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Noach opens with the familiar account of a righteous
man commanded to build an ark, preserve life
through the flood, and emerge into a renewed world
marked by God's covenant and the rainbow as its
sign. The Torah section follows Noach's precise
obedience, the flood's devastation and recession, the
blessings and curses that shape his sons' destinies,
and the dispersion of nations at Bavel, closing with
the genealogy leading toward Avram. The haftarah
picks up the theme of covenant and restoration, with
God comforting Yisra’el (Israel) as a once-barren
one destined to flourish again under an everlasting
promise of peace.

The midrash section weighs Noach's righteousness against
his generation, debating whether this praises or diminishes
him, and explores details like the ark's tzohar (light source)
and structure. It traces Noach's decline after the flood
through the planting of the vineyard, contrasts this with
Moshe's (Moses') rise, and turns to the confusion and
violence at the Tower of Bavel, before examining Avraham's
early confrontation with idolatry and Nimrod, set against
Haran's untested, opportunistic faith.

Finally, the Chassidic teachings reframe Noach's hesitations
not as weakness but as a tzaddik's (righteous person's)
careful, even protective, relationship to emunah (faith) and
Divine decree—showing how humility, silence, and restraint
carry their own hidden depths.

The overview and the section summaries in this booklet were
written by Al from the texts printed here.
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- GENESIS 6:9-11
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THE READING - GENESIS 6:9-22

9 These are the generations of Noah: Noah was a
just man and perfect in his generations, and
Noah walked with God.

10 And Noah begot three sons, Shem, Ham, and
Yefet.

1 The earth also was corrupt before God, and the
earth was filled with violence.

RASHI

6:9 THESE ARE THE PROGENY OF NOAH: NOAH WAS A
RIGHTEOUS MAN — Since the text mentions him it sings his
praise, in accordance with what is said, (Proverbs 10:7) “The
mention of the righteous shall be for a blessing.” Another ex-
planation is: since after stating “These are the progeny of Noah”,
it does not at once mention the names of his children but de-
clares that he “was a righteous man”, Scripture thereby teaches
you that the real progeny of righteous people are their good
deeds (Genesis Rabbah 30:6).

6:9 IN HIS GENERATIONS — Some of our Rabbis explain it
(this word) to his credit: he was righteous even in his genera-
tion; it follows that had he lived in a generation of righteous
people he would have been even more righteous owing to the
force of good example. Others, however, explain it to his dis-
credit: in comparison with his own generation he was accoun-
ted righteous, but had he lived in the generation of Abraham he
would have been accounted as of no importance (cf. Sanhedrin
108a).

6:9 NOAH WALKED WITH GOD — In the case of Abraham
Scripture says, (Genesis 24:40) ‘‘[God] before whom I walked”;
Noah needed God’s support to uphold him in righteousness, Ab-
raham drew his moral strength from himself and walked in his
righteousness by his own effort (Genesis Rabbah 30:10).

First Aliyah

Noach, called just and perfect in his generations and described as
walking with God, is commanded to build an ark with precise
specifications to survive the coming flood that will destroy a
corrupt and violent earth, bringing with him his family and pairs
of every living creature along with sufficient food. Noach's
unwavering obedience is emphasized: he did according to all that
God commanded him, thus he did.
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6:9 HE WALKED — This word is in the past tense. The following
is the usage of this verbal form: in the “heavy” (722) conjugation
one grammatical form is used both as future (i. e. the imperat-
ive, since the imperative calls for on action to be done in the fu-
ture relative to the time when the command is given) and as
past tense e. g., (13:17) 721NN 0P “arise walk” is future (i. e. im-
perative); M) 721N “Noah walked” (in this passage) is past; (1
Samuel 12:19) 7772y Tv2 Y%0ni1 “Pray for thy servants” is future (i.
e. imperative) and (1 Kings 8:42) it n°271 X %280M X211 “When
he shall come and shall pray toward this house” is past, only
that the 1 at the beginning of the word changes the tense into
the future (it is Vav conversive).

6:11 [THE EARTH] WAS CORRUPT — It means lewdness and id-
olatry, as (Deuteronomy 4:16) j1n°riwn 12 “lest ye deal corruptly”
(the following words show that this refers to idolatry) and as ‘>3
111 7wa 93 nnwi “for all flesh had corrupted etc.” (in next verse
of this chapter where Rashi states that this has reference to
lewdness) (Sanhedrin 57a).

6:11 AND THE EARTH WAS FILLED WITH VIOLENCE —
means robbery.



NOACH - GENESIS 6:12-16

2 And God looked upon the earth, and, behold, it
was corrupt; for all flesh had corrupted its way
upon the earth.

13 And God said to Noah, The end of all flesh is
come before Me; for the earth is filled with viol-
ence through them; and, behold, I will destroy
them with the earth.

14 Make thee an ark of gofer wood; rooms shalt
thou make in the ark, and shalt pitch it within
and without with pitch.

15 And this is the fashion of which thou shalt
make it: the length of the ark shall be three hun-
dred cubits, the breadth of it fifty cubits, and the
height of it thirty cubits.

16 A window shalt thou make to the ark, and to a
cubit shalt thou finish it above; and the door of
the ark shalt thou set in its side; with lower,
second, and third stories shalt thou make it.

RASHI

6:12 FOR ALL FLESH HAD CORRUPTED — even cattle, beasts
and fowl did not consort with their own species (Genesis Rab-
bah 28:8).

6:13 THE END OF ALL FLESH — Wherever you find lewdness
and idolatry, punishment of an indiscriminate character comes
upon the world killing good and bad alike (Genesis Rabbah
26:5).

6:13 FOR THE EARTH IS FILLED WITH VIOLENCE — Their
fate was sealed only on account of their sin of robbery (San-
hedrin 108a).

6:13 [ WILL DESTROY THEM] WITH THE EARTH — It is sim-
ilar to yNiT1 1N "from the earth”; other examples of this use of NX
are: (Exodus 9:29) "nxkx1 ““when I go forth” 7°vi1 X which means
2y “from the city” and (1 Kings 15:23) 1911 “‘he suffered” nx
1217 which means 1"211 10 ‘‘from his feet”. Another explanation
of N7 NX is: “together with the earth” — for the earth was
blotted out and washed away to the depth of a furrow of three
handbreadths (Genesis Rabbah 31:7).

6:14 MAKE THEE AN ARK — There are numerous ways by
which God could have saved Noah; why, then, did he burden
him with this construction of the Ark? So that the men of the
generation of the Flood might see him employed on it for 120
years and might ask him, “What do you need this for”? and so
that he might answer them, “The Holy One, blessed be He, is
about to bring a flood upon the world” — perhaps they might
repent (literally, return to God) (Sanhedrin 108b).
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6:14 GOPHER WOOD — Thus is its name. Why of this species
(121)? Because of the (n"123) “sulphur” by which it was decreed
that they were to be blotted out.

6:14 ROOMS — Separate cabins for each kind of cattle and beast.

6:14 WITH 192> — This is an Aramaic term for the Hebrew nat
“pitch”, and in the Talmud (Shabbat 67a) we find the noun X112
“pitch”. In the case of the ark (cradle) in which Moses was
placed, since the waters were not rapid it sufficed that it should
be daubed with slime inside and with pitch outside; and a fur-
ther reason for this was that this righteous person (Moses)
should not smell the bad odour of the pitch (Sotah 12a). Here,
however, because of the rough waters he had to cover it with
pitch inside as well as outside.

6:16 A LIGHT — Some say this was a window; others say that it
was a precious stone that gave light to them (Genesis Rabbah
31:11).

6:16 AND TO A CUBIT SHALT THOU FINISH IT UPWARD —
Its covering (roof) slanted upwards so that it narrowed at the
top to a cubit, in order that the water should run off on both
sides.

6:16 THOU SHALT SET [THE DOOR] IN THE SIDE THEREOF
—in order that the rain might not penetrate.

6:16 WITH LOWER, SECOND AND THIRD STORIES — Three
stories one above the other: the top rooms for the human be-
ings, the middle ones as cabins for the cattle, and the bottom
was for the refuse (Sanhedrin 108b).



NOACH - GENESIS 6:17-22

7 And, behold, I will bring the flood of waters
upon the earth, to destroy all flesh, in which is
the breath of life, from under heaven; and every
thing that is on the earth shall die.

18 But with thee will I establish My covenant; and
thou shalt come into the ark, thou, and thy sons,
and thy wife, and thy sons’ wives with thee.

9 And of every living thing of all flesh, two of
every sort shalt thou bring into the ark, to keep
them alive with thee; they shall be male and fe-
male.

20 Of birds after their kind, and of cattle after
their kind, of every creeping thing of the earth
after its kind, two of every sort shall come to
thee, to keep them alive.

21 And take thou to thee of all food that is eaten,
and gather it to thee; and it shall be for food for
thee, and for them.

22 S0 Noah did according to all that God com-
manded him; thus he did.

RASHI

6:17 AND I, BEHOLD, I DO BRING — God says, “Now I am pre-
pared to agree with those angels who cautioned Me and long
ago said to Me (when I was about to create man), (Psalms 8:5)
“What is man that thou art mindful of him” (Genesis Rabbah
31:12).

6:17 A FLOOD — so called because it ruined (773) everything;
because it cast everything into confusion (722), and because it
brought (772171 from root 727) everything down from the heights
to a lower level. And this last explanation underlies the transla-
tion of Onkelos who translates it by XImv (Ar. 710 = Heb. 71%) be-
cause the Flood caused everything to float about and brought it
(the Ark) to Babel which is a low-lying district. That is the reas-
on why it (Babylon) is called, also, Shinar (WWiw): because all
those who died through the Flood were shaken out (17923) into it
(Shabbat 113b).

6:18 BUT I WILL ESTABLISH MY COVENANT — A covenant
was necessary for the sake of the fruits that they should not rot
or decay; and also that the wicked people of that generation
should not kill him (Genesis Rabbah 31:12)
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6:18 THOU, AND THY SONS AND THY WIFE — Males separ-
ately and females separately. From this one may infer that they
were not permitted to live together in the Ark as man and wife
(Sanhedrin 108b).

6:19 AND OF EVERY LIVING THING — Even of demons (Genes-
is Rabbah 31:13).

6:19 TWO OF EVERY SORT — Even of the least numerous
amongst them there were not less than two—one male, the oth-
er female.

6:20 OF THE FOWLS AFTER THEIR KIND— those that had
kept to their own species and had not corrupted their way (tak-
ing the words to mean, “of the fowls that had kept to their own
kind”). All these came of their own accord, but only those
which the Ark was allowing to pass in did Noah permit to enter
(Sanhedrin 108b).

6:22 THUS DID NOAH — This refers to the building of the Ark
(Genesis Rabbah 31:14).



NOACH - GENESIS 7:1-3
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THE READING - GENESIS 7:1-16
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1 And the Lord said to Noah, Come thou and all
thy house into the ark; for thee have I seen right-
eous before Me in this generation.

2 Of every clean beast thou shalt take to thee by
sevens, male and female: and of beasts that are
not clean by twos, male and female.

% Of birds of the air, also by sevens, the male and
the female; to keep seed alive upon the face of all
the earth.

RASHI

7:1 [THEE] HAVE I SEEN RIGHTEOUS — It does not say “right-
eous and wholehearted” (as it does at the beginning of the
Sedrah); hence we may infer that only a part of a man’s good
qualities should be enumerated in his presence (since here God
is speaking to Noah and calls him only “righteous”), but that in
his absence the whole of his good qualities may be told (since
when the Torah speaks about him in the earlier passage it calls
him “righteous and wholehearted”) (Eruvin 18b).

Second Aliyah

God commands Noah to bring his family and the animals—clean
beasts and birds by sevens, others by twos—into the ark in
preparation for the forty-day flood, and Noah faithfully obeys
every detail of this instruction. Noah and his household enter the
ark with all the creatures as commanded, and the Lord Himself
seals them inside, marking the onset of the flood.
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7:2 mnwn CLEAN—It means those cattle which will in future

be permitted to Israel as clean; we thus learn that Noah studied
the Torah.

7:2 SEVEN AND SEVEN — so many, in order that he might offer
some of them as a sacrifice when leaving the Ark (Genesis Rab-
bah 34:9).

7:3 ‘11 0’nwin Myn 01 OF FOWLS ALSO OF THE AIR — Scripture
here means “clean” birds just as the animals in verse 2 are stated
to be clean, for what is not explicitly stated may be learned by
analogy from what is explicitly stated.



NOACH - GENESIS 7:4-10

4 For in another seven days, I will cause it to rain
upon the earth forty days and forty nights; and
every living substance that I have made will I
destroy from off the face of the earth.

5 And Noah did according to all that the Lord
commanded him.

6 And Noah was six hundred years old when the
flood of waters was upon the earth.

7 And Noah went in, and his sons, and his wife,
and his sons’ wives with him, into the ark, be-
cause of the waters of the flood.

8 Of clean beasts, and of beasts that are not
clean, and of birds and of everything that creeps
upon the earth,

9 there went in two and two to Noah into the ark,
male and female, as God had commanded Noah.

10 And it came to pass after seven days, that the
waters of the flood were upon the earth.

RASHI

7:4 FOR YET SEVEN DAYS — These are the seven days of
mourning for the righteous man Methuselah for whose honour
the Holy One, blessed be He, had regard, and therefore post-
poned punishment. Go and calculate the years of Methuselah
and you will find that they came to an end (i. e. he died) in the
six hundredth year of Noah'’s life (which coincided with the date
of the Flood) (Sanhedrin 108b).

