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In This Issue

Ngie

The overview and the section summaries in this booklet
were written by Al from the texts printed here.

Vayera opens with Avraham sitting at the entrance
of his tent in the heat of the day, where he runs to
welcome three visitors and serves them a generous
meal. From there the portion moves through the
announcement of Sarah's son, the destruction of
Sodom with Lot's escape and his wife's fate, the birth
of Yitzchak, the sending away of Hagar and
Yishmael, the covenant at Beer-sheba, and the
binding of Yitzchak on the mountain in Moriah. The
haftarah, from Melachim II, offers two stories of
wonder: a widow's jar of oil that fills every vessel she
can borrow, and a Shunammite woman's son who is
restored to life through Elisha.

The midrashic and commentary sections then take up
questions the text leaves open. The midrash considers
rebuke as a form of love and peace, the name Jerusalem as a
joining of Avraham's "Yireh" and Shem's "Shalem," and the
inner experience of Yitzchak on the altar. Classical
commentators debate whether the trial was a reward or a
correction, whether the visitors were seen in waking life or
in a dream, and why Yishmael mocked and what Sarah was
reacting to. The Chassidic and modern sections turn toward
the inner life, exploring Avraham's humility, the struggle
with the yetzer hara, the meaning of Avraham's separation
before the Akeidah, and the ambivalence that held Lot in
Sodom.
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VAYERA -

GENESIS 18:1

Ngie

THE READING - GENESIS 18:1-14

First Aliyah

God appears to Avraham by the terebinths of Mamre as he sits at
his tent entrance in the heat. He sees three men standing near
him, runs to greet them, and hurries to offer water, rest under
the tree, and a meal of bread, cakes, a calf, curds, and milk,
which he serves as they eat; they then promise that Sarah will
have a son at this season next year, Sarah laughs to herself at the
idea of bearing a child in her old age, and God asks Avraham why

Sarah laughed and affirms that nothing is too wondrous for

God.

1 The LORD appeared to him by the terebinths of
Mamre; he was sitting at the entrance of the tent
as the day grew hot.
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( P.52 Avision could confirm, not command, a righteous deed )

THE STEINSALTZ TANAKH

INot long after Abraham’s circumcision, the

Lord appeared to him in the plains of
Mamre, and this occurred when he, Abra-
ham, sat at the entrance of the tent as the
day grew hot.

SELECTED RASHI

18:1 AND THE LORD APPEARED UNTO HIM to visit the sick
man. R. Hama the son of Hanina said: it was the third day after
his circumcision and the Holy One, blessed be He, came and en-
quired after the state of his health (Bava Metzia 86b)

18:1 BY THE TEREBINTHS OF MAMRE — It was he (Mamre)
who advised him (Abraham) regarding the circumcision and
therefore He revealed himself to him in his (Mamre’s) territory
(Genesis Rabbah 42:8).

18:1 literally, 2w”» WAS SITTING — The word is written 2w’
(without the 1) and therefore may be translated “he sat”: He
wished to rise, but the Holy One, blessed be He, said to him, Sit

and I will stand. You shall form an example to your descendants
— that I, in time to come, will stand in the assembly of the
judges while they will sit, as it is said, (Psalms 82:1) “God stande-
th in the assembly of the judges” (Genesis Rabbah 48:7)

18:1 AT THE TENT-DOOR — that he might see whether anyone
passed by, and invite him into the house

18:1IN THE HEAT OF THE DAY — The Holy One, blessed be He,
brought the sun out of its sheath that he might not be troubled
by travellers, and when He perceived that he was grieved that
no travellers came He brought to him angels in the form of men
(Bava Metzia 86b).



VAYERA - GENESIS 18:2-4

2 Looking up, he saw three men standing near
him. As soon as he saw them, he ran from the
entrance of the tent to greet them and, bowing

to the ground,

( P.57 Did Avraham see angels while awake or dreaming? )

% he said, “My lords, if it please you, do not go on

past your servant.

4 Let a little water be brought; bathe your feet

and recline under the tree.

THE STEINSALTZ TANAKH

2 He, Abraham, lifted his eyes and saw, and
behold, three men were standing before
him. He had not noticed the men approach-
ing, and he was surprised to see them sud-
denly so near him. He saw them and ran to-
ward them from the entrance of the tent and
prostrated himself to the earth. He did not
wait for them to reach the tent before greeting
them; rather, he approached them warmly

and ran to welcome them, thereby showing
them great respect. 3 He said: My Lord,
please, if I have found favor in Your eyes, if
You wish, please do not depart from upon
your servant. Most commentaries maintain
that this statement was addressed to God, who
had just revealed Himself to Abraham. As Ab-
raham rushed toward the guests, he begged
God to wait until he had properly welcomed
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them. 4 Abraham turned to the men and said:
Please, let a little water be taken, and wash
your feet, since you have come from afar, and
you certainly need to rest. Washing one’s feet,
whether he wore shoes or not, was one of the
first steps a traveler took to relax. And recline
beneath the tree, in the shade.

SELECTED RASHI

18:2 AND BEHOLD THREE MEN — one to announce to Sarah
the birth of a son, one to overthrow Sodom, and one to cure Ab-
raham, for one angel does not carry out two commissions (Gen-
esis Rabbah 50:2). You may know that this is so because
throughout this section it (Scripture) mentions them in the
plural — “and they ate” (Genesis 18:8), “and they said unto him”
(Genesis 18:9) — whilst in the case of the announcement it
states, (Genesis 18:10) “And he said, I will certainly return unto
thee”, and with regard to the overthrow of Sodom it says (Gen-
esis 19:22) “For “I1” cannot do anything” and (Genesis 19:21) “that
“I” will not overthrow [the city]”. Raphael who healed Abraham
went thence to rescue Lot; that explains what is stated (Genesis
19:17) “And it came to pass when they had brought them forth,
that he said, Escape for thy life”, for you learn from this that
only one of these acted as Deliverer

18:2 STOOD BY, or OVER HIM — before him; only this is a more
fitting expression to use of angels

18:2 AND HE SAW — What does the repetition of this word X7
imply? The first time it has its ordinary meaning (“he looked”),
the second that of understanding: he saw that they were stand-
ing in one spot, and so understood that they had no desire to
cause him any trouble. Although they knew that he would go to
meet them they nevertheless remained where they were out of
respect to him and to show him that they wished to spare him
trouble; he, therefore, took the initiative and ran towards them.
In the Treatise Bava Metzia 86b we have the following: It is
written, “they were standing by him” and it is also written “He
ran towards them” — how can these apparently contradictory
statements be reconciled? But the explanation is, that at first

they stood by him and when they perceived that he was loosen-
ing and re-binding his bandages, they retired from him; he
therefore immediately ran towards them.

18:3 AND HE SAID, MY LORD, IF NOW etc. — He addressed
himself to the Chief of them; calling them all “lords”, (37X may
mean “my lords”), whilst to their Chief he said “Do not I pray
thee pass away”, for he knew that if he would not pass by, his
companions would certainly remain with him. In this explana-
tion the word ")7X has a “profane” sense (does not refer to God,
being merely a term of address, “Sirs”) . Another explanation is
that the word is “holy” (referring to God): he asked God to wait
for him whilst he ran and invited the travellers. For although
this is written after the words “and he ran to meet them”, yet
the conversation took place beforehand. It, indeed, is the way of
the Scriptures to speak in this manner as I have explained in my
comment on “My spirit shall not strive” (Genesis 6:3) which is
written after the passage. “And Noah begot” (Genesis 5:32)
whereas it is impossible to say otherwise than that the decree of
a respite of 120 years made in reference to this verse “My spirit
shall not strive etc.” was twenty years before the birth of Noah’s
sons.) Both these explanations of "X are to be found in Genesis
Rabbah 48:10 (see also Shevuot 35b).

18:4 AND WASH YOUR FEET — He thought they were Arabians
who worship the dust of their feet, and he was particular not to
have the object of idolatrous worship brought into his house
(Bava Metzia 86b). Lot, however, who was not particular about
this, mentioned “lodging” (i.e. entering the house) before
“washing” the feet, as it is said (Genesis 19:2) “[And he said to
the angels] tarry here all night and wash your feet.”



VAYERA - GENESIS 18:5-9

5 And let me fetch a morsel of bread that you
may refresh yourselves; then go on—seeing that
you have come your servant’s way.” They replied,
“Do as you have said.”

6 Abraham hastened into the tent to Sarah, and
said, “Quick, three seahs of choice flour! Knead
and make cakes!”

7 Then Abraham ran to the herd, took a calf,
tender and choice, and gave it to a servant-boy,
who hastened to prepare it.

8 He took curds and milk and the calf that had
been prepared and set these before them; and he
waited on them under the tree as they ate.

9 They said to him, “Where is your wife Sarah?”
And he replied, “There, in the tent.”

THE STEINSALTZ TANAKH
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51 will take a portion of bread, and you
shall sustain your heart, meaning to satisfy
your hunger, thereafter depart. I have no
wish to delay you greatly; after you have res-
ted and eaten a bit, feel free to go on your way.
As for this you have happened upon your
servant. Since you happened to arrive here,
take the opportunity to stay with me. They
said courteously: Do so, but only as you have
said. Give us some bread and water and let us
sit under the tree, as that will be enough for
us. 8 Despite his guests’ comment, Abraham
acted otherwise, in his dedication and zeal.
Abraham hurried to the tent to Sarah and
said: Hurry and take three se’a, a significant

SELECTED RASHI

amount, of high-quality flour, which is flour
produced by the coarse grinding of wheat ker-
nels, knead dough, and make cakes, a type of
round bread. 7 Abraham ran to the cattle
and took a bullock, tender, young, and good,
and gave it to the lad standing there; he com-
manded the young man to slaughter the calf,
skin it, and ready it for the meal. And he, the
lad, hurried to prepare it. & He took butter,
milk, and the bullock that he prepared and
placed it before them, the visitors. In his de-
light at the opportunity to welcome guests,
Abraham himself ran to provide for all their
needs. Although his household presumably
had bread stored away, he wanted fresh bread

for his visitors. The baking of bread and the
slaughter of cattle in honor of guests were also
ceremonial acts that displayed the host’s en-
thusiasm and goodwill. He stood over them,
by serving them, beneath the tree, and they
ate. 2 They said to him: Where is Sarah,
your wife? Although these were ostensibly
passersby, they could have known about Abra-
ham. They may have asked about Sarah be-
cause it was customary for the mistress of the
household to welcome important guests. He
said: Behold, she is in the tent. She does not
want to interfere with this ceremony.

18:8 AND THEY DID EAT—They appeared to be eating: from
this we may learn that a man should not act differently from the
prevalent custom (Bava Metzia 86b).



VAYERA - GENESIS 18:10-14

10 Then one said, “I will return to you next year,
and your wife Sarah shall have a son!” Sarah was
listening at the entrance of the tent, which was
behind him.

I Now Abraham and Sarah were old, advanced
in years; Sarah had stopped having the periods
of women.

2 And Sarah laughed to herself, saying, “Now
that I am withered, am I to have enjoyment—
with my husband so old?”

13 Then the LORD said to Abraham, “Why did
Sarah laugh, saying, ‘Shall I in truth bear a
child, oldasIam?’

4 Is anything too wondrous for the LORD? I will
return to you at the same season next year, and
Sarah shall have a son.”

THE STEINSALTZ TANAKH
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ence when he tended to his guests. According

10 He, the leader of the guests, said: I will re-
turn to you at this time next year, and be-
hold, a son for Sarah, your wife. And Sarah
was listening at the entrance of the tent, not
far from the tree. And he was behind it. Ap-
parently the man was standing behind the en-
trance of the tent, facing away, and con-
sequently did not notice that Sarah was seeing
and hearing everything. ! Abraham and
Sarah were old, advanced in years. Abraham
was ninety-nine years old, while Sarah was
ninety. It had ceased to be with Sarah the
manner of women, meaning that she no
longer experienced a menstrual cycle.

12 Therefore, when Sarah, who was alone,
heard this, she laughed inside herself si-
lently, saying: After my languishing, shall I
have youth? Now that I am old and my men-
strual cycle has ceased, shall my body become
young again? This process is irreversible, and
furthermore, my lord Abraham is old. 3 The
Lord said to Abraham. The speaker was one
of the visitors. At this point it became appar-
ent that they were actually angels, messengers
of God, who appeared in human form. Angels
are sometimes referred to as: The Lord. Al-
ternatively, this was the voice of God Himself,
as Abraham was still before the Divine Pres-

to this interpretation, when God interrupted
the conversation between Abraham and the
visitors, He revealed that they were His mes-
sengers. Why is it that Sarah laughed, say-
ing: Shall I indeed bear a child, and I grew
old? Her laughter indicates a lack of faith in
the prophecy. ™ 1Is any matter beyond the
power of the Lord? At the designated time I
will return to you, at this time next year,
and Sarah shall have a son. This will indeed
occur, and then I will reveal Myself to you
again.

SELECTED RASHI

18:12 [SARAH LAUGHED] WITHIN HERSELF (or, REGARDING
HER INSIDE) — She reflected on her physical condition, saying,
“Is it possible that this womb shall bear a child, that these
dried-up breasts shall give forth milk” (Midrash Tanchuma,
Shoftim 18).

18:13 I BEING OLD — Scripture (God) in relating her words to
her husband alters them for the sake of peace, for she had said
(v.12) “my lord is old” (Genesis Rabbah 48:18).



VAYERA -

GENESIS 18:15-18

Ngie

THE READING - GENESIS 18:15-33

15 Sarah lied, saying, “I did not laugh,” for she
was frightened. But He replied, “You did laugh.”

16 The men set out from there and looked down
toward Sodom, Abraham walking with them to
see them off.

17 Now the LORD had said, “Shall I hide from Ab-
raham what I am about to do,

18 since Abraham is to become a great and popu-
lous nation and all the nations of the earth are to
bless themselves by him?

THE STEINSALTZ TANAKH

Second Aliyah

Sarah denies laughing and is told, "You did laugh." The LORD says
He will go down to see whether Sodom's outcry is true, and
Avraham stands before Him and bargains from fifty righteous
people down to ten, asking whether the city will be spared for
their sake each time, until the LORD departs and Avraham
returns to his place.
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15 sarah denied it, saying: I did not laugh.
Apparently Abraham, who had been standing
close to the tent, came inside to speak with
her. He reacted differently to the prophecy.
Therefore, since God had told him that Sarah
had laughed, he asked her why she had done
so. Having laughed silently, Sarah denied that
she had laughed, for she was afraid to admit
to doubting the promise. Her denial demon-

strates that she had indeed laughed out of ri-
dicule, rather than joy. He, Abraham or God,
said: No, but you did laugh. ® The exchange
between Abraham and Sarah occurred while
the guests were eating. Afterward, the men
arose from there and looked out from the
hills toward Sodom, in the Jordan Valley far
below. And Abraham was walking with them

to see them off, as befitting a host. 17 The

Lord said to Himself: Shall I conceal from
Abraham that which I am doing? !8 He is
dear to Me, and Abraham shall become a
great and mighty nation. He will be a central
figure in history, and all the nations of the
earth shall be blessed in him. They will all
consider themselves his successors.

SELECTED RASHI

18:15 FOR SHE WAS AFRAID... BUT THOU DIDST LAUGH —
The first *J is used in the sense of “because”, giving a reason for
the former statement—Sarah denied ... because she was afraid;
the second "3 is used in the meaning of “but” — “and He said, ‘It
is not as you say that you did not laugh, but thou didst laugh’.”
For our Rabbis say (Rosh Hashanah 3a) that the word *3 has four

meanings: “if”, “perhaps”, “but”, “because”.

18:17 WHAT I AM DOING in Sodom. It is not proper for Me to
do this thing without his knowledge. I gave him this land and
these five cities therefore are his — as it is said, (10:19) “And the
territory of the Canaanites was from Sidon ... as thou goest to-
wards Sodom and Gommorah etc.” I called him Abraham, the
father of a multitude of nations; should I destroy the children
without informing the father who loves me? (Genesis Rabbah
49:2)



VAYERA - GENESIS 18:19-21

9 For I have singled him out, that he may in-
struct his children and his posterity to keep the
way of the LORD by doing what is just and right,
in order that the LORD may bring about for Ab-
raham what He has promised him.”

20 Then the LORD said, “The outrage of Sodom
and Gomorrah is so great, and their sin so grave!

2 T will go down to see whether they have acted
altogether according to the outcry that has
reached Me; if not, I will take note.”

THE STEINSALTZ TANAKH
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19 For I love him, so that he shall command
his children and his household after him,
and they will observe the way of the Lord, to
perform righteousness and justice; so that
the Lord will bring upon Abraham that
which He spoke of him. God’s purpose would
be realized through Abraham, as he was
chosen to be the father of the nation that
would receive numerous blessings and inherit
the land of Canaan. Since Canaan was prom-

ised to Abraham’s descendants, it was fitting
that Abraham be informed of God’s plans for
the land. 2°The Lord said: Because I hear
the outcry of Sodom and Gomorrah, and it is
great and increasing, and because their sin,
evident from the cries of the oppressed indi-
viduals there, is very heavy, 2! Iwill descend
now and see if they have acted in accordance
with the outcry that has reached Me. The
bare fact that certain people are suffering un-

der the law does not necessarily mean that it is
part of an evil regime. At times the suffering is
due to problems of inefficiency, or insensitiv-
ity, rather than actual malfeasance. If the ac-
tions of Sodom are so evil that they justify the
outcry, I will bring destruction upon them;
and if not, I will know exactly what is hap-
pening there.

SELECTED RASHI

18:19 FOR I KNOW HIM — this is an expression denoting "affec-
tion", as (Ruth 2:1) "kinsman (y71n) of her husband," and (Ruth
3:2) “And is not Boaz our kinsman (12ny11n), and (Exodus 30:17)
“I have distinguished (7°ny7°) thee by name”. Still the primary
meaning of these terms connected with the root ¥ is really
that of knowing, for whoever holds a person in affection at-
taches him to himself, so that he knows him well and is familiar
with him. And why do I hold him dear?

18:19 BECAUSE HE WILL GIVE HIS CHILDREN CHARGE CON-
CERNING ME TO KEEP MY WAYS. If, however, you explain it
as the Targum, “I know “of” him that he will command his sons
etc.”, then the word 1yn? does not fit into the sense.

18:19 IN ORDER THAT [THE LORD] MAY BRING — Thus will
he ever command his children saying “Keep the way of the Lord
in order that the Lord may bring upon Abraham etc.” Since it
does not say here ‘“‘upon the house of Abraham”, but upon Abra-
ham himself, we may infer that he who trains up a righteous
son is as though he never dies (Genesis Rabbah 49:4).

18:21 I WILL GO DOWN NOW — This teaches the judges that
they should not give decisions in cases involving capital punish-
ment, except after having carefully looked into the matter — all
as I have explained in the section dealing with the dispersion of
the nations (11:5). Another explanation of ) 177X is: I will go
down to the very end of their doings (I will fathom the depths of
their wickedness).

18:21 WHETHER THEY HAVE DONE [ACCORDING TO THE
CRY OF IT] WHICH IS COME UNTO ME — If they persist in
their rebellious ways, (173) an end will I make of them; if, how-
ever, they do not persist in their rebellious ways, I shall know
what I shall do — punishing them only with suffering, but I will
not make an end of them. — A similar phrase we find else-
where, (Exodus 33:5) “There- fore now put off thy ornaments
from thee that I may know what to do unto thee”. — For this
reason there is a separation marked by a {?’05 between Wy and
193, in order to separate in sense one word from the other. Our
Teachers explained the word mnpyxi1 “the cry of her”, to refer
to the cry of a certain girl whom they put to death in an unnat-
ural manner because she had given food to a poor man, as is ex-
plained in the chapter Chelek (Sanhedrin 109b).



VAYERA - GENESIS 18:22-26

22 The men went on from there to Sodom, while
Abraham remained standing before the LORD.

23 Abraham came forward and said, “Will You
sweep away the innocent along with the guilty?

24 What if there should be fifty innocent within
the city; will You then wipe out the place and not
forgive it for the sake of the innocent fifty who
areinit?

%5 Far be it from You to do such a thing, to bring
death upon the innocent as well as the guilty, so
that innocent and guilty fare alike. Far be it from
You! Shall not the Judge of all the earth deal
justly?”

26 And the LORD answered, “If I find within the
city of Sodom fifty innocent ones, I will forgive
the whole place for their sake.”

THE STEINSALTZ TANAKH
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22 The men turned from there, after being
escorted by Abraham, and went to Sodom;
and Abraham was still standing before the
Lord. The revelation or conversation between
God and Abraham was still in progress. Al-
ternatively, this phrase has the same meaning
as: The Lord was still standing before Abra-
ham. 23 After God made His plans for Sodom
known to Abraham, Abraham approached,

and he said: Will You destroy even the right-
eous with the wicked? 2% Perhaps there are
fifty righteous people within the city; will
You even destroy, and not tolerate the place
for the sake of the fifty righteous people
who are within it? All populations contain
different types of people. There must be some
righteous individuals in Sodom. 23 If so, it is
inconceivable for You to do a thing like this,

to kill the righteous with the wicked, and
that the righteous shall be given the same
fate as the wicked. It is inconceivable for
You; shall the Judge of all the earth not prac-
tice justice? 26 The Lord said: If I find in So-
dom fifty righteous people within the city, I
will tolerate the entire place for their sake.

SELECTED RASHI

18:22 BUT ABRAHAM STOOD YET BEFORE THE LORD — But
surely it was not he (Abraham) who had gone to stand before
Him, but it was the Holy One, blessed be He, Who had come to
him and had said to him, “Because the cry of Sodom and Go-
morrah is great” and it should therefore have written here,
“And the Lord stood yet before Abraham”? But it is a variation
such as writers make to avoid an apparently irreverent expres-
sion (Genesis Rabbah 49:7) (which our Rabbis, of blessed
memory, altered, writing it thus).

18:23 AND ABRAHAM DREW NEAR — We find the verb w) “to
come near” used in the sense of coming near to wage war — (2
Samuel 10:13) “So Joab ... drew near unto the battle”; — of com-
ing near to persuade by entreaty — (44:18) “And Judah came
near to him [and said, Oh, my lord]” — and of coming near to

pray — (1 Kings 18:36) “And Elijah the prophet came near [and
said, O Lord, God of Abraham etc.]” Abraham employed all
these methods — to fight, by speaking stern words, and to per-
suade by entreaty, and to pray (Genesis Rabbah 49:8).

