediately  His
will to create the world at this particular time when
He created it,  and not before. Therefore, when the
world  was  created,  it  was  created  precisely  in  its
proper  time  and  season,  just  as  it  had  been  His
primordial will to create it specifically at this time.

And if so, indeed there was no change of will in
Him at all.

And the proof of this is that the world that will be
in  the  future  to  come,  a  world  that  is  entirely
Shabbat,  the  tzaddikim  (righteous  ones)  sit  with
their  crowns  upon  their  heads  (Berachot  17a),  and
"the  Lord  alone  shall  be  exalted  on  that  day"  —
certainly  its  level  is  greater  than  the  level  of  the
world as it is now, and such a good deed is certainly
also better than its absence.

So why did the Holy One, blessed be He, not bring
it earlier? Because all this must come precisely in its
proper time and season, just as the way of Shabbat is
to come specifically after the six days of the week. So
it  is  with  the  matter  of  the  creation  of  the  world:
although the Blessed Name knew that the good deed
was better than its absence, nevertheless His blessed
will stood in opposition to His knowledge. For from
before this, just as His knowledge was that the deed
was good, so too was His will immediately that the
deed not be done immediately, until the time should
come.  Therefore  He  set  aside  the  knowledge  and
followed after the will.

And  before  the  creation  there  was,  by  way  of
illustration, a world that was entirely Shabbat. And
this is  what the verse states (Kohelet 3:11):  "He has
made everything beautiful in its time" — including
the world itself.  And this  is  a  deep secret,  and the
one who understands will grasp it.

This  itself  is  the  explanation  of  the  matter  of
foreknowledge and the free choice that remains to
man,  so  that  it  should  not  be  difficult  [to
understand]  how  reward  is  fitting  for  the  tzaddik

(righteous  person)  and  punishment  for  the  rasha
(wicked  person):  behold,  "G-d  knows"  and  there  is
knowledge  in  the  Most  High,  and  He  foresaw  and
gazed to the end of all generations, and knew from
the outset that this one would be a tzaddik — and if
so, he is compelled to be a tzaddik, and reward could
not rightly apply to him; and He likewise knew that
this  one  would  be  a  rasha,  and  punishment  could
not  rightly  apply  to  him,  since  he  could  not  have
changed His knowledge, may His Name be blessed.

But this is not so, for although He, may His Name
be  blessed,  has  knowledge  (yedi'ah)  [of  what  will
occur],  nevertheless  His  will  (ratzon)  is  that  they
should improve their deeds. For this reason He gave
us  the  whole  Torah  and  the  mitzvot
(commandments),  that we should do His will,  may
He be blessed.

If  so,  then  His  will  stands  opposed  to  the
knowledge that preceded it in thought. Therefore a
person is able to be drawn after the will of the Holy
One, blessed be He, and not after the knowledge —
so that the will overrides the knowledge, since the
Holy  One,  blessed  be  He,  has  no  desire  for  this
knowledge  or  for  this  deed;  rather,  the  knowledge
came about against His will. And if a person wishes,
he can improve his deeds in accordance with the will
of the Holy One, blessed be He, and not draw down
and bring upon himself the knowledge [of evil].

For the knowledge of evil was created as a nisayon
(trial)  for  the  tzaddikim  (righteous  ones),  as  it  is
written (in Parashat Re'eh): "For Hashem your G-d is
testing you" — for this world is a world of trial, in
that the soul was sent to be tried in this world: if a
person  commits  the  sin,  he  inclines  after  the
knowledge;  and  if  he  does  not  commit  the  sin,  he
inclines  after  the  will  and  the  command,  which
stands opposed to the knowledge.

Concerning  this  it  is  said  (in  Parashat  Vayikra):
"An  offering,  a  pleasing  aroma  to  Hashem"  —
meaning it  is  a  satisfaction before Me that I  spoke
and My will was done. Understand this well. (Keter
Shem Tov, Part II, p. 13, column 3.)

Translation: translated by AI (anthropic/claude-sonnet-5)
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