7:4 FOR YET [SEVEN] DAYS — What is meant by Ty "yet",
"more"? A further period of time: this period (seven days) addi-
tional to the 120 years of respite that was promised (Sanhedrin
108b).

7:4 FORTY DAYS — corresponding to the period of a child’s
formation, for by their sinning they had troubled their Creator
to form embryos of illegitimate children (Genesis Rabbah 32:5).
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7:5 AND NOAH DID — This refers to his coming to the Ark.

7:7 NOAH AND HIS SONS — The men separately and the wo-
men separately, because they were forbidden to live together as
man and wife since the world was living in a state of distress

7:7 BECAUSE OF THE WATERS OF THE FLOOD — (*397n prop-
erly means ‘““from before”) — Noah, also, was of those people
who are wanting in faith: he believed and he did not believe
that the Flood would come, and he would not enter the Ark un-
til the waters forced him to do so (Genesis Rabbah 32:6).

7:9 TWO AND TWO —In this number they were all equal — the
least number was two.

7:9 THEY CAME TO NOAH — of their own accord (Genesis Rab-
bah 32).



NOACH - GENESIS 7:11-15

1 Tn the six hundredth year of Noah’s life, in the
second month, the seventeenth day of the
month, on that same day were all the fountains
of the great deep broken open, and the windows
of heaven were opened.

2 And the rain was upon the earth forty days and
forty nights.

B In the selfsame day Noah, and Shem, and
Ham, and Yefet, the sons of Noah, and Noah’s
wife, and the three wives of his sons with them,
entered into the ark;

4 they, and every beast after its kind, and all the
cattle after their kind, and every creeping thing
that creeps on the earth after its kind, and every
bird after its kind, every bird of every sort.

15 And they went in to Noah into the ark, two and
two of all flesh in which is the breath of life.

RASHI

7:11 IN THE SECOND MONTH — Rabbi Eliezer said, “This is the
month Marcheshvan”; Rabbi Joshua said, “This is the month
Eyar (Rosh Hashanah 11b).

7:11 WERE BROKEN UP — so that they might give forth their
waters.

7:11 THE GREAT DEEP — Measure for measure: they had
sinned with DX Y1 127 “great was the evil of man” (i. e. their
sin is described by the word 121 “great”) and they were there-
fore punished by 1127 0170 “the great deep” (i.e. the expression
“great” is used of the instrument by which they were punished
for their great sin) (Sanhedrin 108a).

7:12 AND THE RAIN WAS UPON THE EARTH — But later on (v.
17) it says. “And the Flood was upon the earth”! But the explana-
tion is this: when He poured down the water at first He made it
fall in mercy (gently), in order that if the people would repent, it
might prove a rain of blessing; but when they did not repent it
became a destructive flood (Genesis Rabbah 31:12) .

7:12 ‘111 01° 0’2 FORTY DAYS AND [FORTY NIGHTS] — The
first day is not included in this number, because its night (i.e.
the night that preceded it, since according to Jewish reckoning
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a “day” comprises night-time and the following day-time) was
not included with it — for it is written (v. 11) “On the same day
(i. e. day-time) were all the fountains of the great deep broken
up”. (Consequently the forty days ended, according to R. Eliez-
er, on the 28th day of Kislev (Rosh Hashanah 11b). as the months
are counted as regular months, one full (of 30 days) and the next
defective (of 29 days), so we have, 12 days of Marcheshvan and 28
days of Kislev.

7:13 IN THE SELFSAME DAY — Scripture teaches you that the
people of his generation said: “If we see him enter the Ark we
will smash it up and kill him”. The Holy One, blessed be He,
thereupon said, ‘I will let him enter before the eyes of everyone
and we shall see whose word prevails” (Genesis Rabbah 32:8).

7:14 [EVERY] BIRD OF EVERY KIND — The word M9% is in the
construct state, viz.. birds of every kind of wing, thus including
locusts (Chullin 139b). The word 735 means “wingfeather”, as
(Leviticus 1:17) “He shall rend it by the wings thereof”, for even
its feathers were offered as a sacrifice. Also here, the meaning
is, birds with any kind of semblance of wing.



NOACH - GENESIS 7:16-19 )
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16 And they that went in, went in male and fe-
male of all flesh, as God had commanded him:
and the Lord shut him in.

THE READING - GENESIS 7:17-8:14

Third Aliyah

The flood overwhelms the earth completely, destroying all life
except Noah and those with him in the ark, yet God remembers
Noah and causes the waters to recede gradually, as marked by the
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mountains' reappearance and the sending forth of the raven and
dove. Noah's patient, methodical testing of the earth's dryness—
culminating in the dove's olive leaf and final departure—reflects
the careful unfolding of divine providence even amid

NV
— IS0
==l &)

renewal.

7 And the flood was forty days upon the earth;
and the waters increased, and bore up the ark,
and it was raised above the earth.

18 And the waters prevailed, and were increased
greatly upon the earth; and the ark went upon
the face of the waters.

19 And the waters prevailed exceedingly upon the
earth; and all the high mountains, that were un-
der the whole heaven, were covered.

RASHI

7:16 AND THE LORD SHUT HIM IN — He protected him so that
they could not smash up the Ark (cf. 5:13): He surrounded the
Ark (thus enclosing it 110) with bears and lions which killed
some of them (Genesis Rabbah 32:8). But the literal meaning of
the text is: He shut the door in front of him against the waters.
Similarly, wherever 791 occurs in the Scriptures it means 7133 in
front of. E. g., (20:18) “The lord had made a closure in front of
(7v2) every womb”; (2 Kings 4:4) “Close the door in front of thy-
self (77¥2) and in front of (7¥21) thy sons”; (Job 2:4) “‘skin in front
of (as a protection for) (7y31) skin”; (Psalms 3:4) “a shield in front

devastation, teaching trust in God's timing for
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of me »7y21”: (1 Samuel 12:19) “Pray (73) thy servants” which
means 713 in front of (i. e. on behalf of, as a protection for) thy
servants.

7:17 AND IT WAS LIFTED UP ABOVE THE EARTH — It was el-
even cubits deep in the water like a laden ship that has part of it
sunk in the waters (Genesis Rabbah 32:9); the following verses
prove that this is the meaning.

7:18 [AND THE WATERS] PREVAILED — by themselves
(without any external aid).



NOACH - GENESIS 7:20-8:1

20 Fifteen cubits upward did the waters prevail;
and the mountains were covered.

2L And all flesh perished that moved upon the
earth, both of birds, and of cattle, and of beasts,
and of every creeping thing that creeps upon the
earth, and all mankind:

22 3]1 in whose nostrils was the breath of life, of
all that was on the dry land, died.

Z And He destroyed every living substance
which was upon the face of the ground, both
man, and cattle, and creeping things, and the
birds of the heaven; they were destroyed from
the earth: and Noah only remained alive, and
they that were with him in the ark.

24 And the waters prevailed upon the earth a
hundred and fifty days.

1 And God remembered Noah, and every living
thing, and all the cattle that were with him in
the ark: and God made a wind to pass over the
earth, and the waters were assuaged;

RASHI

7:20 FIFTEEN CUBITS ABOVE —above the summits of all the
mountains when once the waters reached the level of the moun-
tains (Yoma 76a).

7:220°°11 1 nnwl means the breathing of the breath of life.

7:22 WHATSOEVER WAS IN THE DRY LAND [DIED] — and not
the fish in the sea (Sanhedrin 108a).

7:23 AND HE BLOTTED OUT — The word nn”1is a Kal form and
not a Niphal, and it is of the same grammatical form as 19”1 and
1271 Every verb whose last root letter is 11, such as mp ,iinn ,m32
when * and 1 are perfixed, has Chireq as its vowel beneath the
yod.

7:23 M3 X means NOAH ONLY. This is its real meaning. But the
Midrashic explanation is (Midrash Tanchuma, Noach 9) that he
was coughing and spitting blood because of the trouble he had
with the cattle and beasts (X is taken as a VW1 limitation,
meaning to say that something is defective); others say, that he
was once late in bringing food to a lion, so it struck him. Re-
garding him may the words be applied (Proverbs 11:31), “Behold,
even the righteous is paid (for his evil deeds) in this world”.
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8:1 AND GOD REMEMBERED— This Divine Name really signi-
fies the God of Strict Justice but it is transformed into Divine
Mercy through the prayers of the righteous, whilst the evil
practised by wicked people transforms Divine Mercy into Strict
Justice, as it is said (Genesis 6:5) “And the Lord (') saw that the
wickedness of man was great” and (Genesis 5:7) “And the Lord
(') said, “I will blot out etc.”— yet in these passages the Name
(') is °nm N7, that signifying Divine Mercy (Genesis Rabbah
33:3).

8:1 111 M NX 0°19X 7101 AND GOD REMEMBERED NOAH etc. —
What did He remember regarding the cattle? The merit that no
perversion of their way had been seen amongst them previously
to the Flood, and that they lived apart in the Ark.

8:1 AND GOD MADE A WIND (or SPIRIT) TO PASS — A spirit of
consolation and relief passed before Him.

8:1 OVER THE EARTH — Because of what was happening on
earth.

8:1 AND THE WATERS ASSUAGED — The word occurs again
(Esther 2:1), “when the wrath of the king was assuaged (71w2)”,
and it means there abatement of anger.



NOACH - GENESIS 8:2-5

2 the fountains also of the deep and the windows
of heaven were stopped,

3 and the rain from heaven was restrained; and
the waters receded from the earth continually:
and after the end of a hundred and fifty days the
waters were abated.

4 And the ark rested in the seventh month, on
the seventeenth day of the month, upon the
mountains of Ararat.

5 And the waters decreased continually until the
tenth month: in the tenth month, on the first
day of the month, were the tops of the moun-
tains seen.

RASHI

8:2 AND THE FOUNTAINS ... WERE STOPPED — When they
were opened, it was stated that all fountains were opened (7:11),
whilst here the word all is omitted: the reason is that such of
them as were essential to the world were left unstopped, such as
the hot springs of Tiberias and their like (Sanhedrin 108a).

8:2 N92"1 means was restrained. withheld, as (Psalms 40:12)
“Thou wilt not withhold (X2n) thy mercies” and (Genesis 23:6)
“None of us will withhold (772°) from thee.”’

8:3 AFTER THE END OF ONE HUNDRED AND FIFTY DAYS
they began to decrease: that was on the first day of Sivan. How
so? The rains ceased to fall on the twenty-seventh day of Kislev
— you have three days left in Kislev, and the 29 days of Tebeth
make 32, and Shebat, Adar, Nisan and Eyar have together 118,
making altogether 150.

8:4 IN THE SEVENTH MONTH — viz., Sivan, which is the sev-
enth from Kislev in which the rains stopped falling.

8:4 ON THE SEVENTEENTH DAY — From here you may infer
that the Ark was submerged in the water to a depth of eleven cu-
bits. For it is written (next verse) “In the tenth month on the
first day of the month the tops of the mountains were seen” and
this was Ab which is the tenth month after Cheshvan — after
the rain began to fall. Now the waters were 15 cubits high above
the mountains so that they subsided from the first of Sivan to
the first of Ab 15 cubits for those 60 intervening days, which is
one cubit each four days. Consequently by the sixteenth of
Sivan they had subsided only 4 cubits, and since the Ark rested
on Ararat on the next day, you may learn that it was submerged
eleven cubits in the waters which were then still above the
mountain tops (Genesis Rabbah 33:7).
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8:5 IN THE TENTH MONTH ... WERE THE TOPS OF THE
MOUNTAINS SEEN —This was Ab which is the tenth from
Marcheshvan when the rain began. If, however, you say that it
means Elul, the tenth month from Kislev in which the rain
stopped, just as you said (see Rashi on verse 4) that “in the sev-
enth month” means Sivan which was the seventh month after
the rain stopped, then I reply that it is impossible to argue so.
For you must needs admit that the “seventh” month when the
Ark rested can only be counted from the time when the rain
stopped, since the 40 days during which the rain fell and the 150
days during which the waters prevailed did not terminate until
the first day of Sivan, and if you say that it means the seventh
after the rain began to fall, this would not be Sivan. The “tenth
month”, however, when the tops of the mountains became vis-
ible cannot possibly be counted except from the time the rain
began to fall, for if you say that it must be calculated from the
time when it stopped, which would be Elul, you would not then
find that “in the first month, on the first day of the month the
waters dried up from off the earth” (Genesis 8:13). For it was
only at the end of 40 days after the tops of the mountains were
visible that he sent forth the raven (Genesis 8:6), and he waited
periods amounting altogether to 21 days during which he was
sending forth the dove, making altogether 60 days from when
the tops of the mountains became visible until when the face of
the earth became dry; if, therefore, you say that it was in Elul
that they were seen, it would follow that the earth became dry
in Marcheshvan (60 days after Elul). But it (Scripture) calls it
(the month when the waters were dried up; Genesis 8:13) the
first month, and that can only be Tishri which is the first month
reckoning according to the creation of the world — or accord-
ing to R. Joshua, it would be Nisan (Genesis Rabbah 30:6).



NOACH - GENESIS 8:6-11

6 And it came to pass at the end of forty days,
that Noah opened the window of the ark which
he had made:

7 and he sent forth the raven, which went forth
to and fro, until the waters were dried up from
off the earth.

8 Also he sent forth the dove from him, to see if
the waters were abated from the face of the
ground;

9 but the dove found no rest for the sole of her
foot, and she returned to him into the ark, for
the waters were on the face of the whole earth:
then he put out his hand, and took her, and
pulled her in to him into the ark.