18:23 mon N1 means wilt Thou also destroy. But according to
the Targum of Onkelos which translates it (the word nXi7) in the
sense of anger, the explanation would be as follows: will Your
anger urge you to destroy righteous with wicked?

18:25 FAR BE IT FROM THEE — It is a profanation (]"211) of
Yourself. People will say, “That is what He usually busies Him-
self with: He destroys every one, righteous and wicked alike” —
and thus did You indeed do to the generation of the Flood and to
that of the dispersal of nations (Midrash Tanchuma, Vayera 8).



VAYERA - GENESIS 18:27-32

27 Abraham spoke up, saying, “Here I venture to
speak to my Lord, I who am but dust and ashes:

2 What if the fifty innocent should lack five?
Will You destroy the whole city for want of the
five?” And He answered, “I will not destroy if I
find forty-five there.”

29 But he spoke to Him again, and said, “What if
forty should be found there?” And He answered,
“I will not do it, for the sake of the forty.”

30 And he said, “Let not my Lord be angry if I go
on: What if thirty should be found there?” And
He answered, “I will not do it if I find thirty
there.”

31 And he said, “I venture again to speak to my
Lord: What if twenty should be found there?”
And He answered, “I will not destroy, for the
sake of the twenty.”

32 And he said, “Let not my Lord be angry if I
speak but this last time: What if ten should be
found there?” And He answered, “I will not des-
troy, for the sake of the ten.”

THE STEINSALTZ TANAKH
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2T Abraham attempted to bargain. He re-
sponded and said: Behold, I have presumed
to speak to my Lord, and yet I am mere dust
and ashes, a lowly being. 28 Perhaps the fifty
righteous people will lack five, as there
might be only forty-five righteous people in
Sodom. Will You destroy the entire city for
the lack of only five? He, God, said: I will not

destroy it, if I find there forty-five. 2° He
continued to speak to Him and said: Perhaps
forty righteous people shall be found there.
He said: I will not do it, even for the sake of
the forty. 30 He said: Let my Lord please not
be incensed, and I will speak. Perhaps thirty
shall be found there. He said: I will not do it,

if I find thirty there. 31 He said: Behold, I

have presumed to speak to my Lord, perhaps
twenty shall be found there. He said: I will
not destroy, for the twenty. 32He said:
Please, let my Lord not be incensed, and I
will speak only this time. Perhaps ten shall
be found there. He said: I will not destroy,
for the ten. en righteous people is apparently
the smallest community that can save the city.

SELECTED RASHI

18:32 PERADVENTURE THERE SHALL TEN BE FOUND
THERE — For a smaller number he did not plead because he
knew already of two instances where less than ten had failed to
save the wicked. He said to himself: In the generation of the

10

Flood there were eight righteous people, viz., Noah, his sons
and their wives, and they could not save their generation (Gen-
esis Rabbah 49:13), and for nine in association with God he had
already pleaded but had found no acceptance.



VAYERA - GENESIS 18:33-19:2

33 When the LORD had finished speaking to Ab-

raham, He departed; and Abraham returned to

his place.

1 The two angels arrived in Sodom in the even-
ing, as Lot was sitting in the gate of Sodom.
When Lot saw them, he rose to greet them and,

THE READING - GENESIS 19:1-20
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Third Aliyah

Two angels arrive in Sodom in the evening, and Lot takes them
into his house, where the men of Sodom, young and old,
surround the door and demand that he bring out his guests so
they can be intimate with them. After the angels strike the crowd
with blinding light, they tell Lot that God has sent them to
destroy the city, and at dawn they seize Lot, his wife, and his two
daughters by the hand and lead them outside the city, where Lot

asks to flee to a nearby small town instead of the

hills.

bowing low with his face to the ground,

2 he said, “Please, my lords, turn aside to your
servant’s house to spend the night, and bathe
your feet; then you may be on your way early.”
But they said, “No, we will spend the night in

the square.”

THE STEINSALTZ TANAKH

33 The Lord went, He ascended, as it were,
when He concluded speaking to Abraham,
and Abraham returned to his place, presum-
ably worried and preoccupied by the coming
events. ! The two angels came to Sodom in
the evening. The Sages teach that the third
angel did not travel to Sodom, because his
mission had been fulfilled in informing Abra-
ham and Sarah of their forthcoming son. The

two other angels had tasks to perform in Sod-
om. And Lot was sitting at the gate of Sod-
om. Sitting at the gate of a city was typically a
sign of high status, as that was where the
judges and town elders convened. Lot saw
them and rose to meet them, and he pros-
trated himself with his face to the earth. Lot
had either learned the attribute of hospitality
from Abraham, or they had both learned it as
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a family tradition. 2 He said: Behold now my
lords; please turn aside to your servant’s
house, stay the night, and wash your feet,
and you shall awaken early and go on your
way. Lot’s proposal was less generous than
that of Abraham, who had included food and
drink as well. Nevertheless, Lot did offer them
a place to rest. They said: No, for we will stay
the night in the street.



VAYERA - GENESIS 19:3-8

3 But he urged them strongly, so they turned his
way and entered his house. He prepared a feast
for them and baked unleavened bread, and they
ate.

4They had not yet lain down, when the
townspeople, the men of Sodom, young and old
—all the people to the last man—gathered about
the house.

5 And they shouted to Lot and said to him,
“Where are the men who came to you tonight?
Bring them out to us, that we may be intimate
with them.”

6 So Lot went out to them to the entrance, shut
the door behind him,

7 and said, “I beg you, my friends, do not commit
such a wrong.

8 Look, I have two daughters who have not
known a man. Let me bring them out to you, and
you may do to them as you please; but do not do
anything to these men, since they have come un-
der the shelter of my roof.”

THE STEINSALTZ TANAKH
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3 He implored them greatly, and eventually
they turned aside to him and entered his
house; he prepared a feast for them, he
baked unleavened bread, and they ate. He
gave them food and drink as well, despite the
fact that he did not initially refer to provi-
sions. * Before they, the angels, lay down to
sleep, the men of the city, the men of Sodom,
surrounded the house, from young to old,
all the people from every quarter. The men-
tion of the men of Sodom evokes the earlier
verse: “The men of Sodom were extremely

SELECTED RASHI

19:3 AND THEY TURNED ASIDE UNTO HIM — They took a cir-

wicked and sinful to the Lord” (13:13). 5 They
called to Lot, and said to him: Where are the
men who came to you tonight? Bring them
out to us, and we will be intimate with them.
The residents of the city demanded that Lot
bring out his guests so that they could exploit
them sexually. It was not clear at this point
whether their demand was based on sexual
desire or to demonstrate their absolute intol-
erance of guests.14 The only person in Sodom
who accepted guests was Lot, who was not a

native of the city. © Lot went out to them, the

residents of the city, to the entrance of his
home, and he closed the door behind him, to
prevent them from entering the house. 7 He
said: Please, my brethren, do not do evil. He
requested that they forgo their wicked de-
mand. 8 Here now are my two virgin daugh-
ters who have not been intimate with a man;
I will now bring them out to you, and you
may do to them as is fit in your eyes. Only to
these men do nothing, as for this they came
under the shelter of my roof.

19:3 AND HE BAKED UNLEAVENED BREAD —It was Passover

cuitous route towards his house (Genesis Rabbah 50:4).

12

(Genesis Rabbah 48:12).



VAYERA - GENESIS 19:9-12

9 But they said, “Stand back! The fellow,” they
said, “came here as an alien, and already he acts
the ruler! Now we will deal worse with you than
with them.” And they pressed hard against the
person of Lot, and moved forward to break the
door.

10 But the men stretched out their hands and
pulled Lot into the house with them, and shut
the door.

I And the people who were at the entrance of the
house, young and old, they struck with blinding
light, so that they were helpless to find the en-
trance.

2 Then the men said to Lot, “Whom else have
you here? Sons-in-law, your sons and daughters,
or anyone else that you have in the city—bring

them out of the place.

THE STEINSALTZ TANAKH
9 They said: Move aside. And they said: This

proved unsuccessful,
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crowd ceased to pose a threat to Lot and his

one came to reside, and he sits in judgment?
You are not a native of the city, but merely a
sojourner who came to live here temporarily.
How do you presume to pass judgment on our
behavior? Now we will treat you worse than
them. If you insist on protecting them, we
will inflict an even worse punishment on you.
It can be inferred from this statement that
those surrounding the house were not motiv-
ated by sexual desire, but by a wish to inflict
pain and humiliation on the guests. They im-
plored the man, Lot, and when that attempt

break the door, which had been locked from
the inside. 1° The men, the angels, who had
the appearance of men, extended their hand
and brought Lot to them, to the house, and
closed the door. With their ability to perform
miracles, the angels were able to spirit Lot
into the house without letting the mob force
its way inside. ! They smote the men who
were at the entrance of the house with
blindness or blurred vision, from small to
great, so that they, the residents, were un-
able to find the entrance. Consequently, the

guests. 2 The angels had yet to perform the
tasks for which they were sent: the destruc-
tion of Sodom and the rescue of Lot. Although
Lot was not altogether righteous, he was saved
due to Abraham, his uncle. The men said to
Lot: Who else have you here? Do you have
any family in the city? A son-in-law, and your
sons, and your daughters, and everyone
whom you have in the city, remove from the
place.

SELECTED RASHI

19:9 AND THEY SAID, STEP BACK — Get you away over there
— as much as to say, Take yourself aside and keep away from us.
Similarly wherever the word X2 occurs in Scripture it has the
meaning of further away. For example: (Numbers 17:2) “Scatter
(N911) yonder”; (1 Samuel 20:22) “Behold the arrows are beyond
thee (MX%7)” Thus N?1 W1 signifies, withdraw yourself further
away (old French Retire-toi de nous). It is an expression of con-
tempt, signifying, “we do not take any notice of you!” Of a sim-
ilar character are: (Isaiah 65:5) “Stand by thyself (>2 win “X)
come not near unto me”, and (Isaiah 49:20) * w2 “Give place to

13

me that I may dwell” which means “withdraw aside for my sake
(*2) that I may dwell where you are now”. — They really meant
to say to Lot: “You intercede for these strangers; how dare you!”
In reply to what he had said to them regarding his daughters
they answered: “Get out of the way” — a somewhat gentle ex-
pression — whilst with regard to his advocacy for the strangers
they retorted, 7117 X2 Tnx1 THIS MAN CAME TO SOJOURN —
You are the only strange man amongst us, for you have come to
sojourn here, U15W V1BW” and you make yourself a Reprover of
us!



VAYERA - GENESIS 19:13-18

13 For we are about to destroy this place; because
the outcry against them before the LORD has be-
come so great that the LORD has sent us to des-
troy it.”

14 So Lot went out and spoke to his sons-in-law,
who had married his daughters, and said, “Up,
get out of this place, for the LORD is about to
destroy the city.” But he seemed to his sons-in-
law as one who jests.

15 As dawn broke, the angels urged Lot on, say-
ing, “Up, take your wife and your two remaining
daughters, lest you be swept away because of the
iniquity of the city.”

16 Still he delayed. So the men seized his hand,
and the hands of his wife and his two daughters
—in the LORD’s mercy on him—and brought
him out and left him outside the city.

" When they had brought them outside, one
said, “Flee for your life! Do not look behind you,
nor stop anywhere in the Plain; flee to the hills,
lest you be swept away.”

18 But Lot said to them, “Oh no, my lord!

THE STEINSALTZ TANAKH
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13 For we are destroying this place, as their
outery, that of the oppressed and ill-treated in
the city, has amassed before the Lord, and
the Lord sent us to destroy it. Lot came
out, and spoke to his sons-in-law, who had
betrothed his daughters. Lot told his sons-in-
law, who were certainly natives of the city,
what was about to happen. And he said:
Arise, depart from this place, for the Lord is
destroying the city. But he seemed as one
who jests in the eyes of his sons-in-law. They
did not believe him and ignored his warning.

15 About when the dawn broke, the angels
urged Lot, saying: Arise; take your wife and
your two daughters who are present, lest

SELECTED RASHI

you too be destroyed in the iniquity of the
city. There is nothing we can do to save the
rest of your family, whom you were unable to
convince to flee. The time has arrived to leave
the city. 16 Perhaps Lot himself did not com-
pletely believe the angels’ warning. Their
power to strike the residents of the city with
blindness would certainly have impressed
him, but he may still not not have entirely
placed his confidence in them, and he may
also have harbored concern about his uncer-
tain future outside the city. Therefore, he hes-
itated. And the men forcefully grasped his
hand, the hand of his wife, and the hand of
his two daughters who were in the house. All

this was performed out of the compassion of
the Lord for him; although he was unworthy
of being saved, it was the angels’ task to save
him, even against his will. They took him out
and placed him outside the city. They led him
by foot to the entrance to the city or supernat-
urally transported him to the city’s outskirts.

17 1t was when they took them out that he,
one of the angels, said: Flee for your life; do
not look behind you and do not stay in the
entire plain of the Jordan, which encircled
Sodom. Flee to the highlands surrounding
the plain, lest you be destroyed. 2 Lot said
to them: Please, no, my lords.

19:17 LOOK NOT BEHIND THEE — You sinned with them but
art saved through the merit of Abraham. It is not fitting that
you should witness their doom whilst you yourself are escaping
(Genesis Rabbah 50:11).

19:16 BUT HE LINGERED in order to save his property.

14



VAYERA - GENESIS 19:19-22

19 You have been so gracious to your servant, and
have already shown me so much kindness in or-
der to save my life; but I cannot flee to the hills,
lest the disaster overtake me and I die.

20 Look, that town there is near enough to flee
to; it is such a little place! Let me flee there—it is
such a little place—and let my life be saved.”

2 He replied, “Very well, I will grant you this fa-
vor too, and I will not annihilate the town of

which you have spoken.

22 Hurry, flee there, for I cannot do anything un-
til you arrive there.” Hence the town came to be

called Zoar.

THE STEINSALTZ TANAKH

19 please, behold, your servant has found fa-
vor in your eyes, and you have increased
your kindness that you have done with me
to save my life. But I will not be able to flee to
the highlands; it is too far, the climb is ex-
hausting and dangerous, and I am too old for
such a challenging expedition. But I cannot
remain on the plain either, lest the evil over-
take me and I die. 2° Here now, this city is
near to flee there, and it is small; please, I
will flee there. Although it is a city with its
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THE READING - GENESIS 19:21-21:4

day.

own king (see 14:2), is it not small enough to
escape destruction, and perhaps there my life
will be saved? 2! He, the angel, said to him:
Behold, not only have I taken you out of the
city, but I have granted your request for this
matter as well, not to overturn the city of
which you spoke. I will destroy only the large
cities on the plain, Sodom, Gomorrah, Adma,
and Tzevoyim, but I will leave standing the
city to which you referred. 22 Hurry and flee
there, as I will not be able to do anything un-

15

Fourth Aliyah

Lot and his daughters flee Sodom as God destroys the cities of the
Plain, and Lot's wife is turned into a pillar of salt. Avraham then
goes to Gerar, where he again says his wife Sarah is his sister, and
after God warns Abimelech in a dream, Abimelech restores Sarah
to Avraham, God heals the household, and Sarah bears Yitzchak
at the appointed time, whom Avraham circumcises on the eighth
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til your arrival there. Since an angel is only a
messenger of God, he has no choice but to
obey the instructions given to him. These an-
gels had been directed to destroy the sinful
cities and to save Lot. They could not strike
the cities if that would put Lot in danger. The
Torah notes: Therefore, because the city was
small [mitz’ar], he called the name of the city
Tzoar. This became an additional name of the
city.



VAYERA - GENESIS 19:23-29

23 As the sun rose upon the earth and Lot entered
Zoar,

24 the LORD rained upon Sodom and Gomorrah
sulfurous fire from the LORD out of heaven.

%5 He annihilated those cities and the entire
Plain, and all the inhabitants of the cities and
the vegetation of the ground.

%6 Lot’s wife looked back, and she thereupon
turned into a pillar of salt.

27 Next morning, Abraham hurried to the place
where he had stood before the LORD,

28 and, looking down toward Sodom and Gomor-
rah and all the land of the Plain, he saw the
smoke of the land rising like the smoke of a kiln.

2 Thus it was that, when God destroyed the cities
of the Plain and annihilated the cities where Lot
dwelt, God was mindful of Abraham and re-
moved Lot from the midst of the upheaval.

THE STEINSALTZ TANAKH
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23 Lot and his family left at daybreak. A short
while later, the sun rose upon the earth, and
Lot came to Tzoar. 24 The Lord rained brim-
stone and fire upon Sodom and upon Go-
morrah, as well as on Adma and Tzevoyim,
from the Lord from the heavens. 25 Further-
more, He overturned those cities, the entire
plain, all the inhabitants of the cities, and
the vegetation of the earth. Apart from the
fire and brimstone, there was a massive earth-
quake that overturned the entire area, until
nothing remained as it had been. 26 His,
Lot’s, wife looked behind him, despite the

SELECTED RASHI

angel’s warning. She had been rescued due to
her relationship with Lot, but she may have
been a native of Sodom, and apparently still
felt connected to the city. Whether out of curi-
osity or emotional distress, she turned to look
at her city, and she became a pillar of salt.
This could be meant literally or metaphoric-
ally that she froze in place and died. 27 Abra-
ham arose early in the morning to the place
where he stood before the Lord. 28 He
looked over Sodom and Gomorrah, and over
all the land of the plain of the Jordan, the re-
gion that is currently the Dead Sea. And he

saw that behold, the smoke of the earth rose
thickly and in abundance, like the smoke of a
kiln. In addition to the destruction wreaked
by the earthquake, the entire plain was burnt,
leaving no trace of anything that had stood
there. 22 The Torah summarizes the previous
events: It was when God destroyed the cities
of the plain, and God remembered Abraham.
And due to Abraham’s merit, He sent Lot
from the midst of the upheaval, as He over-
turned the cities in which Lot lived.

19:26 AND SHE BECAME A PILLAR OF SALT — By salt had she
sinned and by salt was she punished. He (Lot) said to her once:
“Give a little salt to these strangers” and she answered him, “Do
you mean to introduce this bad custom, also, into our city?”
(Genesis Rabbah 50:4).

16



VAYERA - GENESIS 19:30-34

30 Lot went up from Zoar and settled in the hill
country with his two daughters, for he was
afraid to dwell in Zoar; and he and his two
daughterslived in a cave.

31 And the older one said to the younger, “Our
father is old, and there is not a man on earth to
consort with us in the way of all the world.

32 Come, let us make our father drink wine, and
let us lie with him, that we may maintain life
through our father.”

33 That night they made their father drink wine,
and the older one went in and lay with her fath-
er; he did not know when she lay down or when
she rose.

34 The next day the older one said to the younger,
“See, I lay with Father last night; let us make
him drink wine tonight also, and you go and lie
with him, that we may maintain life through
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our father.”

THE STEINSALTZ TANAKH

30 Lot ascended from Tzoar and lived in the
hills, and his two daughters with him, be-
cause he feared to live in Tzoar. Lot had
stayed in Tzoar on the first night, but he was
afraid to remain there, as it was one of the cit-
ies of the plain that had originally been inten-
ded for punishment. As Lot suspected that its
destruction had been merely delayed due to
his presence and request, he felt anxious.
Therefore, he eventually ascended into the
mountains, as the angel had originally in-
structed him. And he lived in a cave, he and
his two daughters. 3! Lot and his two daugh-
ters stayed alone in the cave, surrounded by
total desolation. The destruction of Sodom
and Gomorrah presumably prevented any
traveler from approaching the area. Lot’s
daughters did not know that the destruction
was limited to Sodom and its environs. They

SELECTED RASHI

assumed that a global catastrophe like the
flood had occurred and that they were the
only survivors. As stated earlier (verse 8), both
were young and unmarried. Therefore, the
elder said to the younger: Our father is old;
we cannot expect that he will have use of his
faculties for long. And there is no man on the
earth aside from him to consort with us in
the way of the world. The continuation of the
human race depends on us. Although we are
his daughters, we must act like the family of
Adam, the first man, and procreate from fam-
ily members, in order to prevent the extinc-
tion of humanity. 32 Let us give our father
wine to drink so that he will be drunk, and
we will lie with him, and we will give life to
offspring from our father. Lot’s daughters
chose to intoxicate their father rather than
plan with him, whether out of concern that he

19:31 AND THERE IS NOT A MAN IN THE EARTH — They
thought that the whole world had been destroyed as in the time
of the generation of the Flood. (Genesis Rabbah 51:8).

17

would react negatively or because they were
embarrassed to discuss the idea with him.
33 They gave their father wine to drink that
night. The wine was likely brought from
Tzoar, along with the other provisions they
had taken for their survival. The elder came
and lay with her father, and in his drunken
state, he did not know when she lay or when
she arose. 341t was the next day, and the
elder said to the younger: Behold, I lay last
night with my father. Since I have already
broken the taboo, let us give him wine to
drink tonight as well, and you come and lie
with him; and we will give life to offspring
from our father. We cannot know yet if I have
become pregnant. Since we must guarantee
the survival of the human race, we will im-
prove our chances of success if you lie with
him as well.



VAYERA - GENESIS 19:35-20:3

3% That night also they made their father drink
wine, and the younger one went and lay with
him; he did not know when she lay down or
when she rose.

36 Thus the two daughters of Lot came to be with
child by their father.

37 The older one bore a son and named him
Moab; he is the father of the Moabites of today.

38 And the younger also bore a son, and she
called him Ben-ammi; he is the father of the Am-
monites of today.

! Abraham journeyed from there to the region of
the Negeb and settled between Kadesh and Shur.
While he was sojourning in Gerar,

2 Abraham said of Sarah his wife, “She is my sis-
ter.” So King Abimelech of Gerar had Sarah
brought to him.

3 But God came to Abimelech in a dream by night
and said to him, “You are to die because of the
woman that you have taken, for she is a married
woman.”
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35 They gave their father wine to drink that
night as well. The younger arose and lay
with him, and he did not know when she lay
or when she arose. 3¢ Lot’s two daughters
conceived from their father. 37 The elder
gave birth to a son and called his name
Moav; he is the ancestor of the Moavites to
this day. The name Moav can be understood to

mean: From father [me’av]. 32 The younger
too gave birth to a son, and called his name
Ben Ami, which has a similar meaning, as the

SELECTED RASHI

word ami can denote a close familial relation-
ship (see, e.g., 49:29). Nevertheless, this was a
more subtle reference to his sordid origins
than Moav. He is the ancestor of the descend-
ants of Amon to this day. ! Abraham jour-
neyed from there to the land of the south; he
lived between Kadesh and Shur, in the
Negev; and he resided in Gerar, one of the cit-
ies of the Philistines. 2Abraham said of
Sarah his wife: She is my sister. Although
they arrived in a location that was smaller and

20:2 AND ABRAHAM SAID — This time he did not ask her con-
sent but forcibly and against her inclination he stated that she
was his sister, because she had already been taken once to
Pharaoh’s house on account of this (Genesis Rabbah 52:4).