10 And he waited yet another seven days; and
again he sent forth the dove out of the ark;

Tand the dove came in to him in the evening;
and, lo, in her mouth was an olive leaf plucked
off: so Noah knew that the waters were abated
from off the earth.

RASHI

8:6 AT THE END OF FORTY DAYS from when the tops of the
mountains were seen.

8:6 THE WINDOW OF THE ARK WHICH HE HAD MADE — for
the light; it does not mean the door of the Ark intended for
entry and exit.

8:7 WENT FORTH TO AND FRO — It (the raven) flew in circles
round and round the Ark and did not go on its errand for it sus-
pected that he (Noah) intended to injure its mate, just as we
learn in the Agada of Chelek (Sanhedrin 108b).

8:7 UNTIL THE WATERS WERE DRIED UP—The real sense of
the verse is what it plainly implies (until the waters of the Flood
were dried up); but the Midrashic explanation (Genesis Rabbah
33:5) is: The raven went to and fro in the world being kept in
readiness for another errand during the time when the rain was
withheld and the waters dried up in the days of Elijah, as it is
said, (1 Kings 17:6) “And the ravens brought him bread and
flesh”.

8:8 AND HE SENT FORTH A DOVE at the end of seven days, for
it is written, (Genesis 8:10) “And he stayed yet other seven days”
— from this statement you may infer that after the first occa-
sion, also, he waited seven days.
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8:8 M>w" And HE SENT FORTH — This does not mean merely
“sending on an errand”, but “sending away”, “letting go” — he
freed her to go where she liked, and thus he could see whether
the waters abated, because if she could find a resting place she
would not return to him.

8:10 AND HE STAYED — The word means waiting, as (Job 29:21)
“Unto me they gave ear and waited (1v1")”, and it occurs fre-
quently in the Scriptures.

8:11 PLUCKED IN HER MOUTH — I am of opinion that it (the
dove) was a male and that therefore it (the text) speaks of it
sometimes as masculine and sometimes as feminine, because
really wherever 131” “dove” occurs in the Scriptures it is spoken
of as feminine, as (Song 5:12) “[His eyes] are like those of doves
beside the water brooks. that are washing themselves (mx3mm
fem.) in milk”; (Ezekiel 7:16) “Like the doves of the valleys, all of
them moaning" and as (Hosea 7:11) “Like a silly (7no fem.)
dove”

8:11 77 means IT HAD PLUCKED OFF — The Midrashic explan-
ation takes it as meaning “food”, and interprets 1’51 as “speak-
ing” — viz., she said. “Rather that my food be bitter as an olive
but from the hand of God, than as sweet as honey and from the
hand of mortal men” (Eruvin 18b; Genesis Rabbah 33).



NOACH - GENESIS 8:12-16

2 And he waited yet another seven days; and sent
forth the dove; which returned not again to him
any more.

13 And it came to pass in the six hundred and first
year, in the first month on the first day of the
month, that the waters were dried up from off
the earth: and Noah removed the covering of the
ark, and looked, and, behold, the face of the
ground was dry.

4 And in the second month, on the twenty-sev-
enth day of the month, was the earth dried.
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THE READING - GENESIS 8:15-9:7

Fourth Aliyah

After emerging from the ark, Noah offers korbanot (sacrifices),
prompting God to promise never again to destroy the world and
to establish the enduring order of the seasons, while blessing
Noah and his sons to be fruitful and multiply. God then grants
humanity dominion over animals and permission to eat meat,
but forbids consuming blood and firmly prohibits murder,
affirming that every human being is created b'tzelem Elokim (in

the image of God).

15 And God spoke to Noah, saying,

16 Go out of the ark, thou, and thy wife, and thy
sons, and thy sons’ wives with thee.

RASHI

8:12 AND HE STAYED — This has the same meaning as 2™
(Genesis 8:10), only that the latter is the Kal, whereas the word
here is the Hithpael: 21”1 means “he waited” 71>1 “he had pa-
tience”.

8:13 IN THE FIRST MONTH — According to R. Eliezer this
would be Tishri, and according to R. Joshua Nisan (Rosh Hasha-
nah 11b).

8:13 [THE WATERS] DRIED UP — It (the earth) had become like
clay, for now its surface had become somewhat hardened.
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8:14 ON THE TWENTY-SEVENTH [OF THE MONTH] —The
rain had begun to fall in the second month on the seventeenth
day (Genesis 7:11): the ten days are those by which the solar year
exceeds the lunar year; for the punishment of the generation of
the Flood lasted a full (i.e. a solar) year (Genesis Rabbah 33:17).

8:14 WAS [THE EARTH] DRIED — It became hard as is its nor-
mal condition.

8:16 111 InwX1 inX THOU AND THY WIFE etc. — Husband and
wife are mentioned together— now He allowed them to resume
family life (Genesis Rabbah 34:8).



NOACH - GENESIS 8:17-21

7 Bring out with thee every living thing that is
with thee, of all flesh, both of birds, and of
cattle, and of every creeping thing that creeps on
the earth; that they may breed abundantly on
the earth, and be fruitful, and multiply upon the
earth.

18 And Noah went out, and his sons, and his wife,
and his sons’ wives with him:

19 every beast, every creeping thing, and every
bird, and whatever creeps on the earth, after
their kinds, went out of the ark.

20 And Noah built an altar to the Lord; and took
of every clean beast, and of every clean bird, and
offered burnt offerings on the altar.

21 And the Lord smelled the sweet savour; and
the Lord said in His heart, I will not again curse
the ground any more for man’s sake; for the im-
pulse of man’s heart is evil from his youth;
neither will I again smite any more everything
living, as I have done.

RASHI

8:17 BRING FORTH — The Ketib is X¥17 and the Keri X371
— ;N¥"11 means, “tell them to go forth”, X¥171 means, “‘if they do
not wish (if they refuse) to go forth, you make them go out”.

8:17 THAT THEY MAY BRING FORTH ABUNDANTLY IN THE
EARTH but not in the Ark: this teaches that cattle and fowls
also were separated, male and female, in the Ark (Genesis Rab-
bah 34:8).

8:19 AFTER THEIR FAMILIES — They took upon themselves to
keep to their specie.

8:20 OF ALL CLEAN CATTLE — He said: “The Holy One,
blessed be He, ordered me to take in seven pairs of these only in
order that I might offer a sacrifice of them” (Genesis Rabbah
34:9).
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8:21 FROM HIS YOUTH — This word is written without a Vav
after the ¥ so that it may be read as 1"yin which would imply
that from the moment the embryo bestirs itself to have an inde-
pendent existence the evil inclination is given to it (Genesis
Rabbah 34:10).

8:21 OR K ... NOR K71 T WILL NEVER AGAIN ... NEITHER WILL
I EVER AGAIN — He repeated the expression that it might serve
as a solemn oath, and it is to this that the text (Isaiah 54:9)
refers: “For as I have sworn that the waters of Noah [will never
again pass over the earth]”. We, however, do not find any expli-
cit oath regarding this, but this passage in which He repeated
these words, which may be regarded as an oath. Thus do our
Sages explain in Treatise Shevuot 36a.

14



NOACH - GENESIS 8:22-9:4

22 While the earth remains, seed time and har-
vest, and cold and heat, and summer and winter,
and day and night shall not cease.

1 And God blessed Noah and his sons, and said to
them, Be fruitful, and multiply, and replenish
the earth.

2 And the fear of you and the dread of you shall
be upon every beast of the earth, and upon every
bird of the air, upon all that moves upon the
earth, and upon all the fishes of the sea; into
your hand are they delivered.

3 Every moving thing that lives shall be food for
you; even as the green herb have I given you all
things.

4 But flesh with its life, which is its blood, you
shall not eat.

RASHI

8:22 WHILE THE EARTH REMAINETH ... SHALL NOT CEASE
— Of these six seasons each consists of two months, as we have
learned (Bava Metzia 106b): Half of Tishri, Marcheshvan and
half of Kislev is seedtime; half of Kislev, Tebeth and half of
Shebat is the cold-season.

8:22 COLD-SEASON is more severe than 77m winter.

8:22 WINTER is the time of sowing barley and pulse which are
quick (771) to ripen. It is half of Shebat, Adar and half of Nisan.

8:22 HARVEST — Half of Nisan, Eyar, and half of Sivan.

8:22 SUMMER — Half of Sivan, Tammuz and half of Ab. This is
the time of fig-gathering, the time when they lay them out to
dry in the fields. and its name is y*p “summer-fruittime”, as (2
Samuel 16:2) “And the bread and the summer-fruit (y°p) for the
young men to eat”.

8:22 HEAT — This is the end of the hot season, half of Ab, Elul
and half of Tishri, when the world is excessively hot, as we have
learned in Treatise Yoma 29a: “The end of the summer is worse
than the summer itself”.

8:22 DAY AND NIGHT SHALL NOT CEASE — From this we may
infer that they (day and night) ceased during the period of the
Flood, for the planetary system did not function, so that there
was no distinction between day and night (Genesis Rabbah
34:11).

8:22 SHALL NOT CEASE — None of these shall cease to take
their natural course.
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9:2 0onmM means AND THE DREAD OF YOU, similar to (Job 6:21)
“ye see a terror (nNnm)." The Agada takes the word as signifying
“life”, “vitality” (m°m): So long as a baby, even one day old, has
life you do not have to guard it against the attacks of mice,
whilst Og, king of Bashan, when dead needs to be guarded
against the attacks of mice, as it is said, “And the fear of you and
the terror of you shall be [upon the beasts of the field etc.].”
When will the fear of you be upon the beasts? So long as you are
alive (0onm) (Shabbat 151b).

9:3 SHALL BE FOOD FOR YOU — For I did not permit Adam
Harishon to eat meat, but green herbs alone; but lo you — even
as the green herbs that I gave the full use of to Adam Harishon
—do I give everything (Sanhedrin 59b).

9:4 FLESH WITH THE SOUL THEREOF [SHALL YE NOT EAT]
— He here prohibited to them 117711 72X the eating of a limb cut
from a living animal, that is to say that 1w531 w21 (literally, flesh
together with its life) means so long as its life is in it you shall
not eat the flesh.

9:4 17 woia ( literally, its blood together with its life) means
whilst its (the animal’s) life is still in it (the blood).

9:4 Consequently 17280 X? 1woi2 wa FLESH SO LONG AS
THERE IS LIFE IN IT SHALL YE NOT EAT forms the prohibi-
tion of "1 11 72X the eating of a limb cut from a living animal.
And connecting 1wn32 with 117 we obtain the reading also 1ws32
172XN X2 117 ITS BLOOD TOGETHER WITH ITS LIFE SHALL YE
NOT EAT which forms the prohibition of partaking of blood of
a living animal (Sanhedrin 59a)



NOACH - GENESIS 9:5-7

> And surely your blood of your lives will I re-
quire; at the hand of every beast will I require it,
and at the hand of man; at the hand of every
man’s brother will I require the life of man.

6 Whoso sheds man’s blood by man shall his
blood be shed: for in the image of God made He
man.

7 And as for you, be fruitful, and multiply; bring
forth abundantly in the earth, and multiply in it.

RASHI

9:5 HOWEVER YOUR BLOOD — Although I have permitted you
to take the life of cattle yet your blood I will surely require from
him amongst you who sheds his own blood (see Bava Kamma
91b).

9:5 YOUR LIFE — Even though one strangles himself (Genesis
Rabbah 34:13) so that no blood flows from him yet I will require
it from him.

9:5 AT THE HAND OF EVERY BEAST — Because the generation
of the Flood sinned and they were therefore freely exposed to
become food for wild beasts which would have power over
them — as it is said (Psalms 49:21), “He is ruled over by wild
beasts like the beasts that perish” (these being the prey of other
animals) (Shabbat 151b) — it was therefore necessary to pro-
claim a punishment against wild animals on their account.

9:5 AT THE HAND OF MAN — At the hand of one who kills
with premeditation, when there are no witnesses to the murder,
will “I” require it.

9:5 AT THE HAND OF EVERY MAN’S BROTHER — At the hand
of a man who loves him like a brother and slays him accident-
ally will “I” require it, unless he go into banishment (in one of
the Cities of Refuge) and pray for forgiveness for his iniquity.
For even one who Kkills another by accident needs atonement:
therefore if there are no witnesses to the deed to make him li-
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able to banishment and he does not humble himself, the Holy
One, blessed be He, will require it of him, just as our Rabbis ex-
plain the text, (Exodus 21:13) ‘“‘But God causes it to come to
hand”, in Treatise Makkot (Makkot 10b): The Holy One, blessed
be He, causes them (the man who killed by accident and had not
expiated the murder and the man who killed with premedita-
tion) to meet at the same inn. The former in ascending a ladder
falls upon the latter and kills him and has therefore — the acci-
dent having been seen by men — to go to banishment.

9:6 BY MAN SHALL HIS BLOOD BE SHED — If there are wit-
nesses you kill him. Why? Because in the image of God [made
He man] and he has destroyed the Divine image (Genesis Rab-
bah 34:14)

9:6 HE MADE MAN — This verse is abbreviated and should be
“the Maker made man”; there are many similar expressions in
the Scriptures.

9:7 AND YE, BE FRUITFUL AND MULTIPLY — According to
the real sense, the first time this was said to man (Genesis 9:1) it
was said as a blessing (an assurance that they would be fruitful);
here it is a command (Ketubot 5a). According to the Midrashic
explanation this command is mentioned here after the mention
of murder in order to liken one who abstains from having chil-
dren to one who sheds blood (Yevamot 63b).



NOACH

- GENESIS 9:8-11

g¥

THE READING - GENESIS 9:8-17

creation.