18

less powerful than Egypt, nevertheless, Abra-
ham adopted the same precautions he had
used there. Avimelekh king of Gerar sent
messengers and took Sarah, either for per-
sonal reasons or due to political and economic
considerations. 3 Unlike in Egypt, God came
to Avimelekh in a dream at night, and He
said to him: Behold, you shall die, because of
the woman that you have taken, and she is
married to a husband.



VAYERA - GENESIS 20:4-9

4 Now Abimelech had not approached her. He
said, “O Lord, will You slay people even though
innocent?

5 He himself said to me, ‘She is my sister’! And
she also said, ‘He is my brother.” When I did this,
my heart was blameless and my hands were
clean.”

6 And God said to him in the dream, “I knew that
you did this with a blameless heart, and so I kept
you from sinning against Me. That was why I did
not let you touch her.

7 Therefore, restore the man’s wife—since heisa
prophet, he will intercede for you—to save your
life. If you fail to restore her, know that you shall
die, you and all that are yours.”

8 Early next morning, Abimelech called his ser-
vants and told them all that had happened; and
the men were greatly frightened.

9 Then Abimelech summoned Abraham and said
to him, “What have you done to us? What wrong
have I done that you should bring so great a guilt
upon me and my kingdom? You have done to me
things that ought not to be done.
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4 Avimelekh had not approached her; even
before God spoke to him, he had not engaged
in sexual relations with Sarah. He said, either
in the dream or while awake: Lord, will You
kill me when I am a nation, a king, who is
also righteous? Avimelekh pleaded for his
life: Why must I die? I have done no wrong.

5 Did he, Abraham, not say to me: She is my
sister? And she, Sarah, she too as much as
said: He is my brother. In the innocence of
my heart and in the cleanliness of my hands
1 did this. ® God said to him in the dream: I
also knew that in the innocence of your
heart you did this, and I also prevented you
from sinning to Me. Although you were able

to take her, I kept you from sinning further.
Therefore, after you took her I did not allow
you to touch her. 7 Now, restore the man’s
wife, as he is a prophet, and he shall pray for
you, and you will live. The fact that Abraham
is a prophet is not the reason Avimelekh must
return his wife. Rather, God is saying that as
Abraham is a prophet and a holy individual,
his prayer has the power to ensure that
Avimelekh will be spared. Therefore, the king
would be advised not merely to return Sarah,
but to ask Abraham to pray for him. And if
you do not restore her, know that you shall
die, you and all that is yours. 8 Avimelekh
rose early in the morning, and he called all

19

his servants and spoke all these matters in
their ears; and the men were very
frightened, due to the threat to their king’s
life. 2 Avimelekh called Abraham, and said
to him: What have you done to us, and what
have I sinned to you, that you have brought
upon me and upon my kingdom a great sin?
Deeds that may not be done you have done to
me. Abraham did not answer Avimelekh’s ac-
cusation, as he himself was not to blame.
While Abraham had omitted some pertinent
details, Avimelekh had taken Sarah without
Abraham’s express permission.



VAYERA - GENESIS 20:10-17

10 What, then,” Abimelech demanded of Abra-
ham, “was your purpose in doing this thing?”

1 “T thought,” said Abraham, “surely there is no
fear of God in this place, and they will kill me be-
cause of my wife.

2 And besides, she is in truth my sister, my fath-
er’s daughter though not my mother’s; and she
became my wife.

13 So when God made me wander from my fath-
er’s house, I said to her, ‘Let this be the kindness
that you shall do me: whatever place we come to,
say there of me: He is my brother.””

14 Abimelech took sheep and oxen, and male and
female slaves, and gave them to Abraham; and
he restored his wife Sarah to him.

15 And Abimelech said, “Here, my land is before
you,; settle wherever you please.”

16 And to Sarah he said, “I herewith give your
brother a thousand pieces of silver; this will
serve you as vindication before all who are with
you, and you are cleared before everyone.”

17 Abraham then prayed to God, and God healed
Abimelech and his wife and his slave girls, so
that they bore children;
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10 WWhen Abraham did not respond to his ac-
cusation, Avimelekh sought to determine his
motive. Avimelekh said to Abraham: What

did you see that you did this thing? ! Abra-
ham said: Because I said: Surely there is no
fear of God in this place. Although I am unfa-
miliar with this area, the impression I re-
ceived is that there is no fear of God. In such
an environment no one heeds moral norms in
the fundamental areas of murder and forbid-
den sexual relationships. And I thought: If I
tell the truth about Sarah, they will kill me
over the matter of my wife. 12 Als0, T did not
actually lie. Indeed, she is my sister, the
daughter of my father, but she is not the
daughter of my mother. Apparently, even

then it was considered taboo to marry a ma-
ternal sister. And she became my wife. 13 It
was, when God caused me to wander from
my father’s house and live as a nomad, that I
said to her: This is your kindness that you
shall perform for me; at every place that we
shall come, say of me: He is my brother.

14 pAvimelekh took flocks and cattle, and
slaves and maidservants, and he gave them
to Abraham as a gift, and he restored his wife
Sarah to him. 15 Avimelekh said: Behold, my
land is before you: Live where it is fit in your
eyes. I will not hold this episode against you,
and I grant you permission to stay here if you
wish. 16 And to Sarah he said: The appear-
ance of having left your husband’s house and

20

stayed with another man could cause a scan-
dal. Therefore, behold, I have given your
brother Abraham sheep, cattle, slaves, and
maidservants worth a large sum, a thousand
pieces of silver; behold, it, the gift, is for you
a covering of the eyes for all who are with
you, and it will cover the eyes of all who
would look at you in a disparaging manner
and malign you, and for all people it is
proven by the compensation that you have be-
haved honorably and need not be ashamed.
17 Abraham prayed to God, as God had pre-
dicted to Avimelekh; and God healed
Avimelekh, his wife, and his maidservants,
and they bore children.



VAYERA - GENESIS 20:18-21:4

18 for the LORD had closed fast every womb of
the household of Abimelech because of Sarah,
the wife of Abraham.

1'The LORD took note of Sarah as He had prom-
ised, and the LORD did for Sarah as He had
spoken.

2 Sarah conceived and bore a son to Abraham in
his old age, at the set time of which God had
spoken.

3 Abraham gave his newborn son, whom Sarah
had borne him, the name of Isaac.

4 And when his son Isaac was eight days old, Ab-
raham circumcised him, as God had com-
manded him.

THE STEINSALTZ TANAKH

18 The Torah explains why Avimelekh sub-  abated.

The Lord remembered [pakad]
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whose name means: He will laugh, was born

mitted so quickly to God’s command: For the
Lord had obstructed all wombs of the house
of Avimelekh, over the matter of Sarah, Ab-
raham’s wife. During the time that Sarah was
in Avimelekh’s house, no children were born
to the household, neither to Avimelekh’s
wives nor to his maidservants. Avimelekh
feared that this condition would become even
more serious. Once Abraham prayed for him,
this affliction in Avimelekh’s household

Sarah. The term pakad refers to remembering
to fulfill a need or a lack. The Lord blessed her
with a pregnancy as He had said, and the
Lord did to Sarah as He had spoken. 2 Sarah
conceived, and bore Abraham a son in his
old age, at the designated time that God had
told him, one year after the angels had visited
his tent. 3 Abraham called the name of his
son that was born to him, whom Sarah bore
to him, Isaac, as God had commanded. Isaac,

in the wake of the laughter of both Abraham
(17:17) and Sarah (18:12). Moreover, his name
alludes both to his character and to later
events in his life. 4 Abraham circumcised
his son Isaac when he was eight days old, as
God had commanded him above (17:12). Isaac
was the first child of Abraham to be born after
God’s commandment with regard to circum-
cision, and was therefore the first to be cir-
cumcised on the eighth day.

SELECTED RASHI

21:1 AND THE LORD VISITED SARAH —It (Scripture) places
this section after the preceding one to teach you that whoever
prays for mercy on behalf of another when he himself also is in
need of that very thing for which he prays on the other’s behalf,
will himself first receive a favorable response from God, for it is

21

said (at end of last chapter), “And Abraham prayed for
Abimelech and his wife and they brought forth” and immedi-
ately afterwards it states here, “And the Lord remembered
Sarah” —i. e. he had already remembered her before he healed
Abimelech (Bava Kamma 92a).



VAYERA -

GENESIS 21:5-8

5 Now Abraham was a hundred years old when

his son Isaac was born to him.

6 Sarah said, “God has brought me laughter;

Ngie

THE READING - GENESIS 21:5-21

Fifth Aliyah

Sarah sees Yishmael playing and asks Avraham to send him and
Hagar away so that Yishmael will not share in Yitzchak's
inheritance; God tells Avraham to do as Sarah says, promising
that Yitzchak will carry on hisline and that Yishmael will also
become a nation. Avraham sends Hagar and the boy into the
wilderness of Beer-sheba with bread and water, and when the
water runs out, God hears the boy's cry, opens Hagar's eyes to a
well, and the boy grows up in the wilderness of Paran, where his

mother finds him a wife from Egypt.

everyone who hears will laugh with me.”

7 And she added, “Who would have said to Abra-

ham That Sarah would suckle children! Yet I

have borne a son in his old age.”

8 The child grew up and was weaned, and Abra-

ham held a great feast on the day that Isaac was

weaned.

THE STEINSALTZ TANAKH

5 Abraham was one hundred years old

when his son Isaac was born to him.  Sarah
said: God has made laughter for me. This is a
strange and happy occurrence, prompting
laughter. Everyone who hears will laugh for
me. The unlikely event of this birth and the
gladness it brings me will cause everyone who

hears of it to share in my joy. ’ She said: Who
would have said of Abraham that Sarah
would nurse children, as has happened? I
have been married to Abraham for many years
without children, and now the impossible has
occurred, as I bore him a son for his old age.

8 The child grew and was weaned. It is un-
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clear when this occurred, as nursing some-
times continued until age three. Abraham
made a great feast on the day Isaac was
weaned, in accordance with the prevalent
custom to celebrate a child’s weaning.



VAYERA - GENESIS 21:9-13

9 Sarah saw the son whom Hagar the Egyptian
had borne to Abraham playing.
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( P.56 Was Yishmael's mocking malicious, or just childish play?)

10 She said to Abraham, “Cast out that slave-wo-
man and her son, for the son of that slave shall
not share in the inheritance with my son Isaac.”

1 The matter distressed Abraham greatly, for it
concerned a son of his.

2 But God said to Abraham, “Do not be dis-
tressed over the boy or your slave; whatever
Sarah tells you, do as she says, for it is through
Isaac that offspring shall be continued for you.

13 As for the son of the slave-woman, I will make
a nation of him, too, for he is your seed.”
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9 Sarah saw Ishmael, the son of Hagar the
Egyptian, whom she, Hagar, bore to Abra-
ham, playing. !° She said to Abraham: Ban-
ish this maidservant and her son. By rights
you should banish only the son, but as he is
young and needs his mother, you must send
her away as well. For the son of this maidser-
vant shall not inherit with my son, with
Isaac. !'The matter was very grave in the
eyes of Abraham, on account of his son. Ab-
raham was more pained about banishing Ish-
mael than about banishing Hagar. He may

SELECTED RASHI

also have better understood Sarah’s discom-
fort with Hagar’s presence than he did her ob-

jection to Ishmael. 12 But God said to Abra-
ham: Let it not be grave in your eyes about
the lad and about your maidservant. Signi-
ficantly, God included Hagar in this state-
ment. Everything that Sarah says to you,
heed her voice. Whether or not you under-
stand and identify with Sarah’s demand, it is
My will that you should listen to her, for it is
through Isaac that descendants will be ac-
counted to you. You have a son from Sarah,

and even if you have other biological children,
only Isaac will be your heir and successor, and
only his descendants will be attributed to you.

13 Also the son of the maidservant I will
make a nation. He is not simply being dis-
carded, because he is your descendant, and
your merit stands in his favor. He too will be
the father of a great people, although they will
not be known as Abraham’s unique descend-
ants.

21:9 MAKING SPORT — This means worshipping idols, as it is
said in reference of the Golden Calf, (Exodus 32:6) “And they
rose up to make merry (Prs?).” Another explanation is that it
refers to immoral conduct, just as you say in reference to Po-
tiphar’s wife, (Genesis 39:17) “To mock (pr¥?) at me.” Another
explanation is that it refers to murder, as (2 Samuel 2:14) “Let
the young men, I pray thee, arise and make sport (12r1w>1) before
us” (where they fought with and killed one another) From
Sarah’s reply — “for the son of this bondwoman shall not be

heir with my son” — you may infer that he (Ishmael) was quar-
relling with Isaac about the inheritance, saying, “I am the first-
born and will, therefore, take a double portion”. They went into
the field and he (Ishmael) took his bow and shot arrows at him
(Isaac), just as you say (Proverbs 26:18-19) “As a madman who
casteth firebrands, [arrows and death] and says: I am only prixn
mocking” (Genesis Rabbah 53:11).

21:12 HEARKEN UNTO HER VOICE — we may infer that Abra-
ham was inferior to Sarah in respect of prophecy (Exodus Rab-
bah1:1).

23



VAYERA - GENESIS 21:14-17

14 Early next morning Abraham took some bread
and a skin of water, and gave them to Hagar. He
placed them over her shoulder, together with
the child, and sent her away. And she wandered
about in the wilderness of Beer-sheba.

15> When the water was gone from the skin, she
left the child under one of the bushes,

16 and went and sat down at a distance, a bow-
shot away; for she thought, “Let me not look on
as the child dies.” And sitting thus afar, she burst
into tears.

7 God heard the cry of the boy, and an angel of
God called to Hagar from heaven and said to her,
“What troubles you, Hagar? Fear not, for God
has heeded the cry of the boy where he is.
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14 Abraham rose early in the morning; he
took bread and a skin of water and gave it to
Hagar, placed it on her shoulder, and gave
her the child, and sent her away. She went
and wandered in the wilderness of Beer-
sheba. Although she may have planned on
traveling to her native Egypt, in any event, she
wandered in the wilderness instead of reach-
ing any place of human habitation. > Eventu-
ally, the water in the skin Abraham had given

her was finished, and she cast the child into
the shade beneath one of the bushes in the
desert. This description supports the opinion
that Ishmael was sick, as perhaps he had fain-
ted and was unable to walk. 16 She went and
sat herself down at a far distance, approxim-
ately a bowshot removed. In biblical times,
an arrow could be shot approximately 170 m.
She was at a distance from her son but pre-
sumably could still see him and hear his cries.
For she said: I do not want to sit close to him,

so that I will not see the death of the child.
She sat at a distance, raised her voice, and

wept. 17 God heard the voice of the lad; the
angel of God called to Hagar from the heav-
ens and said to her: What is it with you,
Hagar? Fear not, as God has heard the voice
of the lad as he is there. His cries and needs
are heard above. In all places and whatever
the circumstances, God protects Ishmael.

SELECTED RASHI

21:17 THE VOICE OF THE LAD — From this we may infer that
the prayer of a sick person is more effective than the prayer
offered by others for him and that it is more readily accepted
(Genesis Rabbah 53:14).

21:17 WHERE HE IS — According to the actions he is now doing
shall he be judged and not according to what he may do in fu-
ture. Because the ministering angels laid information against
him, saying, “Master of the Universe, for him whose descend-
ants will at one time kill your children with thirst will You
provide a well?” He asked them, “What is he now, righteous or
wicked?” They replied to him, “Righteous.” He said to them,
“According to his present deeds will I judge him.” This is the
meaning of what is written: “[For God hath heard the voice of

the lad ] bw X171 WK1 in that condition in which he now is”
(Genesis Rabbah 53:14). Where did he (Ishmael) kill Israel with
thirst? When Nebuchadnezzar carried them into exile — as it is
said, (Isaiah 21:13, 14) “The burden upon Arabia ... O ye caravans
of Dedanites, unto him that is thirsty bring ye water! etc.”
When they were bringing them near the Arabians the Israelites
said to their captors, “We beg of you bring us to the children of
our uncle, Ishmael, who will certainly show pity to us”, as it is
said, “O ye caravans of the Dedanites (0°377)”; read not 0’377 but
0°117, kinsmen. — These indeed came to them bringing them
salted meat and fish and water-skins inflated with air. The Is-
raelites believed that these were full of water and when they
placed them in their mouths, after having opened them, the air
entered their bodies and they died (Eichah Rabbah 2:4).

24



VAYERA - GENESIS 21:18-21

18 Come, lift up the boy and hold him by the

hand, for I will make a great nation of him.”

19 Then God opened her eyes and she saw a well
of water. She went and filled the skin with water,

and let the boy drink.

( P. 47 God judges each person by who they are right now)

20 God was with the boy and he grew up; he

dwelt in the wilderness and became a bowman.

21 He lived in the wilderness of Paran; and his

mother got a wife for him from the land of

Egypt.

THE STEINSALTZ TANAKH

18 Rise, lift up the lad, since he is too weak to
walk on his own, and hold him with your
hand to support him, for I will make of him a
great nation. He will not die yet, as a mighty
nation will descend from him. !° God opened
her eyes, and she saw a well of water; she

went and filled the skin with water, and gave
the lad to drink. This drink revived the de-

hydrated Ishmael. 2° God was with the lad,
and he grew; he lived in the wilderness and
became an archer, skilled at hunting with

bow and arrows. 2! He lived in the wilder-
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ness of Paran, and his mother took him a
wife from the land of Egypt, her native land.
Here, in the wilderness of Paran, the career of
Ishmael began, and he ultimately became the
patriarch of a great nation.



VAYERA - GENESIS 21:22-25

Ngie

THE READING - GENESIS 21:22-34

Sixth Aliyah

Abimelech and his army chief Phicol come to Avraham and ask
him to swear that he will deal kindly with them and their
descendants, as they have dealt kindly with him. Avraham
agrees, reproaches Abimelech over a well his servants had seized,
and they make a covenant at Beer-sheba, where Avraham sets
aside seven ewes as witness that he dug the well; the place is
named for their mutual oath, and Avraham plants a tamarisk

there, calls on the name of the LORD, and stays in the land of the

Philistines for many days.

22 At that time Abimelech and Phicol, chief of his
troops, said to Abraham, “God is with you in
everything that you do.

23 Therefore swear to me here by God that you
will not deal falsely with me or with my kith and
kin, but will deal with me and with the land in
which you have sojourned as loyally as I have
dealt with you.”

24 And Abraham said, “I swear it.”

%5 Then Abraham reproached Abimelech for the
well of water which the servants of Abimelech
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had seized.

THE STEINSALTZ TANAKH

22 1t was at that time, after Abraham had
fathered a son, that Avimelekh and Pikhol,
the captain of his guard, said to Abraham,
saying: Although you are not the ruler of a
great kingdom, we see that God is with you in
all that you do. They began this political dis-
cussion by invoking God. 23 Now take an
oath to me here by God that you shall not de-
ceive or betray me, or my son, or my son’s
son; like the kindness that I have done with

you in allowing you to live within my territ-
ory and in taking a certain responsibility for
your welfare, do with me personally, and also
with the land in which you resided. 2* Abra-
ham said: I will agree to take an oath and
pledge to be trustworthy in my relations with
your people and country. 2° On this same oc-
casion, Abraham reprimanded Avimelekh
with regard to the well of water that
Avimelekh’s servants had stolen. Abraham

26
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had previously dug a well, which Avimelekh'’s
servants then took by force. Abraham had not
complained at that point, but once he was ne-
gotiating a covenant with Avimelekh, he de-
cided to raise the matter. Since Avimelekh had
publicly declared that he had a positive rela-
tionship with Abraham and had treated him
with kindness, Abraham found it appropriate
to note the unresolved issues in their relation-
ship and try to reconcile them.



VAYERA - GENESIS 21:26-32

26 But Abimelech said, “I do not know who did
this; you did not tell me, nor have I heard of it

until today.”

( P. 44 Reallove and real peace both include honest rebuke )

27 Abraham took sheep and oxen and gave them

to Abimelech, and the two of them made a pact.

28 Abraham then set seven ewes of the flock by

themselves,

29 and Abimelech said to Abraham, “What mean
these seven ewes which you have set apart?”

30 He replied, “You are to accept these seven
ewes from me as proof that I dug this well.”

%1 Hence that place was called Beer-sheba, for

there the two of them swore an oath.

32 When they had concluded the pact at Beer-
sheba, Abimelech and Phicol, chief of his troops,
departed and returned to the land of the Phil-

istines.

THE STEINSALTZ TANAKH

26 Avimelekh said: I do not know who did
this thing; and you also did not tell me it had
happened, nor did I hear of it, other than
today. I can take no responsibility for the in-
cident. I did not send those people, and I never
heard anything about this incident until now.
By this statement, Avimelekh conceded that
the well belonged to Abraham. 27 Abraham
took flocks and cattle and gave them to
Avimelekh as a gift and as his contribution to
the feast prepared there. And the two of them
established a covenant. The covenant may
have been formalized by a ceremony in which

the animals were cut in half. 28 Abraham
placed, set aside, seven ewes of the flock he
had given as a gift by themselves.
29 pvimelekh said to Abraham: What are
these seven ewes that you have placed by
themselves? If you intend to give them to me
or to contribute them to the feast, why did you
separate them from the rest of the flock?
30 He, Abraham, said: Because you shall
take seven ewes from me, so that it will be
for me as a testament, that I dug this well.
These seven sheep will symbolize your con-
sent that the well belongs to me, like an ad-

27
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dendum to our covenant. By accepting them
you give your assurance that your servants
will not steal the well from me again.
31 Therefore he called that place Beersheba,
because both of them took an oath there.
The name evokes both the oath [shevua] about
the well [be’er] and the number seven [sheva].
32 They established a covenant in Beer-
sheba. Then Avimelekh and Pikhol, the cap-
tain of his guard, arose, and they returned
to the land of the Philistines, from where
they had traveled to the place of Abraham’s
encampment.



VAYERA - GENESIS 21:33-22:1

33 [Abraham| planted a tamarisk at Beer-sheba,
and invoked there the name of the LORD, the

Everlasting God.

34 And Abraham resided in the land of the Phil-
istines a long time.

1 Some time afterward, God put Abraham to the
test. He said to him, “Abraham,”

answered, “HereI am.”
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THE READING - GENESIS 22:1-24

Seventh Aliyah

God tests Avraham by commanding him to offer his son Yitzchak,
his favored and only son, as a burnt offering on a mountain in the
land of Moriah; when Avraham is about to slay him, an angel of
the LORD stops him, and a ram caught in a thicket is offered in
Yitzchak's place, after which God renews His promise of blessing
and numerous descendants to Avraham.
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( P.50 Why did God test Abraham if He knew the outcome? )

( P.73 Why did God test Avraham after all his earlier blessings? )

THE STEINSALTZ TANAKH

33 He, Abraham, planted a tamarisk in Beer-
sheba, and he proclaimed there the name of
the Lord, God of the Universe. This was Abra-
ham’s practice throughout his travels.
Wherever he encamped, he would build an al-
tar, teach the residents of that place about

SELECTED RASHI

21:33 AND HE CALLED THERE etc. — Through this Eshel the
name of the Holy One, blessed be He, was called “God of the en-
tire Universe”. For after they had eaten and drunk he said to
them, “Bless Him of whose possessions you have eaten! Do you
think that you have eaten of what is mine? You have eaten of
that which belongs to Him Who spake and the Universe came

into existence” (Sotah 10a).

22:1 AFTER THESE THINGS [or, WORDS] —Some of our Rabbis
say (Sanhedrin 89b) that it means after the words of Satan who
denounced Abraham saying, “Of all the banquets which Abra-
ham prepared not a single bullock nor a single ram did he bring

God, and make His name known to them.
34 Abraham did not return immediately to
Hebron, but resided in the land of the Phil-
istines for many days. ! It was not long after
these previous matters; God tested Abra-
ham. This is the first event explicitly described

as a test planned by God. And God said to
him: Abraham; and he said: Here I am. Abra-
ham’s response indicates not only that he has
heard God’s call but that he is ready to receive
His command.

as a sacrifice to You ’. God replied to him, “Does he do anything
at all except for his son’s sake? Yet if I were to bid him, “Sacri-
fice him to Me”’, he would not refuse”. Others say that it means
“after the words of Ishmael” who boasted to Isaac that he had
been circumcised when he was thirteen years old without res-
isting. Isaac replied to him, “You think to intimidate me by
mentioning the loss of one part of the body! If the Holy One,
blessed be He, were to tell me, “Sacrifice yourself to Me” I
would not refuse” (Sanhedrin 89b).

22:1 HERE AM I — Such is the answer of the pious: it is an ex-
pression of meekness and readiness (Midrash Tanchuma, Vay-
era 22).
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GENESIS 22:2-3

2 And He said, “Take your son, your favored one,
Isaac, whom you love, and go to the land of
Moriah, and offer him there as a burnt offering
on one of the heights that I will point out to

you . .
77N AN

( P.45 Why Jerusalem's name joins two righteous men's names )

( P.46 Why did God ask Abraham to offer Isaac if He never meant for him to die? )

3 So early next morning, Abraham saddled his
ass and took with him two of his servants and
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his son Isaac. He split the wood for the burnt of-
fering, and he set out for the place of which God
had told him.

THE STEINSALTZ TANAKH

2 He, God, said: Take now your son, your
only one, as Abraham’s other son had been
banished and was not considered an heir,
whom you love: Isaac. This long string of de-
scriptions serves to underscore the monu-
mental demand God is about to make. And go
you to the land of Moriah, traditionally asso-

ciated with the area of Jerusalem, and offer
him up there as a burnt offering upon one of
the mountains that I will tell you. 3 Once
again, Abraham wasted no time. Since he had
received the command only at night or just be-
fore, he awoke early in the morning and
saddled his donkey, to carry the items he re-

quired for the journey. He took two of his
young men with him, and Isaac his son; and
he cleaved the wood for the burnt offering,
as he could not know if he would find more
wood on the way. He arose, and he went,
striding purposefully to the place that God
told him, as he knew where it was.

SELECTED RASHI

22:2 TAKE NOW — The word XJ is used as a request: God said to
him, “I beg of you, stand firm for me in this trial, so that people
may not say that the previous trials were no real tests” (San-
hedrin 89b).

22:2 THY SON — Abraham said to God, “I have two sons”. “He
answered him, “Thine only son”. Abraham said, “This one is the
only son of his mother and the other is the only son of his moth-
er”. God then said, “the one whom thou lovest”. Abraham
replied, “I love both of them”. Whereupon God said “even
Isaac”. Why did He not disclose this to him at the very first? So
as not to confuse him suddenly lest his mind become distracted
and bewildered and in his confused state he would involuntar-
ily consent, when there would have been no merit in his sacri-
fice, and so that he might more highly value God’s command
and that God might reward him for the increasing sacrifice de-
manded by obedience to each and every expression used here
(Genesis Rabbah 55:7).

22:2 THE LAND OF MORIAH — This is Jerusalem, and so we
find in Chronicles (2 Chronicles 3:1) “To build the house of the
Lord at Jerusalem in Mount Moriah”. Our Rabbis have ex-
plained that it is called Moriah — Instruction — because from it
(i.e. from the Temple built on that mountain) instruction X771
came forth to Israel (Genesis Rabbah 55:7). Onkelos translates it

by “the land of the Divine Service”. He takes it as having refer-
ence to the offering of incense brought in the Temple on Moriah
in which there were myrrh (112) nard and other spices.

22:2 AND OFFER HIM (literally, bring him up) — He did not say,
“Slay him”, because the Holy One, blessed be He, did not desire
that he should slay him, but he told him to bring him up to the
mountain to prepare him as a burnt offering. So when he had
taken him up, God said to him, “Bring him down” (Genesis Rab-
bah 56:8).

22:2 ONE OF THE MOUNTAINS — The Holy One, blessed be He,
first makes the righteous expectant and only afterwards dis-
closes fully to them his intention — and all this in order to aug-
ment their reward. Similarly we have (Genesis 12:1) “[Go to] the
land which I will show thee”, and similarly in the case of Jonah
3:2 “Make unto it the proclamation which I shall bid thee” (Gen-
esis Rabbah 55:7).

22:3 AND HE ROSE EARLY — He was alert to fulfil the com-
mand (Pesachim 4a)

22:3 AND HE SADDLED [HIS ASS]—He himself: he did not or-
der one of his servants to do so, for love disregards the rule im-
posed on one by his exalted position in life. (“Love” here means

Love of God as displayed in obedience to His command.) (Genes-
is Rabbah 55:8)
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VAYERA - GENESIS 22:4-8

4 On the third day Abraham looked up and saw
the place from afar.

5 Then Abraham said to his servants, “You stay
here with the ass. The boy and I will go up there;
we will worship and we will return to you.”

6 Abraham took the wood for the burnt offering
and put it on his son Isaac. He himself took the
firestone and the knife; and the two walked off
together.

7 Then Isaac said to his father Abraham, “Fath-
er!” And he answered, “Yes, my son.” And he
said, “Here are the firestone and the wood; but
where is the sheep for the burnt offering?”

8 And Abraham said, “God will see to the sheep
for His burnt offering, my son.” And the two of
them walked on together.

THE STEINSALTZ TANAKH
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4 Abraham started his journey in Beersheba,
many hours from Jerusalem, on foot. Since he
and Isaac had only one donkey and were trav-
eling together, the journey took three days.
On the third day Abraham lifted up his eyes
and saw the place from afar. > Abraham
said to his young men: Stay here with the
donkey and wait for me, and I and the lad
will go there; we will prostrate ourselves,
pray or sacrifice an offering, and will return
to you. Abraham does not reveal his intention
to sacrifice his son. Instead, he gives his at-
tendants the impression that he and Isaac will
sacrifice an offering together and then return.

6 Abraham took the wood of the burnt of-
fering and placed it upon Isaac his son. By

carrying the wood, Isaac was already particip-
ating in the sacrifice. He, Abraham, took in
his hand the fire, the kindling, and the knife,
and the two of them went together. ’ Now
that they were alone Isaac said to Abraham
his father; he said: My father. He, Abraham,
said to him, as he had responded earlier to
God: Here I am, my son, ready and attentive.
Abraham has not become any less fatherly to-
ward Isaac, and he listens with a loving ear,
despite the knowledge that he must sacrifice
him. He, Isaac, said: Here are the fire and the
wood, but if our intention is to sacrifice an an-
imal, where is the lamb for a burnt offering?
8 Abraham said, in a poignant response: God
will Himself see to the lamb for a burnt of-

fering, my son. At this point, Isaac surely
began to ponder: What if we do not find a
lamb? The juxtaposition of “burnt offering”
and “my son” would have rung in his ears, as
Isaac was no doubt aware of the practice of
human sacrifice among the surrounding
peoples. Nevertheless, the verse repeats the
phrase indicating their solidarity: And the
two of them went together. Earlier, Abraham
was deeply troubled and Isaac was entirely in-
nocent, and they went together. Now Isaac
has heard Abraham’s frightening words, but
he continues to walk with his father, without
any attempt to escape.

SELECTED RASHI

22:4 AND HE SAW THE PLACE — He saw a cloud lowering over
the mountain (Genesis Rabbah 56:1).

22:5 YONDER — meaning a short distance: to the place in front
of us. The Midrashic explanation (based upon the meaning of 13
“thus”) is: I will see where will be (i.e. what will happen to) the
promise which God made to me, (Genesis 15:5) “Thus (712) shall
thy seed be” (Genesis Rabbah 56:2).

22:5 AND WE WILL COME BACK — He prophesied that they
would both return (Midrash Tanchuma, Vayera 22).

22:6 AND THEY WENT BOTH OF THEM TOGETHER — Abra-
ham who was aware that he was going to slay his son walked
along with the same willingness and joy as Isaac who had no
idea of the matter.

22:8 M 1% MR — this means as much as: He will look out for
and choose a lamb for Himself, and if there will be no lamb for a
burnt offering, then, »321 MY SON will be the offering. Although
Isaac then understood that he was travelling on to be slain, yet.
22:8 THEY WENT BOTH OF THEM TOGETHER — with the
same ready heart (Genesis Rabbah 56:4).
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VAYERA - GENESIS 22:9-12

9 They arrived at the place of which God had told
him. Abraham built an altar there; he laid out
the wood; he bound his son Isaac; he laid him on
the altar, on top of the wood.

10 And Abraham picked up the knife to slay his
son.

1 Then an angel of the LORD called to him from
heaven: “Abraham! Abraham!” And he
answered, “HereI am.”

2 And he said, “Do not raise your hand against
the boy, or do anything to him. For now I know
that you fear God, since you have not withheld
your son, your favored one, from Me.”
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( P. 47 Yitzchak's soul left him and then returned at the altar)

THE STEINSALTZ TANAKH

9 They came to the place that God had told
him; Abraham built the altar there, ar-
ranged the wood, and bound the hands and
feet of Isaac his son to prevent him from mov-
ing, and he placed him on the altar upon the
wood. He completed his preparation of Isaac

as an offering. 1© Abraham raised his hand

and took the knife to slaughter his son.

1 The angel of the Lord called to him from
the heavens. Since the angel is a messenger of
God, its statement is the word of God. And he
said: Abraham, Abraham. Again, he, Abra-
ham, said: Here I am, always ready to be com-
manded, even in the midst of such a superhu-

man effort as this. 12 He said: Do not raise
your hand to the lad, and do not do anything
to him; for now I know that you are God-
fearing, and you did not withhold your son,
your only one, from Me.

SELECTED RASHI

22:11 ABRAHAM, ABRAHAM — The repetition of his name is an
expression of affection (Genesis Rabbah 56:7).

22:12 LAY NOT THINE HAND [UPON THE LAD] to slay him.
Then he (Abraham) said to God, “If this be so, I have come here
for nothing; let me at least inflict a wound on him and draw
some blood from him”. God replied, “Neither do thou anything
(MmIRN) to him” — inflict no blemish (01n) on him (Genesis Rab-
bah 56:7).

22:12 FOR NOW I KNOW—R. Aba said: Abraham said to God, “I
will lay my complaint before you. Yesterday (on an earlier occa-
sion) you told me, (Genesis 21:12) “In Isaac shall seed be called to
thee”, and then again you said, (Genesis 21:2) “Take now thy

son”. Now you tell me, “Lay not thy hand upon the lad”! The
Holy One, blessed be He, said to him, in the words of Psalms
89:35, “My covenant will I not profane, nor alter that which is
gone out of My lips”. When I told you, “Take thy son”, I was not
altering that which went out from My lips, namely, My promise
that you would have descendants through Isaac. I did not tell
you “Slay him” but bring him up to the mountain. You have
brought him up — take him down again” (Genesis Rabbah 56:8).

22:12 FOR NOW I KNOW — From now I have a reply to give to
Satan and to the nations who wonder at the love I bear you: I
have an opening of the mouth (i.e. I have an excuse, a reason to
give them) now that they see that you are a God-fearing man
(Genesis Rabbah 56:7).
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VAYERA - GENESIS 22:13-17

13 When Abraham looked up, his eye fell upon a
ram, caught in the thicket by its horns. So Abra-
ham went and took the ram and offered it up asa
burnt offering in place of his son.

1“4 And Abraham named that site Adonai-yireh,
whence the present saying, “On the mount of
the LORD there is vision.”

5 The angel of the LORD called to Abraham a
second time from heaven,

16 and said, “By Myself I swear, the LORD de-
clares: Because you have done this and have not
withheld your son, your favored one,

17T will bestow My blessing upon you and make
your descendants as numerous as the stars of
heaven and the sands on the seashore; and your
descendants shall seize the gates of their foes.

THE STEINSALTZ TANAKH
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13 Abraham lifted his eyes and saw that be-
hold, there was a ram after it had been
caught in the thicket by its horns. Rams,
even those with long horns, are typically able
to avoid being caught in thickets. Further-
more, this ram was in unusually close proxim-
ity to humans. Abraham immediately under-
stood that this was no coincidence, but a sign.

offered it up as a burnt offering in place of
his son. ¥ Abraham called the name of that
place where this occurred: The Lord will see,
as it is said to this day with regard to that
mountain: On the mount where the Lord
will be seen. !° The angel of the Lord called
to Abraham a second time from the heavens.

16 He said: By Myself I have taken an oath -

the utterance of the Lord - for because you
have done this thing, and did not withhold
your son, your only one, 7 for that I will
bless you and multiply your descendants as
the stars of the heavens and as the sand that
is upon the seashore, and your descendants
shall inherit the gate of their enemies;

Therefore, Abraham went, took the ram, and

SELECTED RASHI

22:13 IN THE STEAD OF HIS SON — Since it is written, “He
offered it up for a burnt offering”, surely nothing is missing in
the text; what then is the force of “in the stead of his son”? At
every sacrificial act he performed on it he prayed saying, “May
it be Thy will that this act may be regarded as having been done
to my son — as though my son is being slain; as though his
blood is being sprinkled; as though his skin were being flayed;
as though he is being burnt and is being reduced to ashes” (Gen-
esis Rabbah 56:9).

22:14 nX7° 1 Its real meaning is as the Targum renders it: The

Lord will choose and select for Himself this place to make His
Shechinah reside in it and for sacrifices to be offered there.

22:14 ASIT IS SAID TO THIS DAY — In the generations to come
people will say of it,” On this mountain the Holy One, blessed be
He, shows Himself to His people.”

22:14 THIS DAY — the future days, with the same meaning as Ty
mt 01rn “even until this day” wherever it occurs in the entire
Scriptures: that all future generations who read this passage
will refer the phrase “even unto this day” to the day in which
they live. The Midrashic explanation is: May God see this Bind-
ing of Isaac every year to forgive Israel and to save them from
punishment, so that it may be said “in this day” — in all future
generations — “there are seen in the mountain of the Lord” the
ashes of Isaac heaped up as it were and serving as a means of
atonement (Midrash Tanchuma, Vayera 23).
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VAYERA - GENESIS 22:18-21

18 All the nations of the earth shall bless them-

selves by your descendants, because you have

obeyed My command.”

19 Abraham then returned to his servants, and
they departed together for Beer-sheba; and Ab-

raham stayed in Beer-sheba.

s '\
(ALEA Gt )
i e N\® A.

20 Some time later, Abraham was told, “Milcah
too has borne children to your brother Nahor:

21Uz the first-born, and Buz his brother, and

Kemuel the father of Aram;

THE STEINSALTZ TANAKH

18 and all the nations of the earth shall bless
themselves by your descendants, meaning
that they will bless each other with the prayer
that they be like your descendants, since you

heeded My voice. !° Abraham returned to
his young men, and they arose and went to-
gether to Beersheba; and Abraham lived for

SELECTED RASHI

22:20 AFTER THESE THINGS [IT WAS TOLD ABRAHAM] etc.
— When he returned from Mount Moriah Abraham was pon-
dering and he said, “If my son had really been slain, he would
have died without children! I must marry him to one of the

N
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THE READING - GENESIS 22:20-24

Maftir

Aliyah.

some years more in Beersheba. 201t was
after these matters that it was told to Abra-
ham, saying: Behold, Milka, wife of Nahor,
she too has borne children to your brother
Nahor. This particular form of the word
“after” indicates that considerable time had
passed between the two events. The news
reached Abraham from Haran, on the border

Ngie

WX 2RY PINT 719D YL 19720

SeER el

VI 19971 IR71 WO DR AW e
:Y2W INI2 077K AW YaW INITX

Maftir repeats the closing verses of the Seventh

DINARY 7371 APRI 071370 ORI
997 072 K701 1270 17177 130 pKY

IR

PXINPTINT PIIR NATINT 1792 IV

O AN

of modern-day Turkey and Syria, where
Nahor and his family lived. 2! Nahor fathered
several sons: Utz, with a traditional Aramaic
name, who was his firstborn, Buz his broth-
er, and Kemuel, father of Aram, who was ap-
parently an important Aramean leader. Apart
from Abraham, Terah’s descendants became
Arameans.

be He, therefore had the announcement made to him that Re-

daughters of Aner or Eshcol or Mamre”. The Holy One, blessed

33

becca, the one fit to be his (Isaac’s) consort, had been born. This
is what is meant by “after these things or words” — namely,
“after the words” that expressed the thoughts aroused by the
Binding of Isaac (Genesis Rabbah 57:3).



VAYERA - GENESIS 22:22-24

22 and Chesed, Hazo, Pildash, Jidlaph, and Beth-

uel”—

23 Bethuel being the father of Rebekah. These

eight Milcah bore to Nahor, Abraham’s brother.

24 And his concubine, whose name was Reumabh,
also bore children: Tebah, Gaham, Tahash, and

Maacah.

THE STEINSALTZ TANAKH

22 Kesed, Hazo, Pildash, Yidlaf, and Betuel,
Nahor’s youngest son. 23 Betuel begot Re-
becca. He had other children as well, and the
Torah later introduces his son Laban, who was
older than Rebecca. Nevertheless, in this con-
text the birth of Rebecca is of more signific-

ance, as she will marry Isaac. At this point Ab-
raham knew that there was at least one wo-
man in the family eligible for Isaac, and he
may have had Rebecca in mind when he later
sent a messenger to Haran to seek a wife for
his son (chap. 24). These eight sons Milka

34
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bore to Nahor, Abraham’s brother. 24 And
his, Nahor’s, concubine, and her name was
Re’'uma, she too bore sons: Tevah, Gaham,
Tahash, and Maakha.
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Il KINGS 4:1-2
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HAFTARAH - 1l KINGS 4:1-37

Haftarah

A widow whose husband, a disciple of the prophets, has died is
told by Elisha to borrow many empty vessels and pour her single
jug of oil into them until all are full, and the oil then pays her
debt so she and her sons can live on the rest. Later, a woman of
Shunem who has no son is promised one by Elisha, and when the
boy dies, she brings him to Elisha, who prays to God, lies over the
child, and restores him to life as the boy sneezes seven times and

opens his eyes.

L A certain woman, the wife of one of the dis-
ciples of the prophets, cried out to Elisha: “Your
servant my husband is dead, and you know how
your servant revered the LORD. And now a cred-
itor is coming to seize my two children as
slaves.”

2 Elisha said to her, “What can I do for you? Tell
me, what have you in the house?” She replied,
“Your maidservant has nothing at all in the
house, except a jug of o0il.”

THE STEINSALTZ TANAKH
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LA certain woman of the wives of the dis-
ciples of the prophets cried out to Elisha,
saying: Your servant, my husband, is dead;
he was either Elisha’s disciple or this is simply
an expression of respect. And you know that
your servant feared the Lord. However, he
left behind heavy debts and I am left without a

RASHI

source of income, and now the creditor is
coming to take my two children for himself
as slaves. It was common practice at the time
to take the children of a debtor as slaves in lieu
of payment, despite the fact that this is not in
accordance with Torah law. 2 Elisha said to
her: What shall I do for you? Tell me; what

do you have in the house? She said: Your
maidservant does not have anything in the
house, except for a small flask of oil used for
anointing. After all, she would only have come
to the point where her children would be
taken from her after selling everything she
owned.

4:1 A wife of one of the disciples of the prophets. She was the
wife of Ovadyoh. Every expression of ‘0°X”2317 *32’ [lit., “the sons
of the prophets”], in Scripture, is translated [by Targum Yono-
son] as, “the disciples of the prophets.”

35

4:1 Now the creditor. He was Yehorom, son of Achov, who
would lend him with interest, enabling him to sustain the
prophets in his father’s time [according to] Midrash Rabbi Tan-
chuma. Therefore it is stated, “And struck Yehorom between his
arms,” which he stretched out to take interest.

4:2 A jar of oil. Enough oil for anointment [=710X], and the ‘X’ is

ears,” and the ‘X’ of, “the dread [=n12X] of those struck down by
the sword.”



HAFTARAH - Il KINGS 4:3-7

3 “Go,” he said, “and borrow vessels outside,
from all your neighbors, empty vessels, as many
asyou can.

4 Then go in and shut the door behind you and
your children, and pour [oil] into all those ves-
sels, removing each one as it is filled.”