8 And God spoke to Noah, and to his sons with
him, saying,

9 And behold, I establish My covenant with you,
and with your seed after you;

10 and with every living creature that is with you,
of the birds, of the cattle, and of every beast of
the earth with you; from all that came out of the
ark, to every beast of the earth.

1 And I will establish My covenant with you;
neither shall all flesh be cut off any more by the
waters of the flood; neither shall there any more
be a flood to destroy the earth.

RASHI

9:9 AND I BEHOLD I — “I am in agreement with you”; He said
this because Noah feared to fulfil the duty of propagating the
species until the Holy One, blessed be He, promised him that he
would not again destroy the world and this promise God made
(Midrash Tanchuma, Noach 11). Ultimately He said to him, “If
you are still anxious I am willing to give to My promise the per-
manence and strength of a covenant and I will give you a sign.”

9:10 AND EVERY ANIMAL OF THE EARTH WITH YOU or,

THAT ARE WITH YOU — those which go about with human be-
ings.
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Fifth Aliyah

God establishes an eternal covenant with Noah, his descendants,
and every living creature, promising never again to destroy the
earth by flood, and sets the rainbow in the clouds as the eternal
sign (ot) of this covenant between Himself and all flesh.
Whenever the bow appears, it serves as a perpetual reminder of
God's mercy and His binding promise to preserve
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9:10 OF ALL THAT GO OUT OF THE ARK — These words would
include creeping things and reptiles.

9:10 [EVEN EVERY] BEAST OF THE EARTH — These words are
intended to include dangerous animals which cannot be in-
cluded in the above description, “every living creature that is
with you” — for these do not go about with human beings.

9:11 AND I WILL ESTABLISH — I will give confirmation to my
covenant; and in what consists this confirmation? “The sign of
the rainbow”, as it goes on explaining at the end.



NOACH - GENESIS 9:12-17

2 And God said, This is the token of the covenant
which I make between Me and you and every liv-
ing creature that is with you, for perpetual gen-
erations:

13T have set My bow in the cloud, and it shall be
for a token of a covenant between Me and the
earth.

14 And it shall come to pass, when I bring a cloud
over the earth, that the bow shall be seen in the
cloud:

5 and I will remember My covenant, which is
between Me and you and every living creature of
all flesh; and the waters shall no more become a
flood to destroy all flesh.

16 And the bow shall be in the cloud; and I will
look upon it, that I may remember the everlast-
ing covenant between God and every living
creature of all flesh that is upon the earth.

17 And God said to Noah, This is the token of the
covenant, which I have established between Me
and all flesh that is upon the earth.

RASHI

9:12 FOR GENERATIONS FOR EVER — The word N7 “for gen-
erations” is written defective (without Vav) (implying that the
sign will be necessary only for such generations as are “defect-
ive” in faith) because there will be some generations which will
require no sign since they were completely righteous, such as
the generation of Hezekiah, king of Judah, and the generation
of R. Simeon ben Yochai (Genesis Rabbah 35:2).

9:14 WHEN I BRING A CLOUD — When I have it in mind to
bring darkness and destruction upon the world.
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9:16 BETWEEN GOD AND EVERY LIVING SOUL — Between Di-
vine Justice and you; for otherwise it should have written
“between Me and every living thing”. But this is its explanation:
when Justice will come to accuse and condemn you I will look
upon the sign and remember the covenant (see Genesis Rabbah
35:3).

9:17 THIS IS THE SIGN OF THE COVENANT — He pointed to
the rainbow, and said to him, “This is the sign of which I have
spoken.”

18



NOACH

- GENESIS 9:18-22

g¥

THE READING - GENESIS 9:18-10:32

18 And the sons of Noah, that went out of the ark,
were Shem, and Ham, and Yefet: and Ham is the
father of Kena "an.

19 These are the three sons of Noah: and of them
was the whole earth overspread.

20 And Noah began to be a husbandman, and he
planted a vineyard:

21 And he drank of the wine, and was drunk; and
he was uncovered within his tent.

22 And Ham, the father of Kena'an saw the na-
kedness of his father, and told his two brethren
outside.

RASHI

9:18 AND HAM IS THE FATHER OF CANAAN — Why is it ne-
cessary to mention this here? Because this section goes on to
deal with the account of Noah’s drunkenness when Ham sinned
and through him Canaan was cursed. Now as the generations of
Ham have not yet been mentioned and we therefore would not
know that Canaan was his son, it was necessary to state here
that “Ham is the father of Canaan”.

9:20 [AND NOAH] BEGAN — (The word may be connected also
with a root meaning “profane”) He profaned (degraded) him-
self, for he should have occupied himself first with planting
something different (Genesis Rabbah 36:3).

9:20 A MAN OF THE GROUND — The master (owner, lord) of
the ground; similar to Ruth 1:3 *ny3 w*X “The husband (lord) of
Naomi”.

19

Sixth Aliyah

Ham's disrespect toward his father Noah's drunken vulnerability,
contrasted with Shem and Yefet's modest and respectful covering
of him, determines the blessings and curses that shape the
destinies of their descendants. From these three sons descend all
the nations of the earth, each spreading into its lands, languages,
and families after the flood.
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9:20 AND HE PLANTED A VINEYARD — When he went into
the Ark he had taken with him vine-branches and shoots of fig
trees (Genesis Rabbah 36:3).

9:21 AND HE UNCOVERED HIMSELF — This is the Hithpael
form.

9:21 HIS TENT — This word is written 771X (with i1 at end in-
stead of 1) so that it may be regarded as an allusion to the ten
tribes who were spoken of as Samaria which was called “777rx”
Ohala and who were exiled because of indulgence in wine, at it
is said (Amos 6:6) ‘‘that drink wine in bowls”.

9:22 AND HAM THE FATHER OF CANAAN SAW — Some of our
Rabbis say that Canaan saw it and told his father about it, and
on that account he is mentioned in connection with this matter
and was cursed (Genesis Rabbah 36:7).



NOACH - GENESIS 9:23-28

2 And Shem and Yefet took the garment, and
laid it upon both their shoulders, and went back-
ward, and covered the nakedness of their father;
and their faces were backward, and they saw not
their father’s nakedness.

22 And Noah awoke from his wine, and knew
what his younger son had done to him.

25 And he said, Cursed be Kena 'an; a servant of
servants shall he be to his brethren.

26 And he said, Blessed be the Lord God of Shem;
and Kena "an shall be his servant.

27 God shall enlarge Yefet, and he shall dwell in
the tents of Shem; and Kena "an shall be his ser-
vant.

28 And Noah lived after the flood three hundred
and fifty years.

RASHI

9:23 AND SHEM AND JAPHETH TOOK — (literally, “And Shem
took and Japheth”) It is not written here 1" ““‘And they took”,
but np” “And he took”, in order to teach regarding Shem that
he devoted himself to this duty with more eagerness than Japh-
eth. Therefore have Shem’s sons received the privilege of wear-
ing the cloak that has fringes, and the sons of Japheth were
privileged to receive honorable burial, as it is said, (Ezekiel
39:11) “I will give unto Gog (a descendant of Japheth) a place fit
for burial [in Israel]”. But as for Ham who despised his father —
of his descendants it is said (Isaiah 20:4) “So shall the king of As-
syria lead away the captives of Egypt, and the exiles of Ethiopia
(these were peopled by the children of Ham) young and old, na-
ked and barefoot and with buttocks uncovered etc.” (Genesis
Rabbah 36:6 and Tanchuma 1:2:15).

9:23 AND THEIR FACES WERE BACKWARD — Wherefore is it
written a second time (that they turned themselves backward)?
Itis to tell us that when they came near to him and it was neces-
sary for them to turn round in order to cover him they kept
their faces turned away (Genesis Rabbah 36:6).

9:24 HIS YOUNGER SON — The unworthy and despicable one,
as (Jeremiah 49:15) “For, behold, I make thee small (o) among
the nations, and despised among men" (Genesis Rabbah 36:7).
9:25 CURSED BE CANAAN — You have brought it about that I
cannot beget a fourth son to serve me; cursed, therefore, be
your fourth son (see Chap. 10:6) to serve under the descendants
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of these elder ones upon whom the duty of serving me will de-
volve from now on. Why did Ham maltreat him in this manner?
He said to his brothers, “Adam Harishon had two sons and one
killed the other in order that he might possess the whole
world(Genesis Rabbah 36:7): our father already has three sons,
and he wishes to have yet another “.

9:26 BLESSED BE THE ETERNAL, THE GOD OF SHEM, who
will in days to come carry out his promise to his descendants to
give them the land of Canaan.

9:26 AND MAY HE BE — Canaan — their servant serving and
paying tribute (Cp. Josh. 16:10).

9:27 MAY GOD ENLARGE JAPHETH — The Targum renders the
verb by "N2” meaning, “may He extend”.

9:27 AND MAY HE DWELL IN THE TENTS OF SHEM — may
He make His Divine Presence (Shechinah) dwell in Israel. Ac-
cording to the Midrashic exposition of the Sages (Yoma 10a) it
means: Although God enlarged Japheth inasmuch that Cyrus,
who was a descendant of Japheth, built the second Temple, yet
the Shechinah did not dwell in it. Where, then, did it dwell? In
the first Temple which Solomon, a descendant of Shem, built.

9:27 AND MAY CANAAN BE SERVANT TO THEM — Even when
the children of Shem be in exile, children of Canaan will be sold
to them as slaves.
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NOACH - GENESIS 9:29-10:10

29 And all the days of Noah were nine hundred
and fifty years: and he died.

! Now these are the generations of the sons of
Noah: Shem, Ham, and Yefet; and to them were
sons born after the flood.

2The sons of Yefet; Gomer, and Magog, and
Maday, and Yavan, and Tuval, and Meshekh, and
Tiras.

3 And the sons of Gomer; Ashkenaz, and Rifat,
and Togarma.

4 And the sons of Yavan; Elisha, and Tarshish,

Kittim, and Dodanim.

5 By these were the isles of the nations divided in
their lands; everyone after his tongue, after their
families, in their nations.

6 And the sons of Ham; Kush, and Mizrayim, and
Put, and Kena 'an.

7 And the sons of Kush; Seva, and Havila, and
Savta, and Ra ‘'ma, and Savtekha, and the sons of
Ra‘ma; Sheva, and Dedan.

8 And Kush begot Nimrod: he began to be a
mighty one in the earth.

9He was a mighty hunter before the Lord:
wherefore it is said, Like Nimrod the mighty
hunter before the Lord.

10 And the beginning of his kingdom was Bavel,
and Erekh, and Akkad, and Kalne, in the land of
Shin‘ar.

RASHI
10:2 AND TIRAS — This is Persia (Yoma 10a).

10:8 TO BE A MIGHTY ONE — Mighty in causing the whole
world to rebel against the Holy One, blessed be He, by the plan
he devised for the generation that witnessed the separation of
the races (7117971 717) to build the Tower of Babel (Genesis Rab-
bah 23:7).
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10:9 A MIGHTY HUNTER — He ensnared the minds of people
by his words, misleading them to rebel against the Omni-
present (Genesis Rabbah 37:2).

10:9 ‘11 "30% BEFORE THE LORD — intending purposely to pro-
voke Him to His face

10:9 WHEREFORE IT IS SAID — Regarding any man who
brazenly acts wickedly — knowing his Master and yet of set pur-
pose rebelling against Him — it is said. “This man is like Nim-
rod a mighty hunter” (Sifra, Bechukotai, Section 2 1-2).
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NOACH - GENESIS 10:11-19

I Out of that land went forth Ashshur, and built
Nineve, and the city Rehovot, and Kelah.

12 And Resen between Nineve and Kelah: that is a
great city.

3 And Mizrayim begot Ludim, and ‘Anamim,
and Lehavim and Naftuhim.

4 And Patrusim, and Kasluhim, (out of whom
came Pelishtim) and Kaftorim.

15 And Kena'an begot Zidon his firstborn, and
Het,

16 and the Yevusi, and the Emori, and the Gir-
gashi.

17 And the Hivvi, and the "Argi, and the Sini,

18 and the Arvadi, and the Zemari, and the Ham-
ati: and afterwards the families of the Kena "ani
were spread abroad.

19 And the border of the Kena'ani was from
Zidon, as thou comest to Gerar, unto ‘Azza; as
thou goest to Sedom, and ‘Amora, and Adma,
and Zevoyim, unto Lesha.

RASHI

10:11 ‘11 pXi1 7 OUT OF THAT LAND WENT FORTH ASSHUR
— As soon as Asshur saw that his sons listened to Nimrod, re-
belling against the Omnipresent by building the Tower, he went
forth out of their midst (Genesis Rabbah 37:4).

10:12 THE GREAT CITY — This refers to Nineveh (not to Calah
the last mentioned city nor to Resen), as it is said (Jonah 3:3)
“Now Nineveh was an exceeding great city” (Yoma 10a).

10:13 LEHABIM — So called because their faces were fiery as a
flame.
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10:14 AND PATHRUSIM AND CASLUHIM OUT OF WHOM
CAME PHILISTIM — They (the Philistines) were descended
from both of them for the Pathrusim and the Casluhim used to
live together in promiscuous intercourse, and the Philistines
were their offspring (Genesis Rabbah 37:5).

10:18 AND AFTERWARDS WERE SPREAD ABROAD — From
these many families were spread abroad (besides those already
mentioned. 5:15—18).