5 She went away and shut the door behind her
and her children. They kept bringing [vessels] to
her and she kept pouring.

6 When the vessels were full, she said to her son,
“Bring me another vessel.” He answered her,
“There are no more vessels”; and the oil stopped.

7 She came and told the man of God, and he said,
“Go sell the oil and pay your debt, and you and
your children can live on the rest.”

THE STEINSALTZ TANAKH
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3 He said: Go, borrow vessels for you from
the outside, from all your neighbors, empty
vessels; do not skimp, but take as many as

you can. 4 You shall enter and shut the door
on you and on your sons, as it is fitting to per-
form miracles such as this in private, and
pour the oil in the flask into all those vessels,
and that which is full, move aside. Once you
have filled one vessel, move it aside for the
next one. The oil will continue to flow until all

the vessels are full. 5 She left him and shut

the door on herself and on her sons; they
would hand vessels to her, and she would

pour the oil. 6 It was when the vessels were
all full that she said to her son: Hand me an-
other vessel; he said to her: There is no other
vessel, and only then the oil stopped. The oil
had miraculously increased in an amount that
corresponded precisely with the number of
vessels she possessed and the volume of liquid
they could hold. 7 She came and told the
man of God about the miracle, and asked him

what to do next. And he said: Go, sell the oil
and pay your debt with some of the money
you receive for the oil, and you and your sons
shall live on the remainder of the money. Al-
ternatively, he told her that she should pay her
debts with the money she received from
selling the oil in the vessels she had borrowed,
and that she would continue to be able to mi-
raculously pour oil from the original flask
into other vessels so that she could support
herself and her sons.

RASHI

4:4 And close the door. [It affords] respect to the miracle [if] it
comes about in secret.

4:4 And the full one[s] you shall remove. From before you, and
you shall place another vessel in its place to fill it, but you must
not move the jug of oil from its place, for the Holy One, Blessed
Is He, is making it as a spring, and it is not customary to move a

4:6 Then the oil stopped. From coming anymore. [According
to] Midrash Aggadah, the price of oil went up.

4:7 She came and told, etc. She came for advice, whether to sell
[the oil] or to wait until it would become even more expensive.
He said to her, “Go sell, for there is enough [to pay] all your
debt, and for you and your sons to live with the remainder, until
the dead are resurrected.”

spring from its place. I heard this Midrash Aggadah.

4:5 They would bring [the containers] to her. The vessels.
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HAFTARAH - Il KINGS 4:8-12

8 One day Elisha visited Shunem. A wealthy wo-
man lived there, and she urged him to have a
meal; and whenever he passed by, he would stop
there for a meal.

9 Once she said to her husband, “I am sureitisa
holy man of God who comes this way regularly.

10 Let us make a small enclosed upper chamber
and place a bed, a table, a chair, and a lampstand
there for him, so that he can stop there whenev-
er he comes to us.”

1 One day he came there; he retired to the upper
chamber and lay down there.

12 He said to his servant Gehazi, “Call that Shun-
ammite woman.” He called her, and she stood
before him.
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8 There was one day that Elisha traveled to
Shunem, generally identified as a place in the
Yizre’el Valley, in the territory of Issachar;
there was a great woman there, a wealthy
and noble woman, and seeing that such an im-
portant visitor had arrived, she implored him
to eat bread at her house. So it was that
whenever he passed by, whenever Elisha
stopped in Shunem, he would turn aside

RASHI

there, to her house, to eat bread. 2 She said
to her husband: Behold now, I know that he
is a holy man of God, who visits us regularly.

10 Since he honors us by staying at our home,
please, let us prepare a small loft, and we
will set up a private room for his convenience.
We will place there a bed, a table, a chair,
and a lamp for him, items required by a guest;
and it shall be that whenever he comes to us,

he will turn aside there. 1l There was one
day that he came there, and he turned aside
to the loft that they had prepared for him and
he lay down there. 2 He said to Gehazi his
lad: Summon that Shunamite woman. He,
Gehazi, summoned her, and she stood before
him.

4:8 There [lived] a prominent woman. [I.e.,] an important [wo-
man]. And I saw in Pirkei of Rabbi Eliezer, that she was the sis-
ter of Avishag the Shunamis.

4:8 Thereafter, whenever he passed through. In that city, he
would stop at her house to eat a meal.

4:8 He would go. [11 is] the present tense, [i.e.,] he would go
there.

4:9 “Behold, now I know.” Because she never saw a fly at his
table or semen on his sheet.

4:11 And the day came. And it was one day.
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HAFTARAH - Il KINGS 4:13-17

13 He said to him, “Tell her, ‘You have gone to all
this trouble for us. What can we do for you? Can
we speak in your behalf to the king or to the
army commander?’” She replied, “I live among
my own people.”

14 “What then can be done for her?” he asked.
“The fact is,” said Gehazi, “she has no son, and
her husband is old.”

15 “Call her,” he said. He called her, and she stood
in the doorway.

16 And Elisha said, “At this season next year, you
will be embracing a son.” She replied, “Please,
my lord, man of God, do not delude your maid-
servant.”

17 The woman conceived and bore a son at the
same season the following year, as Elisha had as-
sured her.
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13 He, Elisha, said to him, Gehazi: Please say
to her: Behold, you have taken all this
trouble for us; now, what may be done for
you? Should one speak on your behalf to the
king or to the commander of the army? Un-
like Elijah, Elisha was not persecuted by the
government. On the contrary, he had connec-
tions with influential people, which he offered
to use on the woman'’s behalf. She said in re-
sponse: I dwell among my people. We are
wealthy, our position is secure, and we do not

Elisha, said to Gehazi: What may be done for
her to repay her for all she has done for us?
Gehazi said: She is indeed rich, but she does
not have a son, and she cannot wait much
longer as her husband is old, and his chances
of fathering a son are dwindling. It can be as-
sumed that the woman was also not young.
15 He, Elisha, said to Gehazi: Summon her.
He, Gehazi, summoned her, and she stood in
the entrance to Elisha’s room. 6 He, Elisha,
said: At this time next year, at this very time,

lord, man of God, do not deceive your maid-
servant. Do not give me false expectations.
Even if I conceive, I might miscarry, or some-
thing could harm the child, God forbid. I do
not wish to entertain a hope that will not
come to pass. Y The woman conceived and
bore a son at that time the next year, at that
very time, as Elisha had spoken to her, pre-
cisely a year after the prophet’s announce-
ment.

need your political connections. 4 He,
RASHI

4:13 You have busied yourself with us. On our account.

4:13 With all this attention. To put your heart into this task, as
in, “and shudders [=11m1] concerning My word,” [i.e.,] is diligent
concerning the task that it be accomplished, and puts his heart
into it.

4:13 What can be done for you? What do you need that we do
for you, for you busied yourself on our account.

4:13 “In the midst of my people.” Among my relatives, [i.e.,] no
one harms me. I have no need for the king or for the general of
the army.

4:14 And he said. Elisha [said] to Geichazi.

4:14 “Then what is there to do for her?” To reciprocate for this
favor.

you will embrace a son. She said: No, my

4:16 “At this season [next year] when the time comes to give
birth.” Just as you are alive and well today, so will you be alive
at this season [next year] at this time and embracing a son.

4:16 “Do not my master.” Do not say, “embracing a son.” Why
do I need to embrace him if I will end up burying him? This is
what she said to him when he died, “Did I not say, ‘Do not mis-
lead me’?”

4:16 Do not deceive. Do not show me something that will fail.
You have power to beg mercy, so that a son will be given to me.
But I beg you, do not give me [any child], rather a child who will
live.

4:16 Do not deceive. Like “whose waters will not fail.”

4:17 When the time was for her to give birth. Like this time
when she was alive and well. Therefore, the word is voweled [to
mean], like “this” time.
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HAFTARAH - Il KINGS 4:18-24

18 The child grew up. One day, he went out to his

father among the reapers.

19 [Suddenly| he cried to his father, “Oh, my

head, my head!” He said to a servant, “Carry him

to his mother.”

20 He picked him up and brought him to his

mother. And the child sat on her lap until noon;

and he died.

2 She took him up and laid him on the bed of the

man of God, and left him and closed the door.

22 Then she called to her husband: “Please, send
me one of the servants and one of the she-asses,
so I can hurry to the man of God and back.”

23 But he said, “Why are you going to him today?
It is neither new moon nor sabbath.”

answered, “It’s all right.”

24 She had the ass saddled, and said to her ser-
vant, “Urge [the beast] on; see that I don’t slow

down unless I tell you.”

THE STEINSALTZ TANAKH

18 The child grew, and there was one day,
when he was still a young boy, that he went
out to his father, the owner of the estate, to
the reapers in the field, to see what they were
doing, in the manner of inquisitive children.

19 He said to his father: My head, my head.
My head hurts me terribly. He, the boy’s fath-
er, said to his lad: Carry him to his mother.

20 He, the lad, carried him, the boy, and
brought him to his mother; he, the boy, sat
on her knees until noon and then died on her

RASHI

4:19 “My head! My head!” I am sick in my head.
4:19 He said. His father said to one of the servants, “Carry him

to his mother.”

She

lap, without showing any clear outward signs
that he was dead. 2! She went up to the loft
and laid him on the bed of the man of God,
Elisha; she shut the door on him and went
out. %2She called her husband and said:
Please send me one of the lads to assist me
and one of the donkeys to ride, and I will run
to the man of God and then return. 23 He,
her husband, said: Why are you going to him
today? Afterall, it is not a New Moon and it is
not Sabbath today. It was customary for the
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disciples and admirers of a great man to visit
him on Sabbaths and other special days. She
said: It is well, everything is fine. She did not
want anyone other than the prophet to know
about the tragedy. 24 She saddled the don-
key, and she said to her lad: Lead the donkey
and go; do not stop me from riding, do not
stop on the way, unless I say to you that you
should stop.

4:24 “Drive and go on.” [L.e.,] hurry.
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4:24 Do not hold back from riding because of me. Do not hold
back the riding [pace] because of me.



HAFTARAH - Il KINGS 4:25-29

25 She went on until she came to the man of God
on Mount Carmel. When the man of God saw
her from afar, he said to his servant Gehazi,
“There is that Shunammite woman.

26 Go, hurry toward her and ask her, ‘How are
you? How is your husband? How is the child?’”
“We are well,” she replied.

27 But when she came up to the man of God on
the mountain, she clasped his feet. Gehazi
stepped forward to push her away; but the man
of God said, “Let her alone, for she is in bitter
distress; and the LORD has hidden it from me
and has not told me.”

28 Then she said, “Did I ask my lord for a son?
Didn’tIsay: ‘Don’t mislead me’?”

2 He said to Gehazi, “Tie up your skirts, take my
staff in your hand, and go. If you meet anyone,
do not greet him; and if anyone greets you, do
not answer him. And place my staff on the face
of the boy.”

THE STEINSALTZ TANAKH
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25 She went, and she came to the man of
God, to Mount Carmel, which was apparently
Elisha’s place of residence at that time. It was
when the man of God saw her from afar that
he said to Gehazi his lad: Behold, it is that

Shunamite woman. 26 There must be an im-
portant reason why she has come here on an
ordinary weekday. Therefore, now, run please
to meet her, and say to her: Is it well with
you, is it well with your husband, is it well
with the child? Ask her if everyone is healthy.
She said to Gehazi: It is well. Once again, she
refrained from divulging what had happened.

27 She came to the man of God to the moun-
tain and grasped his legs, a gesture of sup-
plication, submission, and acceptance of his
authority. Gehazi approached to push her
away, as he was displeased with the sight of a
woman clutching the prophet’s legs, but the
man of God said: Let her be, as her soul is
bitter within her. She is clearly anguished,
and she should not be reproved for her lack of
manners when she is suffering so much; and
the Lord has concealed it, the cause of her
pain, from me and did not tell me. Therefore,
I do not know what has happened to her.

28 She said: Did I request a son from my
lord? I did not ask for you to pray for a son on
my behalf. I did not anticipate any reward for
my actions. Furthermore, didn’t I say: Do not
mislead me? 22 He said to Gehazi: Gird your
loins, in the manner of a person who is in a
hurry to leave, and take my staff in your
hand, and go to her house; if you encounter a
man whom you know, do not greet him, and
if a man greets you, do not answer him, to
prevent any delays. And place my staff on the
lad’s face. Since the staff embodied Elisha’s
power, he hoped it would help the child.

RASHI

4:26 And she said, “[All is] well.” This is an abbreviated verse,
for it should have been written, “And he asked her, and she said,
‘We are well.””

4:28 Did I not say. To you, “Do not deceive your maidservant”?

4:28 “Do not mislead”? Do not mislead me concerning a mis-
take.

4:29 Do not greet him. Do not inquire about his welfare. All
this [was done] to discourage conversation, where one might
ask him, “Where are you going?” and he would say, “To revive
the dead.” It is not respectful for the miracle when the maker
brags about it. But, he did not obey. When anyone asked him
[where he was going], he responded, “My master sent me to re-
vive the dead.”
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HAFTARAH - Il KINGS 4:30-35

30 But the boy’s mother said, “As the LORD lives
and as you live, I will not leave you!” So he arose
and followed her.

%1 Gehazi had gone on before them and had
placed the staff on the boy’s face; but there was
no sound or response. He turned back to meet
him and told him, “The boy has not awakened.”

32 Elisha came into the house, and there was the
boy, laid out dead on his couch.

33 He went in, shut the door behind the two of
them, and prayed to the LORD.

34 Then he mounted [the bed] and placed himself
over the child. He put his mouth on its mouth,
his eyes on its eyes, and his hands on its hands,
as he bent over it. And the body of the child be-
came warm.

35 He stepped down, walked once up and down
the room, then mounted and bent over him.
Thereupon, the boy sneezed seven times, and
the boy opened his eyes.
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30 The mother of the lad said to Elisha: As
the Lord lives, and as you live, I will not
leave you. He, Elisha, rose and followed her.

31 Gehazi passed before them, in accordance
with Elisha’s command to travel as quickly as
possible, and placed the staff on the lad’s
face, but there was no sound and no one
listening. The boy did not respond in any
manner. He, Gehazi, returned to meet him,
Elisha, and he, Gehazi, told him what had oc-

RASHI

curred, saying: The lad has not awakened.

32 Elisha came to the house and behold, the
lad was dead, laid on his, Elisha’s bed. 33 He
entered the room and shut the door on the
two of them, and he prayed to the Lord. He
pleaded for resurrection of the dead, the same
miracle performed by Elijah. 34 He went up
and lay upon the child; he placed his mouth
on his mouth and his eyes on his eyes and his
palms on his palms. He stretched himself

over him, or breathed on him, and the flesh
of the child grew warm, despite the fact that
several hours had passed since his death.
35 He, Elisha, went back down, and walked
in the house once to, and once fro, pacing,
focused on his devotions to God, and went up
to the boy’s body, and again stretched him-
self over him; the lad sneezed seven times,
and ultimately, the lad opened his eyes: he
had been resurrected.

4:35 [The boy] sneezed. He sneezed.

4:34 And he spread himself upon him. [Targum] Yonoson
rendered 1%y *7I9XY, an expression of weariness. There is a
similar word in the Beraisa of Ha’azinu and in Sifrei. But Mena-
chem rendered “17711°1, an interpretation of the word according
to its context, “he prostrated himself upon him.”
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36 He, Elisha, called Gehazi, and he said: alive. 37 She entered Elisha’s room, fell at his

Summon this Shunamite woman. He, Ge- feet, and prostrated herself to the ground in
hazi, summoned her, and she came to him, complete submission, and she took up her
Elisha, and he said: Take up your son. He is  son and departed.
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Midrash

5 chosen for the booklet

BERESHIT RABBAH 54:3 - ON GENESIS 21:26

Real love and real peace both include honest rebuke

BERESHIT RABBAH 56:10 - ON GENESIS 22:2

Why Jerusalem's name joins two righteous men's names

BERESHIT RABBAH 56:8 - ON GENESIS 22:2

Why did God ask Abraham to offer Isaac if He never meant for him to die?

PIRKEI DERABBI ELIEZER 31:10 - ON GENESIS 22:12

Yitzchak's soul left him and then returned at the altar

BERESHIT RABBAH 53:14 - ON GENESIS 21:19

God judges each person by who they are right now
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MIDRASH - VAYERA

ON GENESIS 21:26

0°wATn

Real love and real peace both include honest

rebuke

Bereshit Rabbah 54:3

Avraham’s rebuke of Avimelekh over the stolen well becomes the occasion for two teachings: Rabbi Yosei bar
Hanina holds that true love must include reprimand (as in Proverbs 9:8), while Reish Lakish holds that true
peace likewise requires reprimand. The midrash then clarifies the definition of a gazlan (robber) as one who
takes something openly, in public or before a quorum of people, distinguishing him from a thief who acts in
secret, and notes that robbery is defined by physically removing an object from another's hand.

“Abraham said: I will swear” (Genesis 21:24).
“Abraham reprimanded Avimelekh regarding the
well of water that Avimelekh's servants had stolen”
(Genesis 21:25). “Abraham reprimanded
Avimelekh...” Rabbi Yosei bar Hanina said:
Reprimand leads to love, as it is stated: “Rebuke a
wise person, and he will love you” (Proverbs 9:8).
This is consistent with [another] opinion of Rabbi
Yosei bar Hanina, as he said: Any love that is not
accompanied by reprimand is not [true] love. Reish
Lakish said: Reprimand leads to peace — “Abraham
reprimanded Avimelekh.” This is consistent with
[another] opinion of his, as he said: Any peace that is
not accompanied by reprimand is not [true] peace.

“Regarding the well of water that Avimelekh’s
servants had stolen [gazlu]” - what is a robber
[gazlan]? Bar Kappara said: It is one who steals
something in public, as it says: “They robbed
everyone who passed them on the road” (Judges
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9:25) - just as the road is in public, so, too, robbery is
in public. Rabbi Shimon ben Yohai derived it from
here: “You brought [as sacrifices] the stolen [gazul]
[animal], the lame, and the ill” (Malachi 1:13) - just as
lameness and illness are visible, so too, a robber
[gazlan] is visible [when he steals]. Rabbi Abahu said
in the name of Reish Lakish: [If one steals] in the
presence of nine people, he is a thief; in the presence
of ten people, he is a robber. Rabbi Tanhuma in the
name of Rabbi Huna: One is not considered a robber
until he takes something out of someone’s hand, as it
is stated: “He stole [vayigzol] the spear from the
hand of the Egyptian” (II Samuel 23:21).

“Avimelekh said: I did not know who did this
matter, neither did you tell me, nor did I hear of it,
other than today” (Genesis 21:26). “Avimelekh said: I
did not know...neither did you tell me” — by means of
a messenger, “nor did I hear of it, other than today.”
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Why Jerusalem's name joins two righteous men's

names

Bereshit Rabbah 56:10

Jerusalem's name unites the two names given to it: Avraham's "Yireh" and Shem's

o

Shalem," so that neither

righteous man's naming would be slighted, and God combined them into "Yerushalayim." The passage
further teaches that Avraham's plea at the Akeidah (Binding of Yitzchak)—that the merit of this act be
remembered for his descendants in times of transgression—became bound up with this place, and that the
very name Yireh was shown to Avraham to encompass the Beit HaMikdash's (Temple's) three states: built,

destroyed, and ultimately rebuilt in glory.

“Abraham called the name of that place The Lord
will see, as it is said to this day: On the mount where
the Lord will be seen” (Genesis 22:14). “Abraham
called the name of that place The Lord will see” -
Rabbi Yohanan said: He said before Him: ‘Master of
the universe, when You said to me: “Take you your
son, your only one,” I had something to argue in
response: Yesterday you said: “For it is through Isaac
[that descendants will be considered for you[”...” and
now You say: “Take you your son ... [and offer him
up]”? (Genesis 22:2). But, God forbid, I did not do so.
Rather, I suppressed my mercy to fulfill Your will.
May it be Your will, Lord our God, when Isaac’s
descendants encounter transgressions and wicked
deeds, may this binding [of Isaac] be remembered
for them, and may You become filled with mercy
towards them.’

Abraham called it [Jerusalem] Yireh, as it is
stated: “Abraham called the name of that place The
Lord will see [yireh].” Shem called it Shalem, as it is
stated: “Malki Tzedek king of Shalem” (Genesis
14:18). The Holy One blessed be He said: ‘If I call it
Yireh, as Abraham called it, Shem, a righteous man,
will have a complaint. If I call it Shalem, Abraham, a
righteous man, will have a complaint. Instead, I
shall call it Yerushalayim, as both of them called it, -
Yireh, Shalem - Yerushalayim.’

Rabbi Berekhya said in the name of Rabbi Helbo:
While it was still called Shalem, the Holy One
blessed be made Himself a provisional booth [sukka]
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and He would pray in it, as it is stated: “His abode
[sukko] was in Shalem, His dwelling place in Zion”
(Psalms 76:3).

What did He say [in His prayers?] May it be My
will that I will see construction of My [permanent]
house [here]. Another interpretation, this teaches
that the Holy One blessed be He showed him
[Abraham] the [future] Temple as built, then
destroyed and then built, as it is stated: “The name of
that place The Lord will see [yireh]” - that refers to
the Temple built, just as it says: “Three times in the
year [all your males] shall appear [yeraeh]”
(Deuteronomy 16:16).

“As it is said to this day: On the mount where the
Lord” - that refers to the Temple destroyed, as it is
stated: “On Mount Zion that is desolate”
(Lamentations 5:18). “The Lord will be seen” - [that
refers to the Temple] built and perfected in the
future, like the matter that is stated: “For the Lord
has rebuilt Zion and is seen in His glory” (Psalms
102:17).
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Why did God ask Abraham to offer Isaacif He
never meant for him to die?

Bereshit Rabbah 56:8

Yitzchak himself asks to be bound tightly, fearing that any involuntary movement might invalidate the
offering, showing that the Akeidah was an act of his own full consent and devotion, not merely his father's
will. Avraham's tears mingle with his joy, reflecting both natural human mercy and complete submission to
the Divine will, while the angels protest that Jerusalem's destiny seems endangered. God then clarifies that
the command "take him up" never meant "slaughter him," teaching that the real test lay in the act of ascent

and willingness itself, not in Yitzchak's actual death.

Another matter, Rabbi Yitzhak said: When Abraham
sought to bind Isaac his son, he said to him: ‘Father,
I am a young man, and I am concerned that my body
will tremble due to fear of the knife, and I will
[thereby] upset you, or perhaps the slaughter will
[thereby] be rendered unfit and it will not be counted
for you as a valid offering. Therefore, bind me very
well.” Thereupon, “he bound Isaac his son.” Is a
person capable of binding a thirty-seven- year-old
[variant reading: a twenty-six-year-old] without his
consent?