10:19 THE BOUNDARY OF THE CANAANITE means the end of
his land: wherever 2121 occurs it signifies end and extremity.
10:19 AS THOU COMEST - This word is a noun. I think it is a col-
loquial expression like that used by a person who says to anoth-
er: This boundary stretches until you come to such and such a
boundary.
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NOACH - GENESIS 10:20-26

20 These are the sons of Ham, after their families,
after their tongues, in their lands, in their na-
tions.

21 To Shem also, the father of all the children of
‘Ever, the brother of Yefet the elder, to him were
children born.

22 The children of Shem; ‘Elam, and Ashshur,
and Arpakhshad, and Lud, and Aram.

23 And the children of Aram; ‘Uz, and Hul, and
Geter, and Mash.

24 And Arpakhshad begot Shelah, and Shelah be-
got "Ever.

%5 And to 'Ever were born two sons: the name of
one was Peleg; for in his days was the earth di-
vided; and his brother’s name was Yoqtan.

26 And Yoqtan begot Almodad, and Shelef, and
Hazarmavet, and Yerah,

RASHI

10:20 AFTER THEIR TONGUES, IN THEIR LANDS — Although
these were of different tongues and lands they are nevertheless
all sons of Ham.

10:21 THE FATHER OF ALL THE CHILDREN OF EBER — (h2y
means the “side” or “ other side” of a river) — The father of all
the children of 1137112y, the other side of the River (Euphrates),
was Shem.

10:21 [SHEM ...] THE BROTHER OF JAPHETH, THE ELDER —
(The Hebrew is ambiguous: “the elder” may refer either to Shem
or to Japheth). One cannot from here determine whether Japh-
eth was the elder or Shem. Since, however, it states (10:10)
“Shem was a hundred years old ... two years after the flood” you
must admit that Japheth was the elder. Because Noah was 500
years old when he first had children (5:32), and the Flood
happened in the six hundredth year of his life (7:11), con-
sequently the eldest of his sons was then one hundred years old,
whereas Shem reached his hundredth year only two years after
the Flood (and therefore Japheth was the elder of the two) (Gen-
esis Rabbah 37:7).

10:21 THE BROTHER OF JAPHETH — It does not state “brother
of Ham”, because those two honoured their father whereas
Ham put him to shame.

10:25 [THE EARTH] WAS DIVIDED — The languages became
confounded and they (the peoples) were scattered abroad from
the plain of Shinar, and were dispersed throughout the whole
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world. We may learn from this that Eber was a prophet, for he
gave his son the name 170, “division” after an event which was
to happen in the future (Genesis Rabbah 37:7). For we learn in
Seder Olam that it was during the last of his days that they were
dispersed abroad. For if you argue that this happened early in
his life (and that therefore he was not anticipating the future in
so naming his son, but that the name referred to an event that
had already happened), behold, his brother Joktan was younger
than he and he had begotten many families previous to the dis-
persion, as it is said (10:26) “And Joktan begot etc.” and only af-
terwards is it stated “And the whole earth was etc.” (with refer-
ence to the dispersion). If, on the other hand, you argue that the
dispersal happened in the middle period of his life, then I reply
that the verse surely does not intend to refer to the time when
the dispersion took place in an indefinite manner, but to state
quite definitely when it was. Hence you may learn that it was in
the year of Peleg’s death that they were dispersed.

10:25 JOKTAN — He was so called (“the little one”) because he
was so humble and thought little (]?vpm1) of himself; therefore
he merited the privilege of rearing all these families (Genesis
Rabbah 37:7).

10:26 M3 He was so called (Court of Death) after his city. So
is the statement of the Agada (Genesis Rabbah 37:8).
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NOACH - GENESIS 10:27-11:1

27 and Hadoram, and Uzal, and Diqla,
28 and 'Oval, and Avima’el, and Sheva,

29 and Ofir, and Havila, and Yovav: all these were
the sons of Yogtan.

30 And their dwelling was from Mesha, as thou
goest to Sefar a mountain of the east.

31 These are the sons of Shem, after their famil-
ies, after their tongues, in their lands, after their
nations.

32 These are the families of the sons of Noah,
after their generations, in their nations: and
from these were the nations divided in the earth
after the flood.
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Kenaan.

1 And the whole earth was of one language, and
of one speech.

RASHI

11:1 ONE LANGUAGE — The Holy Tongue (Hebrew) (Midrash
Tanchuma, Noach 19).

11:1 AND ONE SPEECH — They came with one plan, saying: “He
has no right to select the heavenly regions exclusively for Him-
self; let us ascend to the skies and make war upon Him”. Anoth-
er explanation (of 071X 0127 which is taken to mean “words re-

g¥

127 NRT PIRTNN DTN -

IRQWTINT 2R IR TN 2219 NN s

APR™22 221NN 72717 NN IDINTIIN b

107 72

N7 DD N3 RWRn Dawin s

mighiiviy

D720

opnswRy DU TN

:0i77117 DOXING

Dvi12 DoT?inG M2 NnBwn YN

24

T2 IN PRI 07T 1TD) AERM

THE READING - GENESIS 11:1-32

Seventh Aliyah

Humanity's unified language and ambition to build a city and
tower reaching the heavens, driven by a desire to "make a name'
and avoid dispersion, led God to confound their speech and
scatter them across the earth, giving Bavel (Babel) its name. The
ensuing genealogy from Shem through Terah traces the lineage
leading to Avram, setting the stage for his journey toward

07X 07127 NIIX 7190 PIRT23 171

ferring to “One”): words regarding the Sole Being (God) in the
Universe. Another explanation of 0”1nX 071271 is: they spoke
0”11 0”127 “sharp” words; they said, “Once in every one thou-
sand six hundred and fifty six years (the period that elapsed
from the Creation to the Flood) there is a heaven-shaking, just
as there was in the days of the Flood. Come. then, and let us
make supports for it” (Genesis Rabbah 38:6).



NOACH - GENESIS 11:2-6

2 And it came to pass, as they journeyed from the
east, that they found a plain in the land of
Shin "ar; and they dwelt there.

3 And they said to one another, Come, let us
make bricks, and burn them thoroughly. And
they had brick for stone, and slime had they for
mortar.

4 And they said, Come, let us build us a city and a
tower, whose top may reach to heaven; and let us
make us a name, lest we be scattered abroad
upon the face of the whole earth.

5 And the Lord came down to see the city and the
tower, which the children of men were building.

6 And the Lord said, Behold, the people is one,
and they have all one language; and this they be-
gin to do: and now nothing will be withheld
from them, which they have schemed to do.

RASHI

11:2 AS THEY JOURNEYED FROM THE EAST where they were
then dwelling, as it is written above, (Genesis 10:30) “And their
dwelling place was ... the mountain of the East”. From there
they journeyed to search out for themselves a place that would
accommodate them all, but they found none except Shinar
(Genesis Rabbah 38:7).

11:3 ONE TO ANOTHER — One nation to the other: Mizraim to
Cush, Cush to Put. and Put to Canaan (Genesis Rabbah 38:6).

11:3 127 means, “Prepare yourselves”. Wherever the word 127
(come) occurs it has the meaning of “prepare”, meaning that
they should get themselves ready and unite for some work or
plan or burden (undertaking). “Come, get ready”: in old French
appareiller; English to prepare.

11:3 BRICKS — For there is no stone in Babel which is a plain.

11:3 AND BURN THEM THOROUGHLY — This is how bricks,
which in old French are called Tuiles, English tiles, are made:
they fire them in a furnace.

11:3 FOR MORTAR to plaster the walls.

11:4 LEST WE BE SCATTERED ABROAD — That He shall not be
able by bringing some plague upon us, to scatter us from here.
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11:5 AND THE LORD CAME DOWN TO SEE — He really did not
need to do this, but Scripture intends to teach the judges that
they should not proclaim a defendant guilty before they have
seen the case and thoroughly understand the matter in ques-
tion. This is to be found in Midrash of R. Tanchuma.

11:5 THE CHILDREN OF MAN (ADAM) — But whose children
could they have been (except the children of man, i.e. human
beings) — perhaps the children of donkeys or camels? But it
means the children of Adam Harishon who proved himself un-
grateful when he said, (Genesis 3:12) “The woman whom Thou
gavest to be with me, [she gave me of the tree etc.]”. These
people, also, were ungrateful, rebelling against the One who
had showered kindness upon them and had rescued them from
the Flood (Genesis Rabbah 38:9).

11:6 BEHOLD, THEY ARE ONE PEOPLE — They possess all the
advantage of being one people and of having one language com-
mon to all of them, and this is what they begin to do!

11:6 o®nA is infinitive, like DX “their speaking”. omwy “their
doing” (i.e. “they speak”, “they do”) — so here: “they begin to
do”) (Genesis Rabbah 38:9).

11:6 mwy> "1 oin 82° K This is a question (although the 11
which introduces an interrogative sentence is absent): SHALL
THEY NOT BE RESTRAINED FROM DOING WHAT THEY IMA-
GINE TO DO? The word 1¥2” means “restraining”, as the Tar-
gum understands it; a similar instance is, (Psalms 76:13) “He re-
strains (11327) the spirit of princes”.
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NOACH - GENESIS 11:7-13

“Come, let us go down, and there confound
their language, that they may not understand
one another’s speech.

8 So the Lord scattered them abroad from there
upon the face of all the earth: and they ceased to
build the city.

9 Therefore is the name of it called Bavel; be-
cause the Lord did there confound the language
of all the earth: and from thence did the Lord
scatter them abroad upon the face of all the
earth.

10 These are the generations of Shem: Shem was
a hundred years old, and begot Arpakhshad two
years after the flood:

1 and Shem lived after he begot Arpakhshad five
hundred years, and begot sons and daughters.

2 And Arpakhshad lived thirty five years, and
begot Shelah.

13 And Arpakhshad lived after he begot Shelah
four hundred and three years, and begot sons
and daughters.

RASHI

11:7 COME, LET US GO DOWN — He took counsel with His Ju-
dicial Court because of His exceeding meekness (Sanhedrin 38b)

11:7 COME — measure for measure: they had said “Come, let us
build“; He meted out to them correspondingly saying. “Come
let us go down” (Midrash Tanchuma, Noach 18)

11:7 123 means AND LET US CONFOUND The 1J is the plural
prefix, and the i1 at the end is additional to the root as the i1 in
T,

11:7 THEY MAY NOT UNDERSTAND — One asks for a brick and
the other brings him lime: the former therefore attacks him
and splits open his brains.

11:8 SO THE LORD SCATTERED THEM ABROAD FROM
THENCE—In this world (Sanhedrin 107b). What they had said.
(Genesis 11:4) “lest we be scattered abroad” really happened to
them. This is what Solomon said, (Proverbs 10:24) “What the
wicked fears will come upon him” (Midrash Tanchuma, Noach
18).
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11:9 AND FROM THENCE DID THE LORD SCATTER THEM —
This teaches that they have no portion in the world to come
(Sanhedrin 107b). Which sin was greater: that of the generation
of the Flood or that of the generation of the Dispersion? The
former did not stretch forth their hands against God; the latter
did stretch forth their hands against God to war against him
(surely, then, the sin of the generation of the Dispersion was
greater) and yet the former (the generation of the Flood) were
drowned and these did not perish from the world! But the reas-
on is that the generation of the Flood were violent robbers and
there was strife among them, and therefore they were des-
troyed; but these conducted themselves in love and friendship,
as it is said, “They were one people and had one language”. —
You may learn from this how hateful to God is strife and how
great is peace (Genesis Rabbah 38:6).

11:10 SHEM WAS A HUNDRED YEARS OLD when he begat
Arpachshad two years after the Flood.
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NOACH - GENESIS 11:14-26

14 And Shelah lived thirty years, and begot ‘Ever:

15 and Shelah lived after he begot ‘Ever four hun-
dred and three years, and begot sons and daugh-
ters.

16 And "Ever lived thirty four years, and begot
Peleg:

7 and ‘Ever lived after he begot Peleg four hun-
dred and thirty years, and begot sons and daugh-
ters.

18 And Peleg lived thirty years, and begot Re “u:

19 and Peleg lived after he begot Re'u two hun-
dred and nine years, and begot sons and daugh-
ters.

20 And Re‘'u lived thirty two years, and begot
Serug:

2Land Re'u lived after he begot Serug two hun-
dred and seven years, and begot sons and daugh-
ters.

22 And Serug lived thirty years, and begot Nahor:

23 and Serug lived after he begot Nahor two hun-
dred years, and begot sons and daughters.

24 And Nahor lived twenty nine years, and begot
Terah:

25 and Nahor lived after he begot Terah a hun-
dred and nineteen years, and begot sons and
daughters.

26 And Terah lived seventy years, and begot Av-
ram, Nahor, and Haran.
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NOACH - GENESIS 11:27-30

27 Now these are the generations of Terah: Terah
begot Avram, Nahor, and Haran; and Haran be-
got Lot.

28 And Haran died before his father Terah in the
land of his nativity, in Ur-kasdim.
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THE READING - GENESIS 11:29-32

Avram.

29 And Avram and Nahor took wives for them-
selves; the name of Avram’s wife was Saray; and
the name of Nahor’s wife, Milka, the daughter of
Haran, the father of Milka, and the father of
Yiska.

30 But Saray was barren; she had no child.

RASHI

11:28 IN THE PRESENCE OF HIS FATHER TERAH — meaning
during his father’s lifetime (Genesis Rabbah 38:13). The
Midrashic explanation is that he died through his father. For
Terah accused his son Abram before Nimrod of having smashed
his idols to pieces, and he cast him into a fiery furnace. Haran
waited and said to himself, “If Abram proves triumphant I will
be on his side; if Nimrod wins I shall be on his”. When Abram
was saved they said to Haran, “Whose side are you on?” Haran
replied, “I am on Abram’s side”. They therefore cast him into
the fiery furnace and he was burnt to death. It is to this that the
name of the place Ur-Kasdim (fire of the Chaldees) alludes (Gen-

Maftir

Terach sets out from Ur-kasdim with Avram, Saray, and Lot to
journey toward the land of Kena'an, yet he stops short and settles
in Charan, where he dies, leaving the family's destined migration
incomplete until Avram himself resumes it. Saray's barrenness is
noted here, foreshadowing the long road to the fulfillment of the
Divine promise of progeny that will unfold through

“MYX OW 0°WI DY TIM31 DR Mp71es
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esis Rabbah 38:13). Menachem ben Seruk, however, explains
that 71X means a valley, as (Isaiah 24:15) “Glorify ye the Lord in
the valleys (0°1182)”, and as (Isaiah 11:8) “the den (nMXn) of the
basilisk”. Every hole or deep cleft may be called M.

11:29 JISCAH — This was Sarah; she was also named Jiscah
(from a root meaning “”to see”, “to look”) because she could see
the future by holy inspiration, and because everybody looked
(gazed) at her beauty (Megillah 14a). The name Jiscah also has
reference to princely dignity (m2>°0J) just as the name Sarah
(7w) has an allusion to “ruling’’ (777w).
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NOACH - GENESIS 11:31-32

31 And Terah took Avram his son, and Lot the son
of Haran his son’s son, and Saray his daughter in
law, his son Avram’s wife; and they went out
with them from Ur-kasdim, to go into the land
of Kena ‘an; and they came to Haran, and dwelt
there.

32 And the days of Terah were two hundred and
five years: and Terah died in Haran.

RASHI

11:31 AND THEY WENT FORTH WITH THEM — 0ODX IX3”
Terah and Abram went forth with Lot and Sarai.

11:32 AND TERAH DIED IN HARAN after Abram had left Haran
(as related in the next chapter) and had come to the land of
Canaan and had been there more than sixty years. For it is writ-
ten, (Genesis 12:4) “And Abram was seventy five years old when
he left Haran”, and Terah was seventy years old when Abram
was born (Genesis 11:26), making Terah 145 years old when Ab-
ram left Haran, so that there were then many years of his life
left (i. e. he lived many years after that — as a matter of fact, 60
years, as he was 205 years old when he died). Why, then, does
Scripture mention the death of Terah before the departure of
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Abram? In order that this matter (his leaving home during his
father’s lifetime) might not become known to all, lest people
should say that Abram did not show a son’s respect to his father,
for he left him in his old age and went his way. That is why
Scripture speaks of him as dead (Genesis Rabbah 39:7). For in-
deed the wicked even while alive are called dead and the right-
eous even when dead are called living, as it is said, (2 Samuel
23:20) “And Benaiah the son of Jehoiada the son of a living

”

man”.
11:32 IN HARAN — The ) is inverted to tell you that until the
time of Abraham, the fierce anger (j;1117) of the Omnipotent was
kindled against the world.
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HAFTARAH - ISAIAH 54:1-4

i}l

HAFTARAH - ISAIAH 54:1-55:5

) N
~
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Haftarah

God assures Yisra el (Israel), likened to a barren one who will yet
bear many children, that His faithful love and covenant of peace
endure forever despite the brief anger of exile, promising
restoration, security, and glory beyond her former state. Just as
water and food are offered freely to the thirsty and hungry, God
invites His people to return to Him without cost, renewing the
everlasting covenant once given to David and extending His glory

to the nations.

1 Sing, O barren one, thou that didst not bear;
break forth into singing, and cry aloud, thou
that didst not travail with child: for more are the
children of the desolate than the children of the
married wife, says the Lord.

2 Enlarge the place of thy tent, and let them
stretch forth the curtains of thy habitations:
spare not: lengthen thy cords, and strengthen
thy stakes;

3 for thou shalt break forth on the right hand
and on the left; and thy seed shall possess na-
tions, and make desolate cities to be inhabited.

4 Fear not; for thou shall not be ashamed:
neither be confounded; for thou shalt not be put
to shame: but thou shalt forget the shame of thy
youth, and shalt not remember the reproach of
thy widowhood any more.

RASHI

54:1 Sing, you barren woman Jerusalem, who was as though
she had not borne.

54:1 you who have not experienced birth pangs Heb. 171, an
expression of childbirth, for the woman in confinement gives
birth with pains and writhing.

54:1 for the children of the desolate one The daughter of Edom.
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54:2 and let them stretch forth far off.

54:2 lengthen your cords These are thin ropes that hang at the
bottom of tents, and that are tied to stakes called ‘chevills’ in
French, which are thrust into the ground.

54:3 shall you prevail Heb. *¥719n, shall you prevail.
54:4 your youth Heb. 7°n1%y, your youth.
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HAFTARAH - ISAIAH 54:5-11

5 For thy Maker is thy husband: the Lord of hosts
is his name; and thy redeemer is the Holy One of
Yisra’el; The God of the whole earth is he called.

6 For the Lord has called thee as a woman for-
saken and grieved in spirit; but a wife of youth,
can she be cast off? says thy God.

7 For a small moment have I forsaken thee; but
with great mercies will I gather thee.

8 In the overflowing of wrath I hid my face from
thee for a moment; but with everlasting faithful
love will I have mercy on thee, says thy redeem-
er, the Lord.

9 For this is as the waters of Noah to me: as I have
sworn that the waters of Noah should no more
go over the earth; so have I sworn that I would
not be furious with thee, nor rebuke thee.

10 For the mountains shall depart, and the hills
be removed; but my faithful love shall not de-
part from thee, neither shall the covenant of my
peace be removed, says the Lord that has mercy
on thee.

10 thou afflicted, tossed with tempest, and not
comforted, behold, I will lay thy stones with fair
colours, and lay thy foundations with sapphires.

RASHI

54:6 who was rejected When she is rejected at times that her
husband is a little wroth with her.

54:8 With a little wrath Heb. f3@. Menahem (Machbereth p.
179) interprets this as, “with kindling of wrath,” and Dunash
(Teshuvoth p. 20) states, “with a little wrath,” paralleling “For a
small moment have I forsaken you,” and so did Jonathan
render.

54:8 and with everlasting kindness that will exist forever.
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54:9 For this is to Me [as] the waters of Noah [i.e.,] it is an oath
in My hand, and He proceeds to explain His words, “as I swore
that the waters of Noah shall never again pass over the earth,
ete.”

54:10 For the mountains shall depart Even if the merit of the
Patriarchs and the Matriarchs is depleted, My kindness shall
not depart from you.

54:11 tempestuous one whose heart storms with many troubles.

54:11 I will set with carbuncle I pave your floor with carbuncle
stones.
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HAFTARAH - ISAIAH 54:12-16

2 And I will make thy windows of rubies, and
thy gates of beryl, and all thy borders of choicest
stones.

3 And all thy children shall be taught of the
Lord; and great shall be the peace of thy chil-
dren.

“4In righteousness shalt thou be established:
keep away from oppression; then thou shalt not
fear: and from terror; then it shall not come near
thee.

15 Behold, they may well gather together, but not
by me: whoever shall gather together against
thee shall fall for thy sake.

16 Behold, I have created the smith that blows
upon the fire of the coals, and that brings forth
an instrument for his work; and I have created
the waster to destroy.

RASHI
54:12 jasper Heb. 7373, a kind of precious stone.

54:12 your windows Jonathan renders: your woodwork, and
Menahem associated it with (Dan. 7:10): “ministered to Him
(Mnwnur).” (Menahem, apparently renders: your utensils, i.e.,
the vessels that serve you.) And some interpret it as an expres-
sion of a sun (WnWw), windows through which the sun shines,
and they make opposite it a barrier of kinds of colored glass for
beauty, and Midrash Psalms interprets 7"niwnw as well as Wpw
13701 (Ps. 84:12) as “the pinnacles of the wall.”

54:12 of carbuncle stones Heb. MpX. Jonathan renders: of
gomer stones. Gumrin is the Aramaic translation of D”?Ijl;g,
coals. He interprets MTpX as an expression similar to (supra 50:
11) “who kindle (°177p) fire,” and they are a type of stones that
burn like torches and that is the carbuncle (karbokle in O.F.), an
expression of a coal. Others interpret it as an expression of a
drill, i.e., huge stones of which the entire opening of the door-
way is drilled, and the doorposts, the threshold, and the lintel
are all hewn from the stone.

54:12 of precious stones Desirable stones [from Jonathan].

54:14 go far away from oppression [Although grammatically
this is the imperative, here it is the future,] like (supra 52:2)
“Shake yourself from the dust.” You will be far away from those
who oppress you.

54:14 Printed editions of Rashi contain the following ad-
dendum: (go far away from oppression You will stay far from
oppressing other peoples in the manner the wicked do, that
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they accumulate money through robbery, but you will not need
to rob, for you will not fear poverty or straits, or ruin, for it
shall neither come nor shall it approach you. [Abarbanel])

54:14 (With righteousness that you will perform, you will be es-
tablished with an everlasting redemption, and you will be far
from people’s oppression for you will not fear; you will not even
have terror or fear of them, and you will be far from ruin, for it
will not come near you. [Ayalah Sheluchah])

54:15 Behold, the one with whom I am not, shall fear Heb. 7i2
712>, Behold, he shall fear and dread evil decrees, he with whom
Iam not, i.e., Esau. ([Mss. read:] the wicked Esau and his ilk.)

54:15 whoever mobilizes against you Heb. 11. Whoever mobil-
izes against you for war. Alternatively, 11 °n [means:] whoever
contends with you (7173031). And our Rabbis explained it as refer-
ring to the proselytes (0*3), [i.e.,] to say that we will not accept
proselytes in Messianic times. And even according to the simple
meaning of the verse it is possible to explain: whoever became
sojourners with you in your poverty, shall dwell with you in
your wealth. Comp. (Gen. 25:18) “In the presence of all his
brethren he dwelt (793).”

54:16 Behold I am He Who created a smith who devises a
weapon, and I am He Who has created a destroyer that destroys
it. That is, to say: I am He Who incited the enemy against you; I
am He Who has prepared retribution for him.

54:16 and produces a weapon for his work For necessity. He
completes it according to all that is necessary.
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HAFTARAH - ISAIAH 54:17-55:5

7 No weapon that is formed against thee shall
prosper; and every tongue that shall rise against
thee in judgment thou shalt condemn. This is
the heritage of the servants of the Lord and the
recompense of their righteousness appointed by
me, says the Lord.

1 Ho, every one that thirsts, come to the water,
and he that has no money; come, buy, and eat;
come, buy wine and milk without money and
without price.

2 Why do you spend money for that which is not
bread? and your labour for that which satisfies
not? hearken diligently to me, and eat that
which is good, and let your soul delight itself in
fatness.

3 Incline your ear, and come to me: hear, and
your soul shall live; and I will make an everlast-
ing covenant with you, even the sure loving
promises of David.

4 Behold, I have made him a witness to the
peoples, aleader and commander of nations.

5 Behold, thou shalt call a nation that thou
knowst not, and nations that knew not thee
shall run to thee, because of the Lord thy God,
and for the Holy One of Yisra’el; for he has glori-
fied thee.

RASHI

54:17 Any weapon whetted against you Any weapon that they
will whet and sharpen for you, i.e., to battle with you.

54:17 whetted Heb. 131>, an expression similar to (Jos. 5:2)
“sharp knives (0™1¥nia7m),” also (Ps. 89:44) “You have also
turned the edge of his sword (12717 71%).”

55:1 Ho! All who thirst Heb. *ii1. This word i1 is an expression
of calling, inviting, and gathering, and there are many in Scrip-
ture, [e.g.,] (Zech. 2:10) “Ho! Ho! and flee from the north land.”

55:1go to water to Torah.
55:1buy Heb. 112w. Comp. (Gen. 42:3) “To buy (1aw?) corn,” buy.
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55:1 wine and milk Teaching better than wine and milk.

55:2 Why should you weigh out money Why should you cause
yourselves to weigh out money to your enemies without bread?

55:3 the dependable mercies of David For [ will repay David for
his mercies.

55:4 a witness to nations A prince and a superior over them,
and one who will reprove and testify of their ways to their faces.
([Mss., however, read:] One who reproaches them for their ways
to their faces.)

55:5 Behold, a nation you do not know you shall call to your

service, if you hearken to Me, to the name of the Lord that is
called upon you.
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MIDRASH - NOACH
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5 chosen for the booklet

BERESHIT RABBAH 30:9 - ON GENESIS 6:9

Was Noach only good compared to his terrible generation?

BERESHIT RABBAH 31:11 - ON GENESIS 6:16

What lit Noah's ark through a year of darkness

BERESHIT RABBAH 36:3 - ON GENESIS 9:20

A person's title can rise or fall based on their deeds

PIRKEI DERABBI ELIEZER 24:11 - ON GENESIS 11:8

Why did the Tower of Bavel builders turn violent?

BERESHIT RABBAH 38:13 - ON GENESIS 11:28

Real faith is tested, not just claimed after the fact
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MIDRASH - NOACH

ON GENESIS 6:9

Was Noach only good

compared to his terrible

generation?

Bereshit Rabbah 30:9

Noach's righteousness is weighed against his generation, and the
sages dispute what this implies about him. Rabbi Yehuda reads it
as limiting praise: Noach was righteous only by comparison to
his thoroughly wicked contemporaries, much like a one-eyed

0°wATn

man called "abundant light" among the blind, or the least-spoiled

barrel in a ruined cellar. Rabbi Nehemya reads it as magnifying

his praise: since Noach remained righteous despite the corrupting influence of his generation, he would
have been even greater among the righteous, like a fragrant balsam that still perfumes the air even in a

graveyard, or a virgin who stays pure amid licentious company.