Immediately, “Abraham extended his hand.” As
he extended his hand to take the knife, his eyes were
emitting tears and the tears were falling into Isaac’s
eyes, because of the father’s mercy [for his son].
Nevertheless, his heart was joyful in fulfilling the
will of his Creator. The angels gathered themselves
into groups up above. What did they cry out? “The
highways are desolate, those passing on the way
have ceased, he breached the covenant, he has
spurned the cities” (Isaiah 33:8) — does He not in fact
desire Jerusalem, and the Temple that He had
planned to bequeath to Isaac’s descendants? “He had
no regard for man” (Isaiah 33:8) - if the merit of
Abraham is not sufficient, there is no significance for
any person before Him.

Rabbi Aha said: Abraham began to express his
astonishment, [saying to God]: ‘These events are
nothing short of bewildering. Yesterday You said:
“For it is through Isaac that will be called your
descendants” (Genesis 21:12), then You said: “Take
you your son [...and offer him up]” (Genesis 22:2),
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and now You say to me: “Do not extend your hand
against the lad”? This is bewildering.” The Holy One
blessed be He said to Abraham: ‘“I will not violate
My covenant, nor alter the utterance of My lips”
(Psalms 89:35) - when I said to you: “Take you your
son,” I did not say: “Slaughter him,” but rather,
“take him up.” I said this to you in affection. You
have taken him up and fulfilled My words, now take
him down.

<Variant reading: They said a parable; this is
analogous to a king who said to his friend: ‘Bring
your son up to [eat at] my table.” He brought him to
him, knife in hand. The king said: ‘Did I say to bring
him up in order to eat him? I said: Bring him up out
of affection for him.” That is what is written: “[They
built altars on which to burn their sons and
daughters in fire, something that I never
commanded] and which never entered my mind”
(Jeremiah 19:5) - this refers to Isaac.>
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ON GENESIS 22:12

Yitzchak's soul left him and then returned at the
altar

Pirkei DeRabbi Eliezer 31:10

At the moment the blade touched his neck, Yitzchak's soul departed from him, but when the Divine voice
called out from between the Keruvim (Cherubim) commanding Avraham to withhold his hand, his soul was
restored and he rose to his feet alive. Through this experience Yitzchak perceived, in his own flesh, the
future resurrection of the dead, and he responded by blessing God as the One who revives the

dead.

Rabbi Jehudah said: When the blade touched his feet. And Isaac knew that in this manner the dead in
neck, the soul of Isaac fled and departed, (but) when the future will be quickened. He opened (his mouth),
he heard His voice from between the two Cherubim, and said: Blessed art thou, O Lord, who quickeneth
saying (to Abraham), "Lay not thine hand upon the the dead.

lad" (Gen. 22:12), his soul returned to his body, and

(Abraham) set him free, and Isaac stood upon his

ON GENESIS 21:19

God judges each person by who they are right now

Bereshit Rabbah 53:14

God attends to the tears of the lowly and the stranger as readily as to those of the righteous, as shown by His
response to Hagar's weeping over Yishmael. Though the angels protested that Yishmael's descendants would
one day bring suffering upon Israel, God judged him "as he is there" — solely by his present righteousness,
not by his future deeds, teaching that each person is judged according to who they are now. The well was
already present, but Hagar's eyes needed to be opened by God to see it — for all people are presumed blind
until God grants them sight — yet her act of filling the skin rather than trusting fully in what she had seen
reveals a lingering deficiency in her faith.

That is what is written: “You have taken account of “God heard the voice of the lad; the angel of God
my wandering. Put my tears in Your flask called to Hagar from the heavens, and said to her:
[nodekha]” (Psalms 56:9) - [accept my tears] like that What is it with you, Hagar? Fear not, as God has
woman with the flask [Hagar]. Just as it is written in heard the voice of the lad, as he is there” (Genesis
the book of Psalms: “Hear my prayer, Lord, and heed 21:17). “The angel of God called to Hagar from the
my cry; [do not be silent at my tears]” (Psalms 39:13) heavens” - due to the merit of Abraham. “As he is
- [David said:] ‘To the tears of Hagar You were not there” — due to his own merit; the prayer of an ill
silent, but to my tears You are silent? And if You will person himself is superior to all others.

say: Because she was a stranger she was beloved, I, “As he is there” - Rabbi Simon said: The

too, “for I am a stranger with You, a sojourner, like

ministering angels leapt to condemn him before
all my fathers”’ (Psalms 39:13).

God]. They said before Him: ‘Master of the universe,
a person who is destined to kill your children by
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thirst, will You produce a spring for him?’ He said to
them: ‘What is he right now, righteous or wicked?’
They said to him: ‘He is righteous.” He said to them:
‘I judge a person only at his present time. “Rise, lift
the boy”’” (Genesis 21:18).

“God opened her eyes and she saw a well of water.
She went and filled the skin with water, and gave the
lad to drink” (Genesis 21:19). “God opened her eyes” -

%
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Rabbi Binyamin said: Everyone has the presumptive
status of being blind until the Holy One blessed be
He opens their eyes. [This is derived] from here:
“God opened her eyes.”

“She went and filled the skin with water” - this
teaches that she was lacking in faith.
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Classical Commentaries

4 chosen for the booklet

RAMBAN - GENESIS 22:1

Why did God test Abraham if He knew the outcome?

RAMBAN - GENESIS 18:1

A vision could confirm, not command, a righteous deed

SFORNO - GENESIS 21:9

Was Yishmael's mocking malicious, or just childish play?

SFORNO - GENESIS 18:2

Did Avraham see angels while awake or dreaming?
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Why did God test Abraham if He knew the

outcome?

Genesis 22:1

Ramban understands the "trial" (nisayon) of Akeidat Yitzchak as a positive opportunity: since G-d already
knows the righteous will obey, He commands a test so that the person's good intention becomes actualized
deed, earning reward for action rather than thought alone—thus all trials in the Torah serve the good of the
one tested. Rashbam, by contrast, reads "vayehi achar hadevarim ha'eleh" as referring to the immediately
preceding covenant with Avimelech, and understands the nisayon as a painful rebuke (kontrarya)—G-d's
way of punishing Avraham for rashly ceding land promised to his descendants, showing him that Yitzchak's
survival, and thus the future of that promise, was never guaranteed. The two thus diverge sharply: Ramban
sees the trial as constructive and reward-oriented, while Rashbam sees it as corrective and punitive, tied to a

specific prior misstep by Avraham.

“Some time afterward, God put Abraham to the test.
He said to him, “Abraham,” and he answered, “Here
I am.” ”

AND G-D TRIED ABRAHAM. — The matter of
“trial,” in my opinion, is as follows: Since a man’s
deeds are at his absolute free command, to perform
them or not to perform them at his will, on the part
of one who is tried it is called “a trial.” But on the
part of the One, blessed be He, who tries the person,
it is a command that the one being tested should

RASHBAM, WHO READS IT DIFFERENTLY

798 01270 R 71 — whenever we find the
construction fPX7 0277 NX what follows is
conceptually immediately following what has been
reported immediately before. Examples are found in
15,1 after Avraham had killed the four kings who had
taken Lot captive. At that time G’d had told him not
to be afraid of any repercussions. We also find such a
construction in verse 20 of our chapter where the
Avraham was informed of the birth of Rivkah after
we heard that Yitzchok had been born. We find a
similar construction also in Esther 3,1 where
Mordechai told Esther and she told the king about
the assassination plot by Bigtan and Teresh. The
event occurred around the time when Haman was
promoted and wanted to kill Mordechai and the
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bring forth the matter from the potential into
actuality so that he may be rewarded for a good
deed, not for a good thought alone. Know further
that G-d trieth the righteous, for knowing that the
righteous will do His will, He desires to make him
even more upright, and so He commands him to
undertake a test, but He does not try the wicked,
who would not obey. Thus all trials in the Torah are
for the good of the one who is being tried.

Jewish people. The fact that he had saved the king’s
life became the immediate cause of Mordechai’s rise
in the king’s esteem.

[if I understand the author correctly, he wants to
tell us that although sequentially the matters related
are not immediate chronologically, the Torah or
Scriptures use the formulation to trace them to
events which occurred some time back. Yitzchok
was at least 37 years old before Avraham heard about
the birth of Rivkah. Similarly, if the king had
rewarded Mordechai for his part in discovering the
plot immediately, history might have taken a
different course. Ed.
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] Here too, the words mean that what follows
occurred after Avraham and Avimelech had
concluded their covenant according to which until
the fourth generation Avraham’s descendants would
not register a claim against lands owned by the
Philistines at this time. G'd became very angry at
this high-handed action by Avraham, seeing that he
had given away lands which were part of what G’'d
had promised to Avraham and his descendants at the
“covenant of the pieces” in chapter 15. We know that
a condition of that covenant had been not to allow a
single soul of the Canaanites to survive in that land,
according to both Deuteronomy 20,16 as well as
according to Joshua 13,3 and 15,45-47.

Clearly lots had been cast concerning the lands
owned by the 5 Philistine rulers, and who was to
settle in those lands after the conquest. As a result of
Avraham’s high-handed action,

DA DR 103 D°PRM — G'd now subjected
Avraham to a painful test, something which was
bound to cause him grief. Whenever the root 1103
occurs, such as in Job 4,2 or Exodus 17,7 or Psalms
26,2 the connotation is an unpleasant one for the one
being subjected to it.

In this instance, G’d, so to speak, indicated to
Avraham that he had been foolish to think that he
could guarantee’s Yitzchok’s and his descendants

51

0°wAsnN

well being into the future, as he might have to
terminate his life before he even had produced any
offspring who would be called upon to honour his
father’s deal with Avimelech. We find that the ark of
the covenant spent seven months in Philistine
captivity as a result of Avraham having made such
an unauthorised pact with Avimelech (Samuel I 6,1).
The seven months corresponded to the seven sheep
Avraham had gratuitously given to Avimelech. G'd
swore that as a result the Philistines would fight
seven wars against the Israelites in which they
would be victorious. These wars occurred during the
time of Shimshon, Chofni, Pinchos, Sha-ul, and the
three sons of Sha-ul who were killed.

Another approach: as a result of Avraham’s high-
handed act seven altars (public altars equivalent of
temples) were destroyed by the enemies of the
Jewish people after they entered the Holy Land
Land, They were: Moses’ Tabernacle, Gilgal, Nov,
Shiloh, Givon and the two Temples in Jesrusalem.

(copied from Midrash Shemuel by the editor of
Rash’bam) According to still another version G’d’s
ark would repose in the land of the Philistines for 7
months.

10l ' — the words mean ™MvNP, “G’d rebuked
Avraham.”
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A vision could confirm, not command, a righteous

deed

Genesis 18:1

Ramban reads the divine appearance as a true vision of the Shechinah (Divine Presence), granted to
Avraham as a reward and sign of divine approval for having performed the mitzvah (commandment) of brit
milah (circumcision), not as a vehicle for any new command—paralleling other cases where the righteous
merit seeing angels or G-d's glory simply as confirmation that their deeds found favor; he also sharply rejects
the Rambam's view (via Ibn Ezra's citation of the Moreh Nevuchim) that the whole episode, including the
angels' eating and the Sodom narrative, was merely a prophetic dream, insisting instead that angels
appearing as "men" reflects a real, if special, created glory perceptible to the pure of heart. Rashbam, by
contrast, treats the appearance simply as the arrival of the three angel-messengers themselves (who are
peshat-level called "Hashem" as G-d's agents, as elsewhere in Scripture), and explains "the heat of the day"
not theologically but practically—it clarifies why Avraham offered only light refreshment rather than
overnight lodging as Lot later did, since midday travelers would not be expected to need a place to

sleep.

“The LORD appeared to him by the terebinths of
Mamre; he was sitting at the entrance of the tent as
the day grew hot.”

AND HE APPEARED TO HIM. — Rashi comments:
“To visit the sick man. Said Rabbi Chama the son of
Chanina, ‘It was the third day after his circumcision,
and the Holy One, blessed be He, came and inquired
after him.” And, lo, three men: angels who came to
him in the form of men. Three: one to announce to
Sarah that she would bear a son, one to heal
Abraham, and one to overthrow Sodom. Raphael
who healed Abraham went from there to rescue Lot”
for these do not constitute two commissions. This is
because the second mission was in another place,
and he was commanded thereon after [he had
completed his first mission]. Perhaps it is because
the two missions had rescue as their common goal.
“And they did eat: they appeared to be eating.”

In the book Moreh Nebuchim it is said that this
portion of Scripture consists of a general statement
followed by a detailed description. Thus Scripture
first says that the Eternal appeared to Abraham in
the form of prophetic visions, and then explains in
what manner this vision took place, namely, that he
[Abraham] lifted up his eyes in the vision, and lo,
three men stood by him, and he said, if now I have
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found favor in thy eyes. This is the account of what
he said in the prophetic vision to one of them,
namely, their chief. Now if in the vision there
appeared to Abraham only men partaking of food,
how then does Scripture say, And the Eternal
appeared to him, as G-d did not appear to him in
vision or in thought?

Such is not found with respect to all the
prophecies. And according to his words, Sarah did
not knead cakes, nor did Abraham prepare a
bullock, and also, Sarah did not laugh. It was all a
vision! If so, this dream came through a multitude of
business, like dreams of falsehood, for what is the
purpose of showing him all this!

Similarly did the author of the Moreh Nebuchim
say in the case of the verse, And a man wrestled with
him, that it was all a prophetic vision. But if this be
the case, I do not know why Jacob limped on his
thigh when he awoke! And why did Jacob say, For I
have seen an angel face to face, and my life is
preserved? The prophets did not fear that they might
die on account of having experienced prophetic
visions. Jacob, moreover, had already seen a greater
and more distinguished vision than this since many
times, in prophetic visions, he had also seen the
Revered Divinity.
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Now according to this author’s opinion, he will
find it necessary for the sake of consistency to say
similarly in the affair of Lot that the angels did not
come to his house, nor did he bake for them
unleavened bread and they did eat. Rather, it was all
a vision! But if Lot could ascend to the height of a
prophetic vision, how did the wicked and sinful
people of Sodom become prophets? Who told them
that men had come into Lot’s house?

And if all these [i.e., the actions of the inhabitants
of Sodom], were part of prophetic visions, then it
follows that the account related in the verses, And
the angels hastened Lot, saying: Arise take thy wife.
...And he said, Escape for thy life... See, I have
accepted thee, as well as the entire chapter is but a
vision, and if so, Lot could have remained in Sodom!
But the author of the Moreh Nebuchim thinks that
the events took place of themselves, but the
conversations relating to all matters were in a
vision! But such words contradict Scripture. It is
forbidden to listen to them, all the more to believe in
them!

In truth, wherever Scripture mentions an angel
being seen or heard speaking it is in a vision or in a
dream for the human senses cannot perceive the
angels. But these are not visions of prophecy since
he who attains the vision of an angel or the hearing
of his speech is not yet a prophet. For the matter is
not as the Rabbi pronounced, i.e., that every
prophet, Moses our teacher excepted, received his
prophecy through the medium of an angel. The
Sages have already said concerning Daniel: “They
were greater than he for they were prophets and he
was not a prophet.”

His book, likewise, was not grouped together with
the books of the prophets since his affair was with
the angel Gabriel, even though he appeared to him
and spoke with him when he was awake, as it is said
in the vision concerning the second Temple: Yea,
while I was speaking in prayer, the man Gabriel,etc.
The vision concerning the ultimate redemption also
occurred when Daniel was awake as he walked with
his friends beside the Tigris River. Hagar the
Egyptian is not included in the group of
prophetesses. It is also clear that hers was not a case
of the bath kol (prophetic echo), as the Rabbi would

53

0°wAsnN

have it. Scripture, furthermore, sets apart the
prophecy of Moses our teacher from that of the
patriarchs, as it is said, And I appeared unto
Abraham, unto Isaac, and unto Jacob, by [the name
of] G-d Almighty, this name being one of the sacred
names for the Creator, and not a designation for an
angel.

Our Rabbis also taught concerning the difference
in the degree of prophecy between Moses and the
other prophets, and they said: “What is the
difference between Moses and all the prophets? The
Rabbis say that all prophets saw through unclear
vision. It is to this matter that Scripture refers in
saying, And I have multiplied visions, and by the
ministry of the prophets have I used similitudes.
Moses saw through a clear vision. It is to this matter
that Scripture refers in saying, And the similitudes
of the Eternal doth he behold,” as is explained in
Vayikra Rabbah and other places.

But in no place did the Sages attribute the
prophecy of the prophets to an angel. Do not expose
yourself to argument by quoting the verse, I also am
a prophet as thou art; and an angel spoke unto me by
the word of the Eternal, saying, since its meaning is
as follows: “I also am a prophet as thou art, and I
know that the angel who spoke to me was by word of
G-d, this being one of the degrees of prophecy, as the
man of G-d said, For so was it charged me by the
word of the Eternal, and he further said, For it was
said to me by the word of the Eternal.

Our Rabbis have further stated in the matter of
Balaam, who said, Now, therefore, if it displease
thee, I will get me back, [that is as if Balaam
commented]: “I did not go [with the messengers of
Balak] until the Holy One, blessed be He, told me,
Rise up, go with them, and you [i.e., an angel], tell
me that I should return. Such is His conduct!

Did He not tell Abraham to sacrifice his son, after
which the angel of the Eternal called to Abraham,
And he said, Lay not thy hand upon the lad. He is
accustomed to saying something and to have an
angel revoke it, etc.” Thus the Sages were prompted
to say that the prophecy comprising the first charge
where G-d is mentioned is not like the second charge
of which it is said that it was through an angel, only
this was not unusual, for it is customary with the
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prophets that He would command by a prophecy and
revoke the command through an angel since the
prophet knew that the revocation was the word of G-
d.

In the beginning of Vayikra Rabbah the Sages
have said: “And He called to Moses, unlike Abraham.
Concerning Abraham it is written, And the angel of
the Eternal called unto Abraham a second time out
of heaven. The angel called, and G-d spoke the word,
but here with respect to Moses, the Holy One,
blessed be He, said, ‘Itis I Who called, and itisI Who
spoke the word.”” That is to say, Abraham did not
attain prophecy until he prepared his soul first to
perceive an angel, and from that degree he ascended
to attain the word of prophecy, but Moses was
prepared for prophecy at all times.

Thus the Sages were prompted to inform us
everywhere that seeing an angel is not prophecy, and
those who see angels and speak with them are not
included among the prophets, as I have mentioned
concerning Daniel. Rather, this is only a vision
called “opening of eyes,” as in the verse: And the
Eternal opened the eyes of Balaam, and he saw the
angel of the Eternal; similarly: And Elisha prayed,
and said, O Eternal, I pray thee, open his eyes, that
he may see. But where Scripture mentions the angels
as men, as is the case in this portion, and the portion
concerning Lot — likewise, And a man wrestled with
him, And a certain man found him, in the opinion of
our Rabbis — in all these cases there was a special
glory created in the angels, called among those who
know the mysteries of the Torah “a garment,”
perceptible to the human vision of such pure
persons as the pious and the disciples of the
prophets, and I cannot explain any further. And in
those places in Scripture where you find the sight of
G-d and the speech of an angel, or the sight of an
angel and the speech of G-d, as is written concerning
Moses at the outset of his prophecy, and in the words
of Zechariah, I will yet disclose words of the living
G-d in allusions.

Concerning on the matter of the verse, And they
did eat, the Usages have said: “One course after the
other disappeared.” The matter of “disappearance”
you will understand from the account about
Manoah, if you will be worthy to attain it. Now here
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is the interpretation of this portion of Scripture.
After it says that In the selfsame day was Abraham
circumcised, Scripture says that G-d appeared to
him while he was sick from the circumcision as he
was sitting and cooling himself in his tent door on
account of the heat of the day which weakened him.
Scripture mentions this in order to inform us that
Abraham had no intention for prophecy. He had
neither fallen on his face nor prayed, yet this vision
did come to him.

IN THE OAKS OF MAMRE. — This is to inform us
of the place wherein he was circumcised. Now this
revelation of the Shechinah (the Divine Presence)
came to Abraham as a mark of distinction and
honor, even as it is said in connection with the
dedication of the Tabernacle, And they [Moses and
Aaron] came out, and blessed the people, and the
glory of the Eternal appeared unto all the people, as
it was on account of their effort in fulfilling the
commandment of building the Tabernacle that they
merited seeing the Shechinah. Now the revelation of
the Shechinah here and there was not at all for the
purpose of charging them with some commandment
or to impart some communication. Instead, it was a
reward for the commandment which had already
been performed, and it informed them that their
deeds have G-d’s approval, even as it says, As for me,
I shall behold Thy face in righteousness; I shall be
satisfied, when I awake, with Thy likeness.

Similarly, in connection with Jacob, Scripture
says, And the angels of G-d met him, and yet we find
no communication there, nor is any new matter
conveyed. Instead, the verse only informs us that he
merited seeing angels of the Supreme One, and thus
he knew that his deeds had His approval. And so it
was with Abraham: the seeing of the Shechinah (the
Divine Presence) was both merit [for his having
performed the commandment of circumcision] and
assurance of G-d’s approval.

Similarly did the Sages say of those who passed
through the Red Sea and said, This is my G-d, and I
will glorify Him: “A handmaid saw at the sea what
Ezekiel the prophet never saw.” This they merited at
the time of the great miracle because they believed
in the Eternal, and in Moses his servant.
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At times the appearance of the Shechinah comes
in a moment of anger, as mentioned in the verse:
And the whole congregation bade stone them with
stones, when the glory of the Eternal appeared in the
tent of meeting unto all the children of Israel. That
was for the protection of His righteous servants and
their honor.