“In his generations” - Rabbi Yehuda and Rabbi
Nehemya, Rabbi Yehuda said: [Only] in his
generations he was considered righteous, but had he
been in Moses’ generation or in Samuel’s generation,
he would not have been considered righteous. In a
marketplace of completely blind people, they call
those who are blind in one eye, ‘the one of abundant
light.” This is analogous to one who had a wine cellar.
He opened one barrel and found that it was [spoiled
and turned to| vinegar. A second was the same; a
third, he found it turning sour. They said to him,
‘(Do not drink it;] it is turning sour.” He said to them,
‘Is there any better than it?’ They said to him, ‘No.
So too, in his generation he was considered
righteous, but had he been in Moses’ generation or
in Samuel’s generation, he would not have been
considered righteous.

Rabbi Nehemya said: If in his generation he was
righteous; had he been in Moses’s generation or in
Samuel’s generation all the more so. This is
analogous to a bowl of balsam oil that was sealed
with a tight-fitting lid. It was situated in a graveyard
and its fragrance wafted through the air. Had it been
outside the graveyard, how much more so! This is
analogous to a virgin who was in a marketplace full
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of immoral women and she did not get a bad
reputation; had she been in a marketplace of upright
women, all the more so! So too, had he been in
Moses’ generation or in Samuel’s generation all the
more so.



MIDRASH - NOACH
ON GENESIS 6:16

Whatlit Noah's ark through a

year of darkness

Bereshit Rabbah 31:11

The sages debate the meaning of the tzohar (bright item) Noah
was commanded to place in the ark, with Rabbi Abba bar Kahana
identifying it as a window and Rabbi Levi as a luminous precious
stone that signaled day and night by its dimness or brightness.
Further detail is given regarding the ark's internal structure—its
many compartments, the tapering upper cubit, and its three

0°wATn

stories divided among refuse, the pure animals with Noah and

his sons, and the impure animals—while Rabbi Yitzhak derives from the side-placed entrance a practical
halachah (law) that a large room's doorway should be set to the side rather than the center. The passage
closes by noting that the word taaseha ("you shall craft it") implies that the ark itself participated in its own

construction.

“You shall make a bright item for the ark, and to a
cubit you shall complete it at the top, and the
entrance of the ark you shall place at its side; with
lower, second-level, and third stories you shall craft
it” (Genesis 6:15). “You shall make a bright item
[tzohar] for the ark” - Rabbi Hunya, Rabbi Pinhas,
Rabbi Hanin, and Rabbi Hoshaya did not disagree
about this. Rabbi Abba bar Kahana and Rabbi Levi
did disagree. Rabbi Abba bar Kahana said: It was a
window. Rabbi Levi said: It was a [luminous]
precious stone.

Rabbi Pinhas said in the name of Rabbi Levi: All
twelve months that Noah was in the ark, he needed
neither the light of the sun during the day nor the
light of the moon at night; rather, he had a precious
stone that he had suspended. When it was dim he
knew that it was day, and when it shined brightly he
knew that it was night.

Rabbi Huna said: We were once fleeing from
enemy troops in a cave in Tiberias, and we had lamps
with us. When they were dim, we knew that it was
day, and when they shined brightly, we knew that it
was night. “And to a cubit you shall complete it at the
top” - Rabbi Yehuda and Rabbi Nehemya, Rabbi
Yehuda says: There were three hundred and sixty
compartments in it [the ark], each one ten cubits by
ten cubits, and two four-cubit aisles with chambers
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on one side and the other side, and again chambers
on one side and the other side, and two cubits [for
two additional aisles] on either side. Rabbi Nehemya
said: There were nine hundred compartments in it,
each compartment being six cubits by six cubits, and
three aisles, each four cubits, with chambers on one
side and on the other side, and two cubits [for two
additional aisles] on each of the sides. According to
the opinion of Rabbi Yehuda it is difficult and
according to the opinion of Rabbi Nehemya it is
difficult.

Rabbi Yehuda and Rabbi Nehemya, Rabbi Yehuda
says: Like the cubit below, so was the cubit above -
“and by the cubit you shall complete it at the top.”
Rabbi Nehemya said: It was [built] like a kind of
vault continuously inclining as it ascended, until it
reached its single cubit, as it is stated: “and to a
cubit...” “And the entrance of the ark you shall place
at its side” — Rabbi Yitzhak said: The Torah gives you
instruction about practical matters: If a person
builds a large room that is ten by ten cubits [or
more], one should place its doorway entrance off to
the side.

“Lower, second-level, and third stories you shall
craft it” - the lower ones [compartments] were for
refuse, the second-level ones were for him, his sons
and the pure animals, and the upper ones were for



MIDRASH - NOACH 0w

the impure animals. Some exchange this: The lower upper ones for the refuse. How would he do this?
ones were for the impure animals, the second-level There was a partitioned opening and he would sweep
ones for him, his sons and the pure animals, and the it to the side.

“You shall craft it [taaseha]” - it [the ark], too,
assisted [in building] itself.

ON GENESIS 9:20

A person's title can rise or fall
based on their deeds

Bereshit Rabbah 36:3

Noah, entering the vineyard rather than planting something
constructive, descended from the dignity of being called a
"righteous man" to the lesser status of "man of the soil"—a
decline shared by Cain and Uziyahu, each enthusiastic about the
soil yet ultimately unproductive. By contrast, Moshe (Moses) rose
in stature, moving from "an Egyptian man" to "the man of God,"
showing that one's ultimate designation reflects one's deeds. The
planting of the vineyard itself was fraught with spiritual danger, as the demon Shemadon warned Noah
against trespassing into his domain, foreshadowing the peril of wine that follows.

“Noah, man of the soil, began, and he planted a he remade the surface of the soil; because of him the
vineyard” (Genesis 9:20). “Noah, man of the soil, soil was watered; he filled the entire surface of the
began [vayahel]” - he became profaned and unholy soil. “Man of the soil” - he was a farmer, [called

[hulin]. Why? “And he planted a vineyard.” Should “man of the soil”] after his farming activities.
he not have planted something else, that was
constructive, a fig tree branch or an olive tree
branch? Instead, “he planted a vineyard.” From
where did he have it [the grapevine shoot]? Rabbi
Abba bar Kahana said: He brought in [to the ark]
vine branches and saplings, fig branches, and olive
branches. That is what is written: “Gather it for you”
(Genesis 6:21) - a person gathers an item only if he
needs it.

Rabbi Berekhya said: Moses was more beloved
that Noah. Noah, after he was called “a righteous
man” (Genesis 6:9), was called “a man of the soil.”
But Moses, after he was called “an Egyptian man”
(Exodus 2:19) was called “the man of God”
(Deuteronomy 33:1).

“He planted a vineyard” — when he was about to
plant a vineyard, the demon Shemadon encountered
him. He said to him: ‘I have a partnership with you.
However, be careful that you do not enter into my
domain, and if you enter my domain, I will harm
you.’

“Man of the soil” - there were three people who
were enthusiastic about the soil, but ultimately
nothing constructive came from them. They are:
Cain, Noah, and Uziyahu. Cain - “Cain was a tiller of
the soil” (Genesis 4:2); Noah - “a man of the soil”;
Uziyahu - “he had farmers and vine growers in the
mountains and on the fertile lands, as he was a lover
of the soil” (II Chronicles 26:10). “Man of the soil” -
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Why did the Tower of Bavel

builders turn violent?

Pirkei DeRabbi Eliezer 24:11

At the moment of the dispersion of the builders of the Tower of
Bavel, Hashem confused their speech so that each person could

no longer understand his fellow's language. Unable to

communicate, they drew their swords against one another in
confusion and rage, and half the world perished in that
slaughter. Only afterward did the Lord scatter the survivors over

the face of the earth, fulfilling the words of Genesis
11:8.

And they wished to speak one to another in the
language of his fellow-countryman, but one did not
understand the language of his fellow. What did
they do? Every one took his sword, and they fought
one another to destroy (each other), and half the

ON GENESIS 11:28

Real faith is tested, not just

claimed after the fact

Bereshit Rabbah 38:13

Abraham, placed in charge of his father Terach's idol shop,
demonstrates through his destruction of the idols—and later in
his confrontation with Nimrod's escalating hierarchy of fire,
water, clouds, and wind—the absurdity of idolatry and the truth
of beliefin the One who transcends all natural forces. Haran, by
contrast, commits to neither conviction but merely waits to see

world fell there by the sword, and thence the Lord
scattered them upon the face of all the earth, as it is
said, "So the Lord scattered them abroad on that
account, upon the face of all the earth" (Gen. 11:8).

]

who prevails, declaring loyalty to Abraham only after witnessing

his survival in the furnace; his lack of genuine faith leaves him unable to survive the same test, and he dies
before his father. The midrash thus contrasts true, tested conviction with opportunistic, untested
allegiance, explaining the verse "Haran died in the presence of Terach his father."

“Haran died in the presence of Terah his father in
the land of his birth, in Ur of the Chaldeans”
(Genesis 11:28). “Haran died during the lifetime of
Terah his father” — Rabbi Hiyya grandson of Rav Ada
of Yafo: Terah was an idol worshipper [and a seller of
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idols]. One time, he went away to some place, and he
installed Abraham as salesman in his stead. A person
would come seeking to buy. He [Abraham] would say
to him: ‘How old are you?’ He would say to him:
‘Fifty or sixty years old.” He would say to him: ‘Woe
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to this man who is sixty years old and seeks to
prostrate himself before something that is one day
old.” He would be ashamed and leave.

One time, a certain woman came, carrying a dish
of fine flour in her hand. She said to him: ‘Here,
offer it before them.” He arose, took a club in his
hand, shattered all the idols, and placed the club in
the hand of the largest among them.

When his father came, he said to him: “‘Who did
this to them?’ He said to him: ‘I will not lie to you, a
certain woman came, carrying a dish of fine flour in
her hand. She said to me: Here, offer it before them.
I offered it before them. This one [idol] said: I shall
eat first, and another one said: I shall eat first. This
big idol, who was standing among them, got up and
took the club and shattered them.” He [Terah] said to
him: “What, are you mocking me? Are they sentient
at all?’ He said to him: ‘Do your ears not hear what
your mouth is saying?’

He [Terah] took him and handed him over to
Nimrod. He [Nimrod] said to him [Abraham]: ‘Let us

bow down to fire.” Abraham said to him: ‘Let us
better bow down to water, that extinguishes fire.

0°wATn

Nimrod said to him: ‘[All right,] let us bow down to
water.” He said to him: ‘If so, let us bow down to the
clouds, that bear the water. He said to him: ‘[All
right,] let us bow down to the clouds.” He said to
him: ‘If so, let us bow down to the wind, that
scatters the clouds.” He said to him: ‘[All right,] let us
bow down to the wind.” He said to him: ‘Better let us
bow down to a person, who can withstand the wind.’

He said to him: “You are saying mere words. I bow
down only to fire. I will cast you into it, and let that
God to whom you bow down come and rescue you
from it. Haran was there and he was conflicted. He
said: ‘Either way [I will know what to do]; If
Abraham is victorious, I will say: I am with
Abraham, and if Nimrod is victorious, I will say: I
am with Nimrod.” When Abraham descended into
the fiery furnace and was rescued, they said to him
[Haran]: ‘With whom are you?’ He said to them: ‘I
am with Abraham.” They took him and cast him into
the fire and his innards were scorched.

He emerged and died in the presence of Terah his
father. That is what is written: “Haran died in the
presence of Terah...”

%
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APTA - OHEV YISRAEL, NOACH

Why did Noach hesitate to
believe the flood would come

Ohev Yisrael

Noach's hesitation was not a lack of faith in Hashem's word, but
the opposite: understanding that emunah (faith) has the power to
actually draw forth and bring about the very thing believed in,
Noach feared that if he believed with total wholeness that the
flood would come, his very faith would become the cause that
brought it about. Thus "he believed and did not believe" means he
fully trusted the Holy One, blessed be He, yet withheld complete

nTPon

belief specifically about the flood's coming, out of concern for being the agent that drew it into the world,
until the rising waters themselves compelled him to enter the ark.

In the name of the Rav, Rabbi M. Y'M M"M of
Zlotchov: "And Noach came, etc., because of the
waters of the flood." And Rashi, of blessed memory,
explained: "Even Noach was among those of little
faith (mikatnei amanah) — he believed and did not
believe that the flood would come, until the waters
forced him in." End of quote.

Now this is a great wonder — to suspect Noach the
tzaddik (righteous one) of being among those of little
faith in the Holy One, blessed be He, God forbid! And
it seems to me that the word emunah (faith) has two
interpretations. One, according to its plain sense, is
the belief that a thing will certainly be so.

But one may also say that emunah is related to the
word in "and he was an omein (nurturer) to
Hadassah" — a term denoting drawing-forth and
growth. For there is a power within emunah such
that through faith, the thing itself is drawn forth
from its source and comes to be. That is to say:
through a person's believing in and trusting the Holy
One, blessed be He, with complete faith regarding
some matter, that very matter is thereby drawn
forth and comes about in its fullness.

Translation: translated by Al (anthropic/claude-sonnet-5)
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Now Noach the tzaddik certainly believed with
wholeness, with all his heart and all his soul, in
everything that the Holy One, blessed be He, spoke
to him, with simplicity (temimut), according to his
good way from of old. But regarding this particular
matter, he was afraid to believe with complete faith,
with all his heart, lest he himself become the cause
of bringing the flood — that is, that through the very
completeness of his faith, the coming of the flood
would certainly be drawn forth and brought about.
And he did not know how to counsel himself as to
what to do.