Now do not be concerned about the interruption
of the portion since the subject is after all connected.
It is for this reason that the verse says, And He
appeared to him, and it does not say, “And the
Eternal appeared to Abraham.” But in this present
chapter Scripture wishes to give an account of the
honor that was bestowed upon him [Abraham] at the
time he performed the circumcision, and it tells that
the Shechinah appeared to him and sent him His
angels to inform his wife [that she would give birth
to a son], and also to save his relative Lot on his
account. Abraham had already been informed by the
Shechinah concerning the birth of a son, and Sarah

RASHBAM, WHO READS IT DIFFERENTLY

7 19K X711 — In what manner did G'd appear to
Avraham here? Three men, who turned out to be
angels came to him. There are numerous examples in
Scripture where the angels or a single angel are
described as “G’d”, i.e. seeing they are G’d’s agents
they are described as 7', even though what is meant
is an agent, an angel. To mention just one or two
such examples: Exodus 23,21 12772 *nw *3, “because
My Holy Name is within him.” Or, Exodus 3 3,2 X"
71307 71NN WX N2%1 71 RPN 19X, “an angel of Hashem
appeared to him in the form of a flame of fire in the
midst of the thorn bush.” [the unusual fire which
failed to consume, destroy, the thorn bush
represented a Divine appearance. Ed.] Or, in verse 4
of the same chapter: MX1? 10 *2 71 X171, “when G'd
(i.e. the angel) saw that he had turned aside to watch
the spectacle.”

01’71 0112 — why would the Torah need to relate
this apparently inconsequential piece of
information (so that we read it aloud every week
after over 3000 years)? The point the Torah wanted
to make was that in the event that we compare Lot’s
reception of the angels, when he offered them
lodging for the night, (Genesis 19,1) whereas
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was now informed by word of the angel who spoke
with Abraham in order that Sarah should hear, even
as it says, And Sarah heard.

This is the intent of the Sages’ saying, “G-d came
to visit the sick man,” meaning that it was not for
the purpose of some utterance but as a mark of
honor to him. They have also said, “An altar of earth
thou shalt make unto Me. Now if any person just
built an altar to My name, he is assured that I will
appear unto him and bless him. All the more is such
assurance given to Abraham who -circumcised
himself for My name.”

It is possible that the Sages may have further
intended to say [by their remark, “He came to visit
the sick man,”] that the vision of the Shechinah was
a cure for his sickness on account of the
circumcision, for so it should be, as it is written, In
the light of the King’s countenance is life.

Avraham only offered light refreshment, the reason
for this is that the angels came to Lot in the evening,
a time for travelers to find lodging, whereas here,
seeing that they arrived during the midday heat,
there was no reason to assume that they would not
want to continue their journey.
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SFORNO

Was Yishmael's mocking malicious, or just
childish play?

Genesis 21:9

Sforno attributes Yishmael’s mocking to the negative influence of his mother Hagar, the Egyptian,
reasoning that since Avraham never spoke disparagingly, the boy must have absorbed such talk from Hagar;
his taunt specifically repeated gossip suggesting Yitzchak was really Avimelech’s son, gossip he only later
overheard. Ibn Ezra, by contrast, sees nothing sinister in Yishmael's behavior, viewing it as ordinary
childish playfulness, and attributes Sarah's reaction instead to her jealousy over Yishmael being the elder

son. Thus the two differ on whether Yishmael's "playing" reflected malicious intent rooted in his
upbringing, or simply normal child's play misread through Sarah's jealousy.

“Sarah saw the son whom Hagar the Egyptian had from their mother. In the case of Ishmael, he

borne to Abraham playing.” certainly did not overhear his father make such
N”33n7 31 12 X — she assumed that the reason disparaging remarks.

Ishmael had made disparaging remarks about ?r¥n — making fun of the big party Avraham had

Yitzchok was due to his mother putting him up to it, given to mark the weaning of Yitzchok, He claimed

or to the Egyptian genes of his mother coming into that surely Sarah must have become pregnant from

play here. We have a saying in Sukkah 56 that the Avimelech. The reason he had not made such

prattle of children in public reflects either what they remarks already at the time when Yitzchok had been

picked up from their father or what they picked up born, was because he had only overheard wicked
gossip about this at a later stage, and now he
repeated what he had heard.

IBN EZRA, WHO READS IT DIFFERENTLY

MAKING SPORT. — Ishmael was acting as a boy is
wont to act. Sarah was jealous because he was older
than her son.
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Did Avraham see angels while awake or

dreaming?

Genesis 18:2

Sforno understands Avraham's encounter as a waking event: the three men genuinely appeared before him,
standing in evident readiness to address him, and their awe-inspiring bearing led him to run and bow as one
would before emissaries of a king, interrupting his attention from G-d's revelation to attend to them. Radak,
by contrast, reads the episode as occurring within a vision during sleep, in which Avraham saw himself
rising and running toward these impressive figures; he further notes, citing Bereshit Rabbah, that
Avraham's spiritual stature allowed him to perceive the visitors simply as human men, unlike Lot or
Manoach's wife, whose lesser spiritual sensitivity caused them to recognize such visitors as malachim
(angels). Both commentators thus explore the nature of Avraham's perception, differing on whether the

scene was literal or visionary.

“Looking up, he saw three men standing near him.
As soon as he saw them, he ran from the entrance of
the tent to greet them and, bowing to the ground,”

1"y XW? — he concentrated on seeing more
clearly.

"oy 0°a%) — facing him. They appeared as if
waiting to speak to him when he would be free to
turn his attention from the marvelous manifestation
he had just observed. People waiting to speak to
someone are described as 1”7y 0’133, as for instance
in Genesis 45,1 1°%y 0723371 227 PORNY.

onX1pP? 7171 — before they could open a dialogue
with him.

RADAK, WHO READS IT DIFFERENTLY

12’y NN XW" — the first thing Avraham saw after he
had gone to sleep were three men standing next to
him, 1%y 0°2%), apparently ready to be of service to
him. The meaning of the expression 177y 0°2%) is
similar to Samuel 1 22,7 1%y 072371 177297 2IRW AR,
“Saul said to the people standing next to him (in
attendance) etc.” The same expression is also used in
this context in Ruth 2,6 0*31pn1 %y 23371, “who was
standing next to the reapers;” we also find this
expression in Kings I 5,30 "072%37 "wn, and in
numerous other places in Scripture. These three
men beheld by Avraham were standing at his
disposal. They did not move, but indicated that they
were expecting instructions from him. When he
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DINT NN — he began running from the entrance
of his tent. When a person is observed to perform
any task with speed, with keenness, this reflects that
he considers what he is about to do as important. We
have another example of such conduct in Exodus
34,8 1MNw™ A3 TP 1wn 10n7, “Moses hastened to
bow down and to prostrate himself.”

73N IMNW? — seeing that the appearance of these
strangers was so awe-inspiring. We have a parallel
verse in Judges 13,6 when Manoach’s wife is
described as reacting to the angel’s awe-inspiring
appearance as such that she did not even dare to
enquire his name, etc. Avraham considered these
men as emissaries from some king.

realised this he ran toward them. This explains why
the word X771, “he saw” appears twice in this verse in
close succession.

DrNTT NN — where he had been sitting. He saw
himself running towards these men in his vision.

7¥IX 1MNWw”1 — they appeared to him to be men of
great stature. He then addressed them with the
words reported in the Torah. Our sages (Bereshit
Rabbah 50,2) say that Avraham was so familiar with
the sight of angels that their sudden appearance did
not cause him to become disoriented, frightened and
he perceived them essentially as 0’wiX, men. On the
other hand, Lot, whose spiritual powers were quite



CLASSICAL COMMENTARIES - VAYERA D°wasn

minor, perceived the men as being angels, D’2X?n, already told her husband that the face of the man
seeing that he had had little experience with such who had told her that she would have a son was like
phenomena. (compare 19,1) Manoach’s wife had that of an angel of G'd. (Judges 13,6)

%
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Why did God appear to Avraham while he sat at

the tent entrance?

Ohev Yisrael

Avraham's humility led him to feel unworthy of the Shechinah's resting presence, so that even in his own
heart he saw himself as still standing at the entrance of the tent while Mamre alone received the Divine
Presence. The author presents this as the constant experience of the tzaddikim, who serve God all their days

yet feel they have not yet begun.

"Hashem appeared to him by the terebinths of
Mamre." The explanation is that our father
Avraham, peace be upon him, was so humble in his
own eyes that he thought in his heart that he himself
was unworthy of the resting of the Shechinah (the
Divine Presence). Only Mamre, the tzaddik
(righteous one) who serves Hashem, may He be
blessed, was worthy, and the resting of His
Shechinah, may He be blessed, was with him.
Avraham himself had not yet reached this level. This
is the meaning of "appeared to him": that is to say,
this is how it always appeared to him in his heart
and thoughts.

"Hashem by the terebinths of Mamre" means that
Hashem was by the terebinths of Mamre. That is, the
resting of His Shechinah, may He be blessed, was

Translation: translated by Al (anthropic/claude-sonnet-5.5)
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only with Mamre, because he was a tzaddik who
served Hashem, may He be blessed, in truth, while
Avraham was still outside and had not entered into
holiness. This is the meaning of "and he was sitting
at the entrance of the tent": in his thoughts he was
still at the entrance of the tent of holiness.

This is also the way of the tzaddikim. Even though
they serve Hashem all their days, nevertheless it
truly seems to them, in their hearts and thoughts,
that they have not yet begun to serve Hashem, may
He be blessed, at all. They are still outside the tent of
holiness, standing only at the entrance of the tent.

And the words of a wise man's mouth are
gracious. With this the question of the Or HaChayim
is resolved; see there.
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RUZHIN - VAYERA, BEIT YISRAEL (RUZHIN)

Why does God set a constant inner struggle

within us?

Beit Yisrael

nTPon

Drawing on the Sages' teaching that whoever is greater than his fellow has a greater yetzer hara (evil
inclination), the author explains that God arranged a constant inner struggle so that a person can serve Him,
and that the remedy, based on the verse "I have set God before me always," is to hold to faith in God beyond
one's own comprehension when the yetzer rises. Drawing on the Zohar, the author adds that when a person
turns from evil and does good, God joins the mitzvot to His Name and purifies the deed, and that a person
who recognizes his fervor as God's gift will be helped to serve God with love and yirah (awe).

"And Hashem appeared to him in the plains of
Mamre, as he sat at the entrance of the tent in the
heat of the day." I say: It is written, "I have set
Hashem before me always." The matter is this: God
made the one opposite the other (zeh le'umat zeh), "a
wise heart at his right and a foolish heart at his left."
As our Sages of blessed memory said, whoever is
greater than his fellow, his yetzer hara (evil
inclination) is greater than his. It is also taught that
every day a person's yetzer overpowers him, etc.
Hashem made this too for the good, for a constant
delight is no delight. Therefore Hashem made it that
a person would have a struggle with the yetzer in his
avodah (divine service) of Him, yitbarach (may He
be blessed).

The counsel for this is "I have set Hashem before
me always." That is, always to place the
aforementioned before him, in opposition, and to
believe in Hashem truly, beyond one's own
comprehension. For the yetzer can overpower a
person's comprehension, but it cannot overpower
faith in Hashem that 1is truly beyond
comprehension. This is "I have set Hashem before
me always": when a person is in opposition, when
the yetzer is overpowering him, then the mitzvah
(commandment) is to place Hashem in that
opposition and to believe that "the whole earth is full
of His glory." That is the Name Havayah, the Name of
mercy, which is above comprehension, and there the
yetzer has no dominion at all.

I say: When a person does this and turns from
evil, then it is possible for him to do good, to serve
Hashem in everything, to engage in Torah, and to
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bind himself to Hashem. For HaKadosh Baruch Hu
(the Holy One, blessed be He), the Torah, and Israel
are one, and the mitzvot too are one with Hashem.
As it is written, "In every place where I cause My
name to be mentioned I will come to you and bless
you," which the Targum renders, "In every place
where I cause My Shechinah (the Divine Presence) to
dwell within it, I will come to you and bless you."
And the Zohar HaKadosh states: "My name" (shemi)
with Yud-Heh is 365, and "My remembrance" (zichri)
with Vav-Heh is 248. These are the 613 mitzvot, and
they are united with the Name Havayah, the Name
of mercy. This is "do good": to serve Hashem, to
engage in Torah and the mitzvot.

Sometimes a person performs a mitzvah as "a
commandment of men learned by rote,” but his
thought is directed to Hashem, a good thought. Then
Hashem combines the thought with the deed. That
is, through the good thought, Hashem combines and
also purifies the deed. When a person turns from
evil and does good, he can come to a revelation of
Godliness. This is "And Hashem appeared to him in
the plains of Mamre": when a person is in the
bechinat (aspect of) "You have been rebellious
(mamrim) against Hashem," that is, when the yetzer
is overpowering him, he places Hashem in
opposition to it. Then he can overpower it and serve
Hashem. In truth it is better when a person refines
the evil and takes from it the good for his avodah of
Him, yitbarach. This is "And Hashem appeared to
him in the plains of Mamre."
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I say: When a person serves Hashem with fervor, of yirah (awe) and ahavah (love). He must know that
he must take to heart, believe, and understand that "Yours, Hashem, are the greatness, the gevurah
the fervor came to him from Hashem, who gave it to (strength, severity), and the tiferet (beauty,
him, and that he himself accomplished nothing. harmony)." For when a person thinks that his own
This is "as he sat at the entrance of the tent in the strength and the work of his hand accomplished his
heat of the day." That is, with every fervor he must avodah, he falls from his level. But when he
reflect in his heart and understand that he is still at understands that it is from Hashem, then Hashem,
the entrance, which is the gate to Hashem, and has yitbarach, helps him so that he can serve Him with
not yet begun at all to serve Hashem with the traits ahavah and yirah.

Translation: translated by AI (anthropic/claude-sonnet-5.5)

SHINOVA - MAREH YECHEZKEL ON TORAH, VAYERA

Why does Sarah's modesty matter for the news of
ason?

Mareh Yechezkel

Drawing on the Talmud (Megillah 10b), the teaching holds that a modest bride gives rise to kings and
prophets, and that the children of tzaddikim depend on the mother. That is why the angels' question about
Sarah's modesty, "Where is Sarah your wife?", stands beside the tidings of a son, since a son born of a modest
mother is a source of good offspring.

Aggadic novellae for a wedding. "Where is Sarah 10a). Therefore the angels asked him about Sarah,
your wife?" etc. This is to explain its juxtaposition and he answered them, "Behold, in the tent,
with "I will surely return to you" etc. Our Sages said meaning that she is modest, as Rashi explains.
(Megillah 10b): Every bride who is modest, kings and
prophets come forth from her. The main thing is
that good children and tzaddikim (righteous ones)
depend on the mother, as stated regarding Kimchit,
who was modest and therefore merited to raise high
priests (Yoma 47a).

On this basis there was a connection to the tidings
of sons. This is the meaning of "I will surely return”
etc., "and behold, Sarah your wife shall have a son"
etc.

Now, the angels wished to give Avraham the good
news that he would have a son from Sarah. The main
offspring of tzaddikim are good deeds, that is, that
their offspring too will have good deeds. If they are
not tzaddikim, it would be better for him had they
never been created.

So King Chizkiyahu of Judah said to Yeshayahu
the prophet that he did not want to marry a wife,
because he foresaw through ruach hakodesh (divine
inspiration) that his sons would be wicked (Berachot
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SOCHATCHOV - SHEM MISHMUEL, VAYERA

Why did God make Avraham wait three days

before the test?

Shem MiShmuel

nTPon

The Shem MiShmuel reads the three-day delay before Avraham sees the Akedah site as a period of complete
separation. Drawing on the Maharal's explanation of the three months before Matan Torah and the three
months of the convert's examination, he argues that the first day belongs to the past, the third to the future,
and the middle day divides them so that Avraham is wholly detached from his former nature. Since the test
was to perform the opposite of his chesed, a man of lovingkindness, the interval lets him be fully
transformed into one who is willing to act with cruelty at God's command.

"On the third day Avraham lifted up his eyes and saw
the place from afar." Rashi comments: Why did He
delay showing it to him right away? So that they
would not say that he was stunned and suddenly
thrown into confusion, and that his mind was
disturbed, etc.

But regarding the number of three days, one must
consider why specifically three days, and not two or
four. It appears that it is written, "In the third
month after the children of Israel went out of the
land of Egypt," the giving of the Torah took place.
And in the midrash (rabbinic teaching) it says this is
like the female convert, who must wait three
months of examination.

And Maharal explains that the exodus from Egypt
was a departure from the material. Until three
months had passed, something of their former
essence remained with them, but with the interval
of three months they became completely distinct.
For the first month is joined to the past, the third to
the future, and the middle one is what divides and
separates between them. This itself is the reason for
the convert's three months of examination: so that
she be completely separated from her former
essence.

End of his words.

Now, regarding the test of the Akedah (the
Binding of Yitzchak), it is stated in the books that the
main test was that Avraham was a man of chesed
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(lovingkindness), to the point that he acted with
kindness toward everyone who came into the world,
even non-Jews.

And now he was commanded to perform a cruel
act without equal: to slaughter with his own hands
the son he loved more than his own life. This was the
complete opposite of his attribute and his nature,
from one extreme to the other. Through this his
essence was tested, namely that he sets everything
aside before the will of Hashem Yitbarach (God, may
He be blessed), and is moved away from his attribute
and nature to do the opposite, since such is the will
of Hashem Yitbarach. To clothe himself in cruelty
and to be cruel, he puts on cruelty.

Therefore one may say that this is the reason He
delayed showing it to him for three days: so that he
would be moved away entirely from his former
nature and attribute, and there would be a complete
separation between his former essence and his later
essence. The first day is joined to the past, the third
to the future, and the middle one entirely divides
and separates, just like the three months there.
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Can even a wicked person draw close to God?

Me'or Einayim

Drawing on the Zohar, which identifies the three men as Avraham, Yitzchak, and Yaakov, and on the
Tikkunim's image of the rider and horse, the author reads Genesis 18 as describing how even a wicked
person is visited by God through thoughts of teshuvah and can aspire to become a chariot for God's Name, so
that he goes only where God wants and not where the yetzer hara leads.

"Hashem appeared to him in the plains of Mamre, as
he was sitting at the entrance of the tent in the heat
of the day. He lifted his eyes and saw, and behold,
three men," etc. "He saw, and he ran toward them
from the entrance of the tent, and bowed down to
the ground."

The holy Zohar writes: Who are the three men?
Avraham, Yitzchak, and Yaakov. It is known that the
holy Torah must apply to every person and in every
time, for it is eternal. But the truth is that the
Creator, blessed be He, is found in every one of
Israel, even in the greatest wicked person and the
greatest transgressor, God forbid. The proof is that
thoughts of teshuvah (return, repentance) come to
every wicked person every day, and this is Hashem,
blessed be He, appearing to him. As he goes on in
this way, raising his intellect, he begins to say:
"When will my deeds reach the deeds of my
forefathers?"

For the forefathers are the chariot (merkavah).
And what is a chariot? The Tikkunim writes: The
horse is secondary to the rider, and the rider is not
secondary to the horse, so that the horse would go
where it wants and lead him to a river and to filthy
places. Rather, it goes only to the place where the
rider wants to go. So when a person is a chariot for
God's great Name, he goes only where Hashem,

Translation: translated by AI (anthropic/claude-sonnet-5.5)
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blessed be He, wants him to go, for he does only the
will of Hashem, blessed be He, and not the will of
the yetzer hara (evil inclination).

This is why it says "Hashem appeared to him"
without specifying, and does not write "to Avraham."
It refers to every one of Israel, for Hashem, blessed
be He, appears to each one. That is, even to a great
wicked person, God forbid, Hashem, blessed be He,
appears, namely through the thoughts of teshuvah
that come to him, as explained above.

"And he was sitting at the entrance of the tent"
means that an opening is opened for him, "in the
heat of the day,” when the fervor of thoughts of
teshuvah comes to him. "He lifted his eyes" means
that he raises his intellect. "And he saw, and behold,
three men": Avraham, Yitzchak, and Yaakov. That is
to say, he sees the level of the forefathers, who were
a chariot for His great Name. "He saw, and he ran
toward them" means that he says, "When will my
deeds reach the deeds of my forefathers?" He too
wants to reach this level, to be a chariot for Him,
blessed be He, so that he goes only where He, blessed
be He, wants.

"From the entrance of the tent" means from that
same opening that was opened for him, as above.
And then "he bowed down to his face." Bowing is a
drawing down: he draws down [influence] to the
aspect of earthliness. And understand this.
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KOZHNITZ - VAYERA, AVODAT YISRAEL

Why did Avraham have guests washed through a
messenger?

Avodat Yisrael

Drawing on Rashi's reading that Avraham had the water brought through a messenger, and on the Midrash's
link between that detail and Moshe's striking of the rock, the author asks why the lovingkindness of
Avraham fell short in personal service to guests. His answer is that a tzaddik must draw all people near to
divine service, but must first purify them and not soil himself by mingling with them before they are
cleansed of their idolatry. Because divine compassion calls for the tzaddik to serve the seekers personally,
Avraham's use of an agent in washing their feet was a flaw for which he was punished.

"Let a little water be brought" (Bereshit 18:4). Rashi wash himself, purify himself, and cleanse himself of
explains: through a messenger. And the Holy One, his filth and of the impurity of his deeds. Afterward
blessed be He, repaid his children through a comes "and rest yourselves under the tree,” which is
messenger, as it says, "And Moshe raised the staff and the Tree of Life, to bring them into holiness.

struck the rock” (see there). This requires
understanding. Why did Avraham Avinu, the man of
lovingkindness, stumble by giving water through a
messenger and not honor the guests himself? The
mitzvah (commandment) is greater when done
personally than through an agent. Afterward, too,
he said, "And I will fetch a morsel of bread," meaning

that he would trouble himself personally for them, He then gave them the reason: "For that is why
though not at first. you have passed by your servant." He called himself

by the term "servant,” because the tzaddik is called,
in the aspect of a servant, to all who come into the
world. He must perform every kind of service for
them, bestowing on them purity, holiness, wisdom,
and understanding, and also all physical blessings,
as far as is possible.

Therefore he afterward said, "And I will fetch a
morsel (pat) of bread,” for the word pat has the same
gematria (numerical value) as talmud (480). That is,
after they were purified and had entered into the
secret of holiness, he troubled himself personally to
bestow holiness upon them.

One may say as follows. It is the way of the tzaddik
(righteous one) to bring all the people of the world
close to the avodah (divine service) of Hashem. This
isall the more true of Avraham Avinu, peace be upon
him, who caused God's name, may He be blessed, to

be proclaimed by the mouth of all creatures.
Nevertheless, he was punished in that the Holy

One, blessed be He, repaid his children with the
water only through a messenger. For given the
greatness of the compassion of the Holy One, blessed
be He, for His creatures, it was fitting that Avraham
extend himself to them even in the matter of the
washing, and wash them himself, trusting in his
Creator to guard him from all evil.