And this is what Rashi, of blessed memory, meant
by "among those of little faith" — he believed and did
not believe. That is to say: in truth he believed, only
he was afraid to believe with wholeness that the
Holy One, blessed be He, would bring the flood, lest
he himself be the cause of it, as above — "until the
waters forced him." Understand this well.

And this is correct, true and clear. So far, in the
name of the Rav, of blessed memory.
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Why theft alone sealed the

Flood generation's fate

Shem MiShmuel

Theft (gezel) is uniquely devastating because it robs a person of
the very inner stirrings—akin to hunger pangs or bodily pain—
that normally prompt teshuvah (repentance), so the Flood
generation's fate became an irrevocable sentence rather than a
reversible judgment, unlike other sins where such reminders still
function. Noach himself included his own silence—failing to

rebuke or pray for his generation—as a subtle form of chamas
(violence/robbery), since withholding needed speech is itself likened to robbery, explaining why even this
tzaddik tamim (perfect righteous man) saw himself implicated in the generation's guilt and required the

ark's purification like a metzora (leper).

In Rashi's comment, their sentence was sealed only
on account of theft, and one needs to understand
this — surely there were more severe transgressions
than theft, such as idolatry and sexual immorality,
concerning which the halachah (law) for Israel is "let
him be killed rather than transgress," whereas theft
for Israel is only a negative prohibition. The Ramban
wrote that this is because it is a rationally
comprehensible mitzvah (commandment),
requiring no prophet [to teach it], and it is "bad
toward Heaven and bad toward creatures."

One can add further: this world is a shadow and a
likeness of the upper world, and physicality is a
shadow and likeness of spirituality. Just as there is
physical sustenance for the body, so there is
sustenance for the spiritual soul, which is Torah and
prayer. And just as there are illnesses and remedies
for the body, so too for the soul, as the Rambam
wrote.

And in Chovot HaLevavot it is explained that the
reason man was created in such a way that if he does
not eat he becomes hungry is that otherwise, being
preoccupied, he would not turn to eating, and little
by little he would weaken and die; therefore he was
created so that he would feel hunger if he did not eat,
which serves as a reminder to eat. It seems that for
this same reason, when a limb weakens, one feels
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pain, so that it serves as a reminder to seek a remedy
— for otherwise one would not turn to seek healing
until it weakened and became ruined beyond cure.

Certainly the same applies to matters of
sustenance and healing of the soul — that there are
reminders for it, as our Sages, of blessed memory,
said: "Every day a heavenly voice goes forth from
Mount Chorev and proclaims, saying, "'Woe to the
creatures because of the disgrace of the Torah." And
it is stated in the sefarim (books) that from this
comes to every single person, each day, some stirring
of teshuvah (repentance) in some small measure, as
it is written (Iyov 33): "In a dream, a vision of the
night, when deep sleep falls upon men, in
slumberings upon the bed, then He opens the ears of
men, and seals their instruction..."

So too with oppressive matters, Heaven forfend,
as in the matter stated, "and Pharaoh brought
Israel's heart close to teshuvah" — similar to the pain
of the limbs and body which serve as reminders to
seek a cure. But through the sin of theft from others,
they are punished by having stolen from them the
very arousal for the sustenance and healing of their
soul. Therefore there is no longer any hope for
teshuvah for them.

Moreover, the sitra achra (the "other side," i.e., the
forces of evil) steal the arousal for their own ways,
and from this comes further arousal toward evil
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matters, and the arousal and longing for holiness are
overturned into external longings. And the arousal,
longing, and influences meant for the sustaining of
the world go instead to loss and to the destruction of
the world.

From this came, in the generation of the Flood,
the desire for the destruction of seed through
immorality, so that they would "not spread forth"
[i.e., corrupt their seed] — and all this is because of
theft, and there is no longer any hope for them.

Therefore this is their sentence (gezar din), for a
sentence is something that admits no more change,
and after the court's act nothing further applies —
just as they had become wicked without any further
possibility of change. This is unlike other
transgressions, even ones more severe than theft,
where the soul still has hope for the repentance of
the "creature of the earth" [i.e., man], because, as
above, his sustenance and the healing of his soul
serve as reminders to him.

But because of theft, everything is stolen from
him, as stated — except that if, of his own accord, he
exerts himself to remind himself of his evil state,
certainly the paths of teshuvah are not locked before
them. Therefore, all the forty days that the rain was
upon the earth, had they then done teshuvah, there
would still have been a remedy for them. But this
was not an arousal from Heaven, for the rain
descended for the purpose of the Flood, and not for
arousal [to repentance].

According to these words, one may explain the
statement in Bereishit Rabbah: "I regret that I made
them' (Bereishis 6:7) — and Noach, except that he
found favor in the eyes of Hashem." And likewise
what Noach himself said: "I did just as they did, and
what difference is there between me and them,
except that You favored me and said to me, 'Come,
you..." etc. And at first glance it is puzzling: if there
was indeed a claim against him, how could such a
tzaddik tamim (perfect righteous man) not have
done teshuvah (repentance)? For surely "a righteous
man all his days" would be in teshuvah. And on the
essential matter, one may wonder further: did
Noach not know that they had corrupted their ways,
while he was a tzaddik yesod olam (righteous
foundation of the world)?
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Now it appears thus: Behold, in the Midrash
Rabbah it is said, "Kinim (compartments/nests)
shall you make the ark™ — Rav Yitzchak said: Just as
this ken (nest/bird used for purification) purifies the
metzora (leper), so too your ark purified you. One
must understand what connection Noach has to a
metzora.

But this may be understood according to what the
Zohar HaKadosh (Holy Zohar) writes, that Noach's
sin was that he did not pray on behalf of his
generation, and therefore he is called "mei Noach"
(the waters of Noach, i.e., implicated in them).

There are also midrashim that accuse Noach of
not rebuking the people of his generation, although
he certainly did rebuke them, as it is written in
Midrash Rabbah: "One crier stood for Me in the
generation of the Flood — this was Noach" — see the
Matnot Kehunah.

Nevertheless, one may say that he did not do as
was required. Now, withholding speech in a place
where one needs to speak — this itself is a sin, just
like one who speaks what is not fitting for him to
speak. And so it is stated explicitly in the Zohar
HaKadosh (Chelek 3, 46b) that just as tzara'at
(leprosy) comes upon one for the sin of lashon hara
(evil speech), so too it comes for withholding speech
in a place where one needs to speak and to rebuke.
Therefore Noach required purification similar to the
purification of the metzora.

Now, Sarah said to Avraham, "Chamasi alayich"
("My wrong be upon you") — Rashi explains: "You are
robbing me, for you hear my disgrace and remain
silent." This shows that withholding speech where
one ought to speak is called chamas (robbery/
violence). By this we may understand the statement
of the midrash: "Nichamti ki asitim" ("I regretted
that I made them") — Noach, meaning that the
decree had been sealed on account of gezel (robbery),
as it is written, "for the earth was filled with chamas
(violence)." And a similar form of chamas was found
even in Noach, and in the time of wrath he too was
liable to be punished. This is the meaning of "As they
did, so I did — and what is the difference between
Me and them?"
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Even though they had corrupted their ways, while was fitting [to speak], which is itself a kind of
he was a tzaddik, the foundation of the world — chamas, similar to that for which the decree had
nevertheless, Noach, in his righteousness, indicted been sealed.
himself for withholding speech in a place where it

Translation: translated by AI (anthropic/claude-sonnet-5)

LUBLIN - NOACH, DIVREI EMET

Why calling Noach righteous %// /////// // ///// /

only in his time is praise ///

Divrei Emet

Noach's own understanding that he was called a tzaddik
(righteous man) only "in his generation” — and would not have
measured up in Avraham's generation — reveals not a flaw but
genuine humility, since he judged himself to be lowly in his own
eyes. What the Rabbis framed as disparagement of the term
"bedorotav” (in his generations) is thus, at its core, a mark of

praise.

What our Rabbis of blessed memory expounded as "in this generation” meant specifically in this
disparagement regarding the word "bedorotav" (in generation, but it would not have been so had he
his generations) can be explained thus: their intent lived in the generation of Avraham. Thus the
was that in truth it was meant for praise, for Noach seeming disparagement is in fact praise, for it shows
himself held this view in his own mind - that what that he was lowly in his own eyes.

the Blessed One called him a tzaddik (righteous man)

Translation: translated by AI (anthropic/claude-sonnet-5)
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Why Noach hesitated before
entering the ark

Avodat Yisrael

Noach's hesitation to enter the ark did not stem from a deficiency
of faith but from the tzaddik's (righteous one's) characteristic
effort to sweeten harsh judgments and withhold assent to a
decree, thereby striving to arouse Divine mercy and avert it, even
as he outwardly prepared for its fulfillment. Thus "ketanei
emunah" (those of little faith) is reinterpreted not as a flaw but as
the praiseworthy reluctance of a tzaddik to accept a severe decree
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as final.

"And Noach came, etc., because of the waters of the
flood." Rashi comments that even Noach was among
the "ketanei emunah" (those of little faith) — he
believed and yet did not believe that the flood would
come, and he did not enter the ark until the waters
forced him in, see there.

Now this matter is astonishing. Noach the tzaddik
(righteous one) — heaven forfend that he should
have lacked faith in his Creator, blessed be He!
Moreover, it is well known that one hundred and
twenty years before the flood he labored at building
the ark, and he also rebuked and warned the people
of his generation, as is explained — and yet he
himself would be among the "ketanei emunah"?

However, one can resolve the words of our Rabbis,
may their memory be blessed, [as follows]: it is the
way of tzaddikim to sweeten harsh judgments and to
seek mercy and favor from Hashem, may He be
blessed, upon His creatures. And even though it
seemed to Noach that the Holy One, blessed be He,
had decreed a severe decree, [he sought] through
prayer and through his holy thoughts to draw forth

Translation: translated by Al (anthropic/claude-sonnet-5)
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mercy upon the world. And it is stated in the Idra
Rabba: "the secret of Hashem is for those who fear
Him" — and until they give assent, judgments do not
descend upon the world, see there.

If so, Noach the tzaddik, since he desired to
strengthen the measure of chesed (kindness) and to
nullify the decree of the flood, did not allow his
mind to fully accept the thought that the word of the
King had already gone forth and could not be
changed. Rather, he kept strengthening himself in
his thought, saying: "Hashem will relent and have
compassion, and His mercies will be aroused over
His other attributes.” Therefore our Sages, may their
memory be blessed, called him — with the sweetness
of their language — one of the "ketanei emunah,"
meaning that he believed and yet did not believe;
that is to say, he did not wish to believe, so as not to
assent to the judgments. And it was only because he
was alone in the world that he was unable to save all
the people of his generation; but he did what was his
to do, and did not enter [the ark] until the waters
forced him in.
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Why some generations never

saw a rainbow

Maor VaShemesh

The rainbow in the cloud serves as a sign of the nullification of
decree, but a tzaddik (righteous person) can himself nullify evil
decrees just as the Holy One, blessed be He, does, rendering the
rainbow unnecessary in his generation — as happened in the days
of Rabbi Shimon bar Yochai and Rabbi Yehoshua ben Levi.
Though the midrash's comparison of the tzaddik (righteous
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person) to G-d might seem startling, it is qualified: like a stalk
secondary to its produce, the tzaddik (righteous person) remains secondary to the Holy One, blessed be He,
even while sharing this singular power to annul harsh decrees.

In the midrash: "I have set My bow (keshet) in the
cloud" — "et keshiyoti," meaning something that is
"muksheh" (comparable/equated) to Me — is that
possible? Rather, it means "kashin de-peira,” the
stalks/straw of the produce. End of the words of the
midrash; see Matnat Kehunah.

This midrash is very puzzling. It seems the simple
explanation is as follows. It is stated in the midrash:

"Ein ka-Eloheinu" — "mi ka-Eloheinu,” meaning:
there is none like our G-d. But the tzaddik (righteous
person) is called "mi" — "who is like our G-d" — in

that the Holy One, blessed be He, decrees, and the
tzaddik (righteous person) nullifies the decree, as is
explained in all the sefarim (books). Now, the
essential purpose of the rainbow in the cloud is a
sign of the nullification of decree. But when there is
a tzaddik (righteous person) in the generation, the
rainbow is not needed, as is explained in the
Gemara, Ketubot, in the story of Rabbi Shimon bar
Yochai and Rabbi Yehoshua ben Levi, in whose days
no rainbow was seen, for they nullified evil decrees
and had no need for the rainbow. This is what the

Translation: translated by Al (anthropic/claude-sonnet-5)
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midrash means: "I have set My bow (keshet) in the
cloud" — "et keshiyoti" — this refers to the tzaddik
(righteous person), who is equated, as it were, with
the Holy One, blessed be He, in that he nullifies evil
decrees just as the Holy One, blessed be He, does.
This is the meaning of "muksheh 1i" — he resembles
Me, so to speak, in nullifying evil decrees just as We
do.

The midrash then asks: "Is that possible?” —
meaning, is it possible that the tzaddik (righteous
person) is truly comparable to the Holy One, blessed
be He? And it answers: "Rather, kashin de-peira" —
meaning, just as the stalk of the produce is
secondary to the produce, so too the tzaddik
(righteous person) is secondary to the Holy One,
blessed be He. Nevertheless, in this matter he
resembles the Holy One, blessed be He — in
nullifying evil decrees — and there is no need for the
rainbow in his days.

And thisis readily understood.
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