But at first it seemed to him that they were Arabs,
and he did not want to descend from his holiness
and mingle with them, lest he be soiled by them and
by their thoughts. Therefore, regarding the
washing, since they needed to be washed clean of
their idols, he said, "Let a little water be brought"
through a messenger, "and wash your feet," from
your habitual ways. For it is a established principle
that before a person enters into holiness, he must

Translation: translated by AI (anthropic/claude-sonnet-5.5)
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Why does God personally go down to see the

sinners of Sodom?

Bat Ayin

Drawing on the Zohar's reading of "I will go down and see," the Bat Ayin presents God's concern in Sodom as
mercy: God wanted Avraham to know that He personally descends from level to level to stir sinners to
teshuvah, and that Avraham's plea for justice is really a plea for even greater mercy, so that even a small
number of penitent individuals would be accepted and the city spared.

“Shall I conceal from Avraham that which I am
doing, etc.” "Far be it from You to judge all the earth,
etc." (Bereshit 18:25). One may say as follows. Why
did God say "Shall I conceal"? Surely it is a matter
that is bound to be revealed. There is a further
difficulty: at the very beginning of Avraham's
conversation with God, he began with harsh words,
saying "Far be it from You, etc."” And there is yet
another difficulty: how could Avraham Avinu, peace
be upon him, judge the Creator, blessed be He, for
doing such a thing, putting a tzaddik (righteous one)
to death along with the wicked?

To understand this: what the Creator, blessed be
He, mainly wanted to make known to Avraham, His
beloved, was not the destruction and overturning of
Sodom. Rather, He wanted to make known to him
the greatness of His kindness, may He be blessed, in
the matter of teshuvah (return, repentance).

This is what the Creator, blessed be He, said to
him: "The outcry of Sodom and Amorah, etc." That is
to say: you know that the people of Sodom are very
wicked and sinful, and nevertheless I do not desire
their death but rather that they return from their
ways, etc. Moreover, I Myself will arouse their hearts
to teshuvah.

This is what Scripture means by "I will go down
and see." That is to say, I will descend from level to
level (as it is stated in the Zohar, Part I, p. 105b), and I
will arouse their hearts to teshuvah. "And afterward
I will see whether, according to the outcry that has
come to Me, they have done": that is to say, if they
have done teshuvah in proportion to the outcry of
sin that has come to Me, meaning that they have
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done great and excellent teshuvah in proportion to
the damage of the sin, then "kalah": that is to say, I
will wipe away and finish off their iniquity.

And if they do not do teshuvah to that degree,
"eda'ah": that is to say, to forgive in proportion to the
teshuvah, with a little suffering. Avraham did not
know of this kindness, that God Himself arouses the
hearts of sinners to teshuvah.

When Avraham heard the greatness of His
kindness, may He be blessed, Avraham said: if the
attribute of chesed (lovingkindness) is so great, then
even if not all of them do teshuvah, but only ten per
city, that is, individuals, the teshuvah of an
individual will also be accepted teshuvah. And so he
said, "Far be it from You; shall the Judge of all the
earth not do justice?" That is to say, "justice, it is
mercy" (Zohar, Part III, p. 91a). The explanation is:
since You are merciful to the earth, descending from
level to level to arouse their hearts to teshuvah, it is
fitting for You to be even more merciful, so that even
if only ten per city do teshuvah it will be accepted,
and likewise when a number of individuals do
teshuvah, the teshuvah of an individual will also be
accepted.

This is what he meant by "chalilah": he thought
that because the essence of teshuvah lies in arousal
from Above, He would therefore not accept the
teshuvah of an individual. About this he prayed,
"Shall the Judge of all the earth..." That is to say, in
accordance with the greatness of Your kindness and
mercy, may Your kindness be increased to this as
well. And the Creator, blessed be He, answered him
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that so it is: even if a number of individuals do
teshuvah, it will be accepted before Me, and I will
not destroy.

Translation: translated by AI (anthropic/claude-sonnet-5.5)
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COVENANT & CONVERSATION

Why a rare note in Genesis signals inner
ambivalence

Rabbi Sacks: The Ambivalent Jew

The rare shalshelet trope, appearing three times in Genesis, musically conveys psychological ambivalence—
the frozen, wavering state of a person caught between two identities or paths, as seen in Eliezer's mixed
feelings, Yosef's inner struggle, and especially Lot's hesitation to leave Sodom after investing his identity in
assimilation there. Lot's tragic indecision, rooted in his failed attempt to belong among people who
ultimately still saw him as an alien, mirrors the experience of modern Jews who sought acceptance through
assimilation only to find it did not protect them and cost them their authentic identity. The contrast with
Avraham—who lived apart as a "stranger and sojourner” yet was honored as "a prince of God"—teaches that
security and respect come from embracing one's identity fully, never from ambivalence about who and what
oneis.

The Ambivalent Jew but either choice will involve letting go of intensely
felt temptations or deeply held aspirations. These are
moments of high psychological drama.

The Torah does not have a word for ambivalence -
the nearest is Elijah’s question to the Baal-

worshipping Israelites: “How long will you waver One instance occurs in Genesis 24:12. Abraham
between two opinions?” (I Kings 18:21). It does, has sent his servant (not identified in the text, but
however, have a tune for it. This is the rare note taken by the commentators to be Eliezer) to find a
known as the shalshelet. wife for his son Isaac in the city of Haran. Arriving

at the town’s well, Eliezer proposes a test: the
woman who comes to draw water, offers some to the
traveller, and in addition gives water to his camels,
will be the one chosen by God for his master’s son.
Over the “and he said” introducing his request of
God that this test should succeed, the masoretic
tradition has placed a shalshelet.

The shalshelet is an unusual note, going up and
down, up and down, as if unable to move forward to
the next note. The sixteenth-century commentator
Rabbi Joseph ibn Caspi best defined what it was
meant to convey: namely, a psychological state of
uncertainty and indecision. The graphic notation of
the shalshelet itself looks like a streak of lightning, a

“zigzag movement” (tenua me’uvetet), a mark that The commentators identify multiple sources of
goes repeatedly backwards and forwards. It conveys ambivalence at this point. First are doubts about the
frozen motion - what Hamlet called “the native hue permissibility of the test - Jewish law forbids relying

of resolution sicklied o’er by the pale cast of on “omens,” and Eliezer may have felt that his test
thought” - in which the agent is torn by inner was dangerously close to pagan practice (the Ran to
conflict. The shalshelet is the music of ambivalence. Hullin 95b, however, states that Eliezer’s conduct
was legitimate; he sought not an omen but a sign of
the woman’s character). Ibn Caspi suggests that
Eliezer was unsure as to whether a single test like
this was sufficient grounds on which to base so
fateful a decision as the choice of a marriage partner
for Isaac. The Midrash, however, offers the most
insightful explanation: Eliezer had mixed feelings

The rare notation appears three times in Genesis,
in each case signifying an existential crisis.

The individual concerned is called upon to make a
choice, one on which his whole future will depend -
but finds that he cannot. He is torn between two
alternatives, both of which exercise a powerful sway.
He must resolve the dilemma one way or another,
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not about the test, but about the mission itself. Until
that point, says the Midrash, he had been “sitting
and weighing whether his own daughter was
suitable for Isaac.”

He had hoped, in other words, that one way or
another, Abraham’s estate would pass to him.

There are two cues that led the Midrash to this
hypothesis. The first is that when Abraham first
spoke to God about his childlessness, he said: “O
Sovereign Lord, what can You give me since I remain
childless and the one who will inherit my estate is
Eliezer of Damascus” (15:2). Eliezer, at that time, was
Abraham’s putative heir.

The second is that when Abraham charges his
servant with the mission to find a wife for his son,
Eliezer replies, “Perhaps [ulai] the woman will not
be willing to come back with me to this land” (24:5).
As Ibn Ezra notes, the word ulai is not neutral.

It signifies an emotional involvement in the
outcome: one wishes for the eventuality to either
come to pass or not come to pass. Eliezer’s “perhaps”
may have been an unconscious expression of the fact
that, with half his mind, he wanted the mission to
fail. This would have once again placed him or his
daughter in a position to be Abraham’s heir. It was
therefore with profoundly mixed feelings that he
prayed for the woman who would be God’s choice of

Isaac’s wife to appear.

More dramatic still is the case of Joseph. Child of
a shepherd, Jacob, an almost youngest son, hated by
his brothers and sold by them into slavery, he finds
himself in Egypt as head of household to one of its
prominent citizens, Potiphar. Left alone with his
master’s wife, he finds himself propositioned by her:
“Now Joseph was beautiful of form and fair to look
upon. And it came to pass that his master’s wife cast
her eyes upon Joseph and she said: ‘Lie with me’”
(39:6-7). The text continues: “But he refused...”
(39:8). Over this verb, tradition has placed a
shalshelet.

We can imagine the conflict in Joseph’s mind at
that moment. On the one hand, his entire moral
sense said No. It would be a betrayal of everything
his family stood for: their ethic of sexual propriety
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and their strong sense of identity as children of the
covenant. It would also be, as Joseph himself says, a
betrayal of Potiphar himself:

With me in charge, my master does not concern
himself with anything in the house; he has entrusted
everything he has to my care. No one is greater in
this house than I. My master has withheld nothing
from me but you, because you are his wife. How then
could I do such a wicked thing and sin against God?
(39:8-9)

And yet, the temptation must have been intense.
He was in an urban civilisation of a kind he had not
seen before. It was his first experience of “bright
lights, big city.” He was far from home. No one could
see him. After all the hostility he had suffered in his
childhood, being propositioned by Potiphar’s wife
must have been flattering as well as seductive. It was
a decisive moment. A slave, with no realistic hope of
rescue — was he to become an Egyptian, with all the
sexual laissez faire that implied? Or would he
remain faithful to his past, his conscience, his
identity?

The Talmud gives a graphic description of his
inner torment:

The image of his father appeared to him in the
window and said, “Joseph, your brothers’ names are
destined to be inscribed on the stones of the [high
priest’s] breastplate, and you will be among them.
Do you want your name to be erased? Do you want to
be called an adulterer?”

The shalshelet is an elegant commentary to
Joseph’s crise de conscience. In the end, Joseph
refuses, but not without deep inner struggle.

Which brings us to Parashat Vayera, the first
appearance of the shalshelet in the Torah. Here the
conflict is explicit. Two of the angels who had visited
Abraham now come to Lot in Sodom. They warn him
that the city and its inhabitants are about to be
destroyed. He and his family must leave
immediately. But Lot delays:

The two men said to Lot, “Do you have anyone else
here - sons-in-law, sons or daughters, or anyone else
in the city who belongs to you? Get them out of here,
for we are going to destroy this place. The outcry to
the Lord against its people is so great that God has
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sent us to destroy it.” So Lot went out and spoke to
his sons-in-law, who married his daughters. He said,
“Hurry and get out of this place, because the Lord is
about to destroy the city!” But his sons-in-law
thought he was joking. With the coming of dawn,
the angels urged Lot, saying, “Hurry! Take your wife
and your two daughters who are here, or you will be
swept away when the city is punished.” When he
hesitated, the men grasped his hand and the hands
of his wife and of his two daughters and led them
safely out of the city, for the Lord was merciful to
them. (19:12-16)

Over “he hesitated” is a shalshelet.

Lot’s hesitation goes to the core of his identity.
Earlier, when he and Abraham had agreed to
separate to end the quarrel between their herdsmen,
“Lot looked up and saw that the whole plain of the
Jordan was well watered, like the garden of the
Lord, like the land of Egypt, toward Zoar...So Lot
chose for himself the whole plain of the Jordan and
set out toward the east” (13:10-11). He chose to make
his home in Sodom, despite the fact that, as the
Torah notes at that point, its inhabitants “were
wicked and were sinning greatly against the Lord”
(13:13).

Having chosen to put down roots in the Jordan
valley and the cities of the plain, Lot no longer sees
himself, as did Abraham, as “a stranger and
temporary resident” (23:4). On the contrary, Lot and
his family become profoundly assimilated. His
daughters marry local men; Lot rises to public
position. The sages interpret the phrase at the
beginning of the chapter, “Lot was sitting in the
gateway of the city” (19:1), as meaning “he had just
been appointed as a judge” - the gate of the city
being the place where, in Abrahamic times, the
judges and elders sat to resolve disputes.

Sodom is where Lot sees himself as belonging - so
much so that the visitors have to drag him away
physically.

Lot’s sense of belonging, however, is either
naiveté or self-deception. The text makes this clear
at three points. The first is the attempted sexual
assault on Lot’s visitors (19:4-5). Evidently the people
of Sodom do not take kindly to strangers. This is the
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first hint that perhaps Lot is also, in their eyes, a
stranger. In fact, he is. The Torah, in its second
indication, is brutally explicit:

“Get out of our way,” they replied [to Lot, when he
begged them to respect his visitors]. Then they said,
“This fellow came here as an alien, and now he wants
to play the judge! We’ll treat you worse than them.”
(19:7-9)

The third comes when he tells his daughters’
husbands that they must escape because the city is
about to be destroyed, and “his sons-in-law thought
he was joking.” Lot’s elaborate new identity is about
to come crashing down about him - not only because
of the impending destruction but because he has
discovered in successive blows that he has not been
accepted in this place. Sodom hates strangers, they
still consider Lot “an alien” and his sons-in-law
regard him as a fool.

Yet despite this, he hesitates. He has invested too
much of himself into the project of making his home
among the people of the plain. He is a prime
example of what Leon Festinger called cognitive
dissonance.

According to Festinger, the need to avoid
dissonance and the unbearable tension it creates, is
fundamental to human beings. It is this tension that
Lot cannot resolve — and which is signalled by the
shalshelet over “he hesitated.” This was a moment
when he faced the ultimate existential question:
“Who am I?” Having tried so hard to become one of
them, he finds it almost impossible to tear himself
away.

Festinger’s theory also explains the behaviour of
Lot’s wife who “looked back [against the explicit
instruction of the angels] and was turned into a
pillar of salt” (19:36). Festinger called this syndrome
“post-decision dissonance.” He predicted that the
more important the issue, the longer the person
delays a decision and the harder it is to reverse, the
more he or she will agonize over whether they have
made the right choice. They have second thoughts;
they need reassurance; they “look back.”

The shalshelet over Lot’s hesitation is no mere
detail of the biblical text. It is, in a real sense, the
story of the modern Jew. Entering mainstream
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society for the first time, and yet still encountering
overt or covert anti-Semitism, many nineteenth-
century European Jews became ambivalent about
their identity. They tried to hide it and to assimilate.
They became secular Marranos. It did not work. The
more they strove to be like everyone else, the more
conspicuous they were, and the stronger anti-
Semitism grew. They themselves lost much in the
process — not only their Jewish heritage itself, but
also the simple capacity to know and take pride in
who they were. Tragically, the confusion and
emotional investment was so deep that many
repeated the hesitancy of Lot: many Jews in
Germany and Austria in the 1930s refused to leave
because they would not or could not believe the
evidence around them that Hitler was serious in his
threats to destroy the Jews.

THE NETZIV
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The lives of Lot and Abraham exemplify for all
time the contrast between ambivalence and the
security that comes from knowing who one is and
why. Lot, who tried to become someone else, found
himself regarded by his neighbours as an alien, an
arriviste, an interloper, a parvenu. To his own sons-
in-law he was a “joker.” Abraham lived a different
kind of life. He fought a war on behalf of his
neighbours. He prayed for them. But he lived apart,
true to his faith, his mission and his covenant with
God. Yet even as he called himself a “stranger and
sojourner” (23:4), the Hittites saw him as “a prince of
God in our midst” (23:6). That equation has not
changed. Non-Jews respect Jews who respect
Judaism. They are embarrassed by Jews who are
embarrassed by Judaism. Never be ambivalent about
who and what you are.

Why did God test Avraham after all his earlier

blessings?

Ha'amek Davar on Genesis 22:1

The binding of Yitzchak (Akeidah) comes as the culmination of a long progression in which God gradually
elevated Avraham through successive blessings—land, seed, circumcision—until this final test, after which
no further communication or growth was needed. The term "nissa" (tested) does not merely mean an
examination of Avraham's existing righteousness, like testing a jug's strength, but, as the midrash of the
banner (nes) teaches, actively raised and rooted a new level of potential within him, a quality that became
permanently embedded in the character of the Jewish people for all generations. God called to Avraham and
waited for his calm reply, "Hineni" (Here I am), so that he would receive the momentous request with a
settled mind rather than respond improperly out of confusion.

“Some time afterward, God put Abraham to the test.
He said to him, “Abraham,” and he answered, “Here
I am.” ”

And after these events: — It is clear that this
section has a relationship to the section before it. As
otherwise, the expression, "after these events," is not
fitting. Though the manner of the relationship is
explained in Rashi's commentary according to the
aggadah in Sanhedrin (89) - if it is so, they are distant
in time from one another, according to the tradition
that Yitzchak was thirty-seven at the time of the
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binding. And there are some that explain that itisa
punishment for the covenant he made with
Avimelekh. But this is also not proximate in time -
for behold that the matter of the covenant was at
that [same] time, of Yitzchak and the expulsion of
Yishmael. In truth, there is an argument in the
Midrash if, "after (achar)" is proximate, and
"following (achrei)" is remote, or the opposite.

However it appears that the explanation of, "after
these events" [here], is after all the utterances and
statements that there were between the Holy One,
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blessed be He, and Avraham. And He had raised him
- little by little - higher and higher: From the
beginning of His blessing him with the Land of
Israel and with seed like the dust of the earth; and
afterwards with the increase of children like the
stars of the sky - meaning people of great worth - and
afterwards, He blessed him at the time of the
circumcision that the would be a father to many
nations. That is that he would have the ability to
have even the nations of the world - who would be
called by the name, nations, and would not
completely convert - recognize the God of the world.
However there was still a particular that was
missing, as will be explained. And the matter of the
binding was after all of these things. For with this,
the greatness of Avraham, our father, and his seed
was completed, such that nothing more was needed.
So from then on, the Holy One, blessed be He, did
not speak with him; and there was no more content
and addition to the goal that had been desired.

VAYERA

And because of that. it is written, "and God tested
(nissa) Avraham." As even though the text does not
depart from its straightforward understanding,
which is the matter of a test - according to its
straightforward understanding alone, it is
superfluous. As we surely see that it is a test. And
this is even though we should not ask why God, who
knows everything from the beginning, needs a test -
as it is a question of [divine] knowledge and [human]
choice, which is loftier than human knowledge. So
we should [just] know that the ways of God are above
our ways, as are His thoughts [above] our thoughts.

However there is another meaning to this, as it is
found in Rabbah (Bereishit Rabbah 55:1) on this:
Nissa is from the usage, "You have given a banner
(nes) to those who fear You, that it may be displayed
(lehitnosess)" (Psalms 60:6) - meaning He raised him
upon a banner. The Sages, may their memory be
blessed, explained that with this test, He extended
the power of Avraham, our father, and raised him to
the purpose of the Israelite nation, as will be
explained.

And the Sages, may their memory be blessed, in
Rabbah there, have already drawn a metaphor about
the content of the test with three analogies: 1) To a
good jug that a buyer knocks, as opposed to a bad

74

12311 %32

one. 2) To good flax that he hits much; so that the
more he hits it, the more it improves, as opposed to
bad flax. 3) He adds much to the load of a good
donkey, and examines it [to determine whether] it
can carry more. And the matter of the three
analogies is to teach us that a test comes for three
aspects. On one occasion, it comes like the analogy
of the good jug, about which the knocking is not in
order to improve it, but rather to know how strong
the jug is. And on [another] occasion, it comes like
the analogy of the flax, about which the knocking
does not come in order to know [its] strength, but
rather to improve [it]. And on [a third] occasion, it
comes like the analogy of a donkey, about which it
does not come in order to know [it] or in order to
improve [it]; rather when its owner has a large load,
he is testing his donkey [whether] it can carry more,
which will be good for him. And the owner will add
to its nourishment afterwards according to the
additional load that his donkey carries.

Likewise on one occasion, a test comes to know
the power of a person's righteousness, and that is
considered an examination. On [another] occasion, a
test comes in order to add to his righteousness. As
even though this action rests in a person's potential,
so long as the action has not come to him and he has
not actualized the potential, this potential has
nevertheless not become rooted within him.
Therefore, the Holy One, blessed be He, brings him
to this test; and he [then] strengthens himself to
actualize his potential and roots this potential inside
himself. And on [a third] occasion, a test will come
for the iniquity of the generation. So He will place
them - a load of afflictions - upon the righteous one,
and he will receive his full reward afterwards.

From here, the midrash on this section teaches us
that we should not think that this test came about
only like the first analogy of the jug, as an
examination. For if so, Avraham, our father, did not
become elevated with this. It is not so. Rather the
Holy One, blessed be He, raised the power of our
father Avraham's holy being with this action. And
that is the meaning of, "[God] nisa Avraham, from
the usage, "You have given a banner (nes) to those
who fear You, that it may be displayed (lehitnosess)."
And with that which this potential was rooted into
Avraham's being, this action remained rooted in the
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Israelite nation for [all] generations - as will be
further explained on verse 17 (Haamek Davar on
Genesis 22:17). And see Exodus 16:4 and
Deuteronomy 8:2 and 9:7.

Furthermore, it should be explained that which,
"test," is not also written about Yitzchak - as behold,
he was already thirty-seven years old! However it
shall be explained below that the purpose of this act
upon Yitzchak was on account of the settlement of
Israel upon their land, [such that] their bread was
fixed by way of the daily sacrifices. So it was
particularly fit that it would be so through Yitzchak,
since this principle came out to the world with his
birth, as I wrote earlier [on] 21:3 (Haamek Davar on
Genesis 21:3). So it was not for the purpose of a test;
and it was then like the other tests through which
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Avraham was tested, and about which it was [also]
not written that it was a test. However, that which
the Holy One, blessed be He, hid the intent from
Avraham, our father - that was only in order to be a
test.

Avraham; and he said, "Here I am": — The Holy
One, blessed be He, did not say at once, "Avraham,
please take [etc.]." Rather He waited for him, until
Avraham's mind became settled and he understood
that the Holy One, blessed be He, wanted to speak to
him [about] a great thing; and he answered, "Here I
am." And this was so that he would not be [too]
confused to hear, and [then] answer something
improper, God forbid. Hence the Holy One, blessed
be He, waited until his mind became settled.

%